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TRANSLATION

From ROME.

September 23, 1933.
Most RevEREND MONSIGNORE,

With keen pleasure I have treated it as a matter
of urgency to place in the august hands of the Holy
Father the two volumes of your Manual of Catholic
Action in its seventh edition ; and I am happy to inform
you that His Holiness was particularly gratified by your
filial homage.

A work such as yours, indeed, with its orderly enuncia-
tion of the principles on which Catholic Action is founded,
and with its most opportune exposition of the practical
rules for the constitution and life of the organisations
that compose it, has not only in past times served to
make known an apostolate so providential and so
necessary, but will be, in the future, 2 guide, both safe
and enlightened, for all who shall turn their minds to
such beneficent activities.

The Holy Father, therefore, not only prays that your
valued work may be widely spread abroad and thus
provide a new and efficacious contribution to the increase
of Catholic Action which is so dear to him, but whole-

heartedlyscndsyoutheApmlicBlessing.




vi TRANSLATION
I gladly profit by this occasion once more to express to
you, Most Reverend Monsignore, my special and sincere
feelings of esteem.
GruserpE P1zZARDO,
Tit. Archbishop of Nicea.

TRANSLATOR’S NOTE

Tae following pages contain the translation of the
first volume only of the Italian original. The reason is
twofold. First, it was desired to keep the book sufficiently
short and inexpensive, to ensure the wide circulation it
deserves. Second, because the second volume deals
chiefly with Catholic Action as it exists in Italy; and,
though the Holy Father is pleased when Catholic Action
anywhere approximates in its main lines to what it is in
Italy, he naturally does not expect it to do so in detail.
In fact, the statutes of Catholic Action in France and in
Poland (to be found in Archbishop Pizzardo’s short
brochure on the subject), and our experience of it in the
Argentine and Australia, exhibit considerable varieties of
method and emphasis, though not of principle.

The author therefore permits us to make such slight
omissions and abbreviations, even in this first volume,
as may seem in this limited sense appropriate, but wishes
that the rest should be translated exactly. He himself

has sacrificed brevity to clearn

. ess and completeness,
since he was writing a scientific manual, not a literary

work. Hence here and there our translation is bound to
hﬂ‘jfalatinmherthananEnglishﬁavour; and again,
owing to the richness and flexibility of his native tongue,
themthormputintoasinglewordwhatweha:dly
can—diocesanitd, alita can hardly go into 2
single English word save as * parochiality,” which is
odd but convenient, whereas “ parochial character ” is
vi
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relatively clumsy. We ask readers, then, to forgive Us
if sometimes we awkwardly put into one word what the
author can do so successfully, even if he has to invent It.

Indeed, it seems impossible to translate even Azlf:;t
Cattolica adequately. Catholic Action does not accum;b iy
represent it ; still less does Catholic Activity. Possibly
Lay Apostolate would be more satisfactory ; 'howi\:}f;
Catholic Action, though a mechanical reproduction of
words rather than a true translation of their meaning,
has become normal and cannot but remain so. Anyhow,
since the book is meant by its author for close studyt: ft‘;::
for cursory reading, we may trust that ic value of ! .
words will emerge gradually and according to the min
of the Sovereign Pontiff who has canonised them. i

We have prefixed the translation of a letter 1m0
Archbishop Pizzardo to Mgr. Civardi.

C. C. MARTINDALE, S.J.

FOREWORD

WHAT we require to know about Catholic Action.
1. We need to know—

(a) itsgeneric and theoretic aspects; e.g.,whatitis, what
it aims at, its properties, its connections, etc. ;

(b) its historical background, ancient and modern ;

(¢) its practical aspects; e.g., how it is constructed,
what it does, how it does it, and so forth,

‘We require therefore a triple investigation—theoretical,
historical, and practical. The theory provides us with
ghc idea of Catholic Action ; history shows us how this
idea was realised in the past ; the practical account must
display how it works itself out at present. The first
volume will deal with the theory alone.

2. The generic and theoretic aspects of Catholic
Action are those which change least along with the
changing times and the vicissitudes of society, since they
are rooted in the nature of things and reflected in the
most so!emn pontifical documents, Catholic Action can
bet{nd.mdonimthmreﬁcsideintwowuys—initsdf,
and m its relations with other entities, institutions, and
actvities. Hence this volume falls into two parts—

Part 1. Catholic Action in itself,

Part II. Catholic Action in its relationships.
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INTRODUCTION

IT is with great pleasure that I write these few words
of introduction to the English translation of Mgr. Civardi’s
well-known Manual of Catholic Action. The fact that
this Manual has already been translated into seven
languages gives some indication of the value which is
attached to it throughout the Catholic world. The wealth
of information contained in its pages, on every aspect of
Catholic Action, will more than satisfy those who are
anxious to master the principles of this organised aposto-
late of the laity which has been urged insistently by
successive popes since Pius IX as a mecessity of our
times.

After explaining precisely the meaning of Catholic
Action and pointing out that it does not mean merely
Catholic activity, the author shows also how it differs
from our existing Catholic associations and confra-
ternities, and how, by its organised unity, its subordina-
tion to the Hierarchy, and its comprehensiveness of
programme, it is 2 unique and most efficacious instrument
for restoring, defending, expanding and consolidating
the Kingdom of Christ in a world which, to a great extent,
has dethroned Christ and apostatised from God.

We commend this book to clergy and lity, to the
former whose duty it will be to assist and stimulate
Catholic Action, to the latter whose privilege it is to be
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called to this apostolate. May it be to all a source of

inspiration and an incentive to follow the call of our Holy

Father f.or the re-Christianisation of individuals, families

:nd society, and for the universal establishment of the
Peace of Christ in the Kingdom of Christ.”

I+ RicHARD,
Archbishop of Liverpool.

A MANUAL OF CATHOLIC ACTION

PART I
CATHOLIC ACTION IN ITSELF

CHAPTER I
The Idea of ‘‘ Catholic Action ™’

I. THE MEANING OF THE NAME

‘ CatHoLIc AcTION ’ is a name susceptible of various
interpretations. Hence it is but logical that we should
fix the meaning of the name before discussing the thing.
In this way it will be easier to avoid ambiguities and
misunderstandings.

Activity and Institutions

1. Catholic Action, in its most obvious sense, is simply
an act conformable to the principles of the Catholic
Religion. Into this the idea of apostolate does not enter,
at least explicitly.

In another, more complex, sense, Catholic Action can
signify an act not only conformable to, but in favour of
the Catholic Religion. And into this the idea of apostolate
does enter explicitly. This is the sense in which we
understand it.

2. Further, the expression ‘ Catholic Action,’ thus
understood, is used to mean not only an apostolic activi ity,
but also those institutions or organisations through which
that selfsame activity expresses itself. In reality, the

M.CA. b 4 B
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Thus in his letter Quae Nobis to Cardinal Bertram:
Bxs:hop- of Breslau (November 12, 1928), H.H. Pius XI

*“ Catholic Action is a true apostolate, in which Catholics of
m S:::ml class participate, and come thus to group them-
i 'thol:llght and work, around centres of sound doctrine

i mamfoand social activity, legitimately constituted, and
mted‘ sustained accordingly by the authority of the

the apostolate (activity),
PR Rp s ﬂldworkaSt take concrete form in

de Mnhityl’ PaIy Catholic Action is 5 duty alike for clergy
eyl use the word in its first sense ivi

when I say Catholic Action in | .
by Pius XI in 1923,” I clearly

an organism. And allude to an institution,

the one and the other s - XPFe3Sion can have both

S 2 necessity of our ﬁm:;’,,Whm I say “ Catholic

RN bS5 i
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_theatre or cinema; a society on behalf of the Catholic

Press, an anti-blasphemy league, or a league of public
morality,

2. Catholic Action, properly so-called, and in the
narrower sense, is constituted by that organic whole of
associations, in which the laity carry out every form of
apostolate for the assistance of the ecclesiastical hierarchy,
and not only with its approbation, but at its special
behest and in direct dependence on it, and having rules
decided on and sanctioned by its authority.

Catholic Action, when endowed with all these requisites,
can call itself official in the sense that it is officially willed
and recognised by the Church as a sacred possession of
hers.

When we speak of Catholic Action without qualification,
it must be understood as used in the narrower sense.

To it belong all organisations of men and women, of
young people, male or female, which, in fact, lay claim
to belong to it.

Pontifical Teaching

1. This distinction is founded in the nature of things,
but it also possesses an explicit sanction in certain
pontifical documents of recent date,

In a letter from the Cardinal Secretary of State to
Comm. Ciriaci, President of the Catholic Action of Italy
(March 30, 1930) we read :

“ Besides Catholic Action properly so called, there are other
institutions, associations, and enterprises, which, in wonderful
variety, tend towardsda more intense ascetical culture, be it the
practices of piety and religion and especially the apostolate of
prayer, be it the exercise of Christian charity in all its applica-
tions and extensions ; and these produce, in fact, a wide and
most efficacious apostolate, individual and social alike, under

e o .
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organisational forms no less varied and appropriate to their
several enterprises. But for this ve o 11

erpr ry reason they differ from
the organisation proper to Cath

olic Action.
without qualification
ugh they can and ought to be

consequently, works that cannot be said
to belong to Catholic Action, tho
called its true and providential

HLH. Pius XI, in a discourse to the
gations, spoken that
referring to this same

[ It dnes not
may call official
that they can and should assist the

Marian Congre-
same day (March 30, 1930), and
letter, said :

imply that all these forms of good works
ly, and literally what we
: 1t 15 exclusively laid down

central initiative of Catholic

Argentine Hierarchy upon Catholic
1931), the Holy Father returns to

e e o e L ST
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tion of the laity in the apostolate of the Church’s
Hierarchy.”

The Holy Father himself has affirmed that this
definition was given “ after due thought, deliberately,
indeed, one may say not without divine inspiration.”
(Discourse to the Young Women’s Section of the Catholic
Action of Italy, March 19, 1927). And it does, in fact,
contain all the elements essential to Catholic Action,
It is, therefore, a perfect definition, according to sound
logic.

In his speech to the directors of the Catholic Action
of Rome (April 19, 1931) the Holy Father, having
repeated the words of the definition, added : “ These
words are few; but they contain many things, much
meaning, and all that there should be in a definition ” ;
for a definition, as we know, if it is to be a true one, must
contain in germ all the elements essential to what is to be
defined.

2. This definition, used to-day by all who want to
offer an exact and complete conception of Catholic
Action, can already be found implicit in the first encyclical
of Pius XI, Ubi Arcano Dei (December 23, 1922), where
we read :

* Say to your faithful laity that when they, united to their
priests and their bishops, share in works of apostolate and of
individual and social redemption, then more than ever are

the genus electum, the regale sacerdotium, the gens sancta,
the People of God, hymned by St. Peter (1 Peter ii. g).”

In these words exist all the ideas of the classic formula
quoted above, a formula that recurs in so many words
later on in a large number of documents that we need not
enumerate. In some of these, ‘ collaboration ’ is sub-

A
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stituted for *participation” In the encycli
; : . cyclical Non
atihmo tzog;:i:n Catholic Action (June 29, 1931) the
0 words, racticall ‘
o g g p y synonymous,! are found
3. In certain docume:l_lts the definition receives a larger
¢ pment ; some of its elements are expressed therein
E a m;re explicit way, for example, in a letter from the
mﬂ{y ag;lrm to ft%eaizﬁdmt Genenal of the Inter-
tional o ic Women’s Leagues (July 30,
1928). Here Catholic Action is defined as ik
i“ t-he > - - . . . -
e

Its Contents

mlth?}on?m:ﬂame ‘:P t}}e.essen. tial elements contained

% ¢ : articipation of the Laity in the

m:archnc Apostolate of the Church » The principal
Seunmnstobenfollnws: :

:fary to and subordinated to the H,‘mmm =%
consecrated to the triumph of the K; g
?-)We prove this briefly—

a) Apostolate : oy
the hi " .-Cathohc .AECFIOIE s R

Ny rem
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Catholic Action ; it is therefore common both to it and to
other institutions.

() Lay.—Catholic Action is the participation of the
laity in hierarchical apostolate. The special material of
Catholic Action is therefore the laity ; the laity is its
efficient cause. All others than the laity—clerics and
religious—exercise their apostolate within the Church in
other ways and measures; and, though they play a
necessary réle in Catholic Action, they are not its specific
material.

(c) Auxiliary to the Hierarchy.—Catholic Action is a
participation in, collaboration with, the apostolate of the
ecclesiastical hierarchy. So in the Church there are two
distinct apostolates : that of the Hierarchy, which is the
principal, true, and strictly so-called apostolate ; and
that of the laity, which is secondary, and auxiliary to the
former. Laymen in the army of Catholic Action are
not called to act on their own initiative. Their 7éle is
to help the Hierarchy in every event, and as best they
can.
(d) Subordinate to the Hierarchy.—This element is a
necessary and logical consequence of the preceding one.
An auxiliary apostolate cannot but be a subordinate one.
Indeed, the collaborator cannot but be subject to the
principal agent,

There is, too, the positive fact that our Lord entrusted
to the Apostles and their successors alone the fulfilment
of the apostolate; all the other members of the
Church have to exercise their own in dependence upon
these.

(¢) Organised —Catholic Action participates in the
apostolate of the Hierarchy, But the Hierarchy is an
organic unity, and acts in an organised manner. So
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Catholic Action, too, subordinated to and co-ordinated
with the Hierarchy, must develop itself in an organised
way. » the apostolate of Catholic Action is
collective, made up, that is, of various forces. And these
are not disconnected and independent among themselves,
but co-ordinated, moving beneath the impulse of a single
directive force. Catholic Action is therefore like a single
force, composed of several. It is an organisation.

(f) Consecr to the Triumph of the Kingdom of
Chmf.—-.—This is the supreme ‘ end ’ of Catholic Action.

everdesiredifnottbat(hrist ign i

‘ ired, if not th: may reign in each soul,

mfamﬂm,andmmuetyghrge? Catholic Action has,

consequently, no other aim than th; triumph of
-] -
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organisation of the Catholic Laity, consecrated to the
apostolate in aid of and in direct dependence on tht:_
hierarchy, in view of the triumpl{ of the _ngd.om o
Christ, in individuals, in the family, and in society at
large.”
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CHAPTER II
The Ends of Catholic Action

I. ITS VARIOUS AIMS

It(i:f :]::ni;r :ﬂd, is that ‘fOt‘ which one does something.
i t::)e:he ﬁnal cause’ of one’s action,
ey aCtuall. v flow into the production of the
» DY moving the agent to act.

A!l things work for an ‘end.’

Action, and
elements which ;n % then pass on

to its other substantial
upon it,
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External aims are those realised outside the bounds
of the organisation in the vast social field. They can be
reduced to the various forms of apostolate, and are
made concrete by means of an activity which, too, must
be called external.

2. Internal aims are ordered towards external ones,
for Catholic Action is essentially an apostolate. Thus,
for example, Catholic Action must instruct its own
members in their faith (internal cultural activity) ; but
the members, once instructed, must in their turn instruct
those outside their ranks (external cultural activity). In
other words, members of Catholic Action must educate
themselves in order to educate. The lamp receives oil
from the careful housewife, burns it up, and changes it
into light, and this in its turn illuminates all that are in
the house (Matt. v. 15). Similarly, each member of
Catholic Action having received the oil of Christian
doctrine, must then change it into light of truth and
warmth of life, to give light to every soul. They, too,
like the Baptist, must be a  burning and shining lamp ”
(John v. 35), since they are to announce Christ to the
world.

A Scale of Aims

1. In Catholic Action, as in any institution, there is a
scale, a hierarchy of aims, At the head there is an aim
that we shall call supreme and general. Under this come
subordinate and particular aims, that can be regarded as
means towards the former; we call them ° particular’
pmmedxeyrmliseonlyapmofthevastcomplex
programme of Catholic Action. At the base of all these
is an aim that we can call * immediate,” which is the
formation of consciences.
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wﬁa}”’""‘wﬁ‘,‘; have formulated the principle that
Comes in mtent:on. comes last in execution.

e also, applicable to Catholic Action.

its_* maximum ’ _programme,
hat comes first in _its intention, But

Of mmﬁﬁgm- ]’n th.is
of : (i) the supreme ter we shall speak separately
aims ; (i) the s o 8e0eral aim ; (i) the particular

The Advent of the of Christ
1. Catholic Actig
. ' R 3 the participar;
th:mrchmc . 3postolate, i e the apostolifeat:ine%elol;ed tllale
but be identical with ghat -, itngenemmmhral s
e that of the ; Phat s
P e Y. What is
Pius X, in his first encyclica) po i apostolatus
@ (October 4, 1903) Pt
The supreme eng
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Catholic Action, June 11, 1905, he wrote the following
clear words :

“ The Church, while she diffuses the Kingdom of God
where it has not yet been preached, studies in every way how
to repair the losses that the realms already conquered have
endured. Instaurare omnia in Christo has always been the
motto of the Church, and in particular our own motto in the
anxious hours that we are traversing.”

This, then, is the supreme aim of the Church—the
triumph of the Kingdom of Christ.

2. It is, further, the supreme aim of Catholic Action.
The selfsame Sovereign Pontiffs assert it explicitly.
Documentary evidence of this is abundant. We shall
limit ourselves to but a few quotations.

Pius X, in that same encyclical Il fermo proposito, uses
St. Paul’s words, Instaurare omnia in Christo, both as
motto and as programme of Catholic Action, when he
writes : “ Catholic Action, since it sets before itself the
restoration of all things in Christ, constitutes a true
apostolate to the honour and glory of the selfsame
Christ.” The reigning Pontiff, in his Ubi Arcano,
synthetises his programme in the well-known formula,
Pax Christi in Regno Christi, and asserts that to Catholic
Action belongs “ indissolubly the restoration of the King-
dom of Christ, and the consolidation of that true peace
which belongs to that Kingdom alone—Pax Christi in
Regno Christi.” And he declares more explicitly in the
letter of November 6, 1929, to Cardinal Segura, Primate

1 m(ﬁ:mdz,inwdg‘mrwdﬂmreignofcod“‘yhe_n_ithn
e s ]
endured ” she makes special use of “ Catholic Action.” “It
id Pjus XI, in his speech to Catholic journalists (June 26, 1929),
in a of re-evangelisation.”

H
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gﬂ:ﬁg?m, that "‘ (;athclllic Action sets before itself the
asion of Christ’s Kingdom among individuals, in the

famellly, and throughout society,” 1 :
am&; zl;pamd:t:deal. of Catholic Action is therefore the
e s Kingdom. It is the militia of Christ
' » and on 1ts standard is written the motto—Thy

institutedbyPiusXI in the encyeli

cyclical Quas primas
kept on the last Sunday of October, can well be calle:iatlllli
»and should be specially observed

(Jobn x5y, 1y kingelom is not of this world
a apiri yors n;':ﬁythatitisnotamaterialbut
e writual kingdom, civil but religious, not natural

- Hence Cathol; .
forthe_ advent of this kin gdom mhc Action, WI.IiCh works
since it is the g wE—" a religious aim.

citly affirmed in

. Iﬂ t_his snﬁce . &
wollg the e - Cathﬂhc
hﬂvmly, not the lbut]. to the spiritual

SRR
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activities, as do certain associations called, owing to that
very fact, ‘ religious.” Such are Pious Unions, Con-
fraternities, etc.

Here a mistake is being made owing to the confusion
of the nature of the end with that of the means. Now,
though it be true that the means must always be pro-
portionate to the end, it does not therefore follow that
all the means must be of the same nature as the end.
Hence a material means may be apt for obtaining, at
least in the long run, a spiritual end. This is the case
here. The supreme aim of Catholic Action is to establish
the Kingdom of Christ; to lead souls to God. But,
even as the ways by which God comes to the soul are
many, so too there are many by which the soul reaches
God. And Catholic Action must tread all the paths
that Providence opens to it. So it must develop also
certain activities which, though in themselves they be
not religious or spiritual, still do lead up to a spiritual
aim. One must, from time to time, provide amusement
to preserve the spirit, cure the body to heal the soul,
attend to the material interests of the people if we are to
safeguard their spiritual values. Ina word, the supreme
aim of Catholic Action is of the spiritual order. As for
its means, some are religious (and these are the most
efficacious, and so preferable); others, though not
religious, are good in themselves, apt in view of the

supernatural aim, used with that end in view, and so,
in a sense, supernaturalised

1 In an official document of the Catholic Action of Italy we read :
tuti isati of Catholic Action are essentially
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Social Aim

1. The scope of Catholic Action is also social. This
has really been explained in what has already been said.
Ft?r Catholic Action works for the advent of Christ’s

also in society at large. Pius XI wrote :

S S el o i
ﬁ:ting lef)sm“l;l?z; :f:e Icthi);nl:lﬁ-,i:lno I:):wilirfst than they aretyv;fl}en
wocther private or public: et sop l:sth;mmﬁasﬁvig?;
(Encyclical Quas primas - on Christ the King).

TICT
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(Hymn for the Epiphany). Christ clutches at no man’s
sceptre ; He governs men by His divine authority, and
destines them to heavenly issues. His reign is beneficent
alike for ruler and for ruled. This is why Catholic
Action turns out to be socially, too, beneficent, and
deserves to be not merely tolerated, but approved by the
public power. The Holy Father affirms this in the
following calculated words :

“It is clear that Catholic Action merits every favour and
support not only from bishops and priests, who know well
that it is to us as the apple of our eye, but also from the
heads and magistratures of any and of every State. And if it
indeed shall rejoice in this common support, it will certainly
issue into a magnificent abundance of fruit for Catholic
peoples, and, by reawakening the religious sentiment in souls,
will forward not a little civil prosperity as well ”’ (Letter to
Cardinal Bertram).

The Integral Aim of Catholic Action

1. Catholic Action, we said, aims at fulfilling a work
of restoration ; it desires to * repair the losses in the
Kingdom of God already won to Him ” (Encyclical I7
Fermo Proposito of Pius X). These losses, everyone
knows, were brought about by secularism, which
engineered the social apostasy from God. Catholic
Action is in 2 manner a dyke against the overwhelming
tide of secularism, which Pius XTI calls the “ plague of
our times ”’ (Encyclical Quas Primas). Secularism had
appropriated the cry of the Jews: “ We will not have
this Man to reign over us  (Luke xix. 14) ; and Catholic
Action answers: “It is mecessary that He reign ! ”
(1 Cor. xv. 25).

2. But we must not think that Catholic Action has only
a repairing ﬁxnctbn,mthatitmightbethoughtmper—

u.C.A,
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fluous where secularism has not strewn its ruins around,
or where the Kingdom of God has suffered no melancholy
losses, or where these have already been made good.
No ; the work of restoration is the principal and most
Imperative one, so long as there remain ruins to be
rebuilt or hopes to be satisfied—but it is not the only
work. Catholic Action, co-operating with the hierarchic
apostolate of the Church, must dedicate itself to all the
tasks of that apostolate, and so, not only restore, but also
de:fen.d the conquests of the Reign of Christ, widen its
frm.mers_, consolidate its positions, increase the number
of its fmthful subjects, enrich its spiritual patrimony—
all mthoutlnmm to its progress.

3. This is confirmed by pontifical documents, which

AC‘ﬁOﬂ, as in the texts abov : :
gt oy quoted above, bl:lt other functions

" The supreme aim of Catholic Action i diffusi
Fe th ,
g:%fl:ce’mmd. aﬂpl,‘ﬂhoﬁ‘;)f the Faithandofcl;ﬁst?andocnlg:e
Bactnmy 2, domestic and civil ” (Letter to Cardinal
Cat.holic). T apostolate of the Church, and
entire nron > Which co-operates therewith, aim a¢ the
programme Uf the Heart of God -

the fi i
€xpansion, and consolidation of the Kingdom ofeGo{:i“ﬂld:::lg:
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the chief ones, explicitly mentioned in pontifical letters
that we shall quote as we go. 'They are as follows :

Co-operation with Life of Religion : the Diffusion of
Christian Culture : the Christianisation of the Family:
the Defence of the Rights and Liberties of the Church :
Co-operation in the Scholastic Field : the Press: the
Moralisation of Manners : the Christian Solution of the
Social Question: the Christian Inspiration of all Civil
Life.

Co-operation in the Life of Religion

1. Catholic Action, as assistant of the clergy, aims
above all to help it in promoting the fulfilment of all
religious duties, especially within each parish. Catholic
Action associations were authoritatively called : “ The
invigoration granted by God and by the Church to the
mind and heart of the Parish Priest ” (Letter from
Cardinal Gasparri, Secretary of State, to the President
of the Unione Popolare, May 19, 1921). Well, it is
evident that this ally must be of service to the parish
priest in all that concerns parochial religious life. The
associations of Catholic Action have the task of giving
the clergy, in this field, all the co-operation that is
possible to the layman. Particularly they co-operate :

In preparing and ensuring the success of religious
functions and feasts, of processions, of courses of sermons,
of missions, etc.—In the administration of the Sacra-
ments, e.g., by helping the clergy in the preparation of
children for Confirmation and First Communion, and of
the sick, for Viaticum and Extreme Unction, etc—In
teaching catechism in the parish schools and in any way

that circumstances may dictate.—In liturgical matters
and church music, especially the Gregorian chant.—In
cz2
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the equipping of the church and anything else that is
necessary to divine worship,

Since the parish, says Pius XI, is *“ a family in which
the parish church is the home, and the altar the hearth
whence Jesus Christ gives food to the family, along with
all Hx's. graces and blessings and even His own adorable
Body ” (Speech to the Associations of the parish of the
Rm at Rome, June 27, 1926), it is clear that such sons
o family as are the most anxious to help its father,
2., the parish priest, in providing for all domestic
necessities, ought to be members of Catholic Action.

4 Pms XI has mentioned explicitly, on wvarious
:kms, this task of Catholic Action. For brevity’s

€, We quote two such testimonies only. The former
concerns the apostolate of Catechism. He says :

“ We

: in their parish, and
¢ freerioms, to assist the clergy, so as to render themselves
I:?i:uone tha:mu;:f the Church in this ﬁn:lezfzitri;isny i\(;gs
ppear to every Catholic as the supremely

holyand » < e
June 2q, 192: r:asa::,‘)' yone ™ (Motu Proprio on Christian Doctrine,
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Diffusion of Christian Culture

1. The diffusion of Christian principles is an essential
task of Catholic Action, and clearly is a * cultural activity.’

We have seen that there is an interior cultural activity,
evolved within the bosom of our organisations, for the
spiritual formation of their members (and we shall speak
further on this, as of an ‘ immediate > aim of Catholic
Action) ; and there is an exterior cultural activity
conceived for the diffusion of Christian culture throughout
the people, outside and beyond the confines of Catholic
organisations. It is of this that we are here speaking, and
we can comprehensively call it the Cultural, or Intellectual
Apostolate.

2. This apostolate is not only essential to Catholic
Action, but preliminary—it must precede every other
kind of activity. For Catholic Action, we have said,
intends to reconstitute the ‘ Christian State’ in all its
elements, and to do this by actuating Catholic principles
in all sections of social life. Now it is evident that if
these principles are to be °‘actuated,” they must be
asserted and diffused. Hence cultural propaganda, or a
wide dissemination of ideas, must precede every other
activity, 'This belongs, as a matter of fact, to the very
nature of things. It derives from the immanent psycho-
logical law that the will follows the understanding. Man,
in fact, acts as he thinks ; thought is the mother of action.
If the opposite happens all too often, that is because the
human free will is smothered by passion and violates and
deforms our nature, offending one of its fundamental
laws. We call this offence ° falsehood,”  incoherence,’
and it puts to shame the very man who commits it.

History shows that the Christian apostolate was
always a cultural apostolate a diffusion of ideas. The
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AP(BﬂES., ‘l‘)efore the Sanhedrin in Jerusalem, were thus
Tc:ed : “You have filled Jerusalem with your doctrine ”
(Acts v. 28). _History further shows that the epochs of
cr:mous heresies and spiritual decadence were, as a rule,
l;ntusxgn:dpzizﬁd;p and extensive religious ignorance.
_3. Many document has
am of Catholic Action_ el s
th;[tn the Encychcal Il Fermo Proposito Pius X affirms
= mCaﬂm_ lic Action has been created “ not alone for
st ctification of our souls, but also to diffuse and
ever _bettu' to expand the.Kiugdom of God among
Mw’“d_uﬂls. ﬁmﬂlby ::e and society, procuring the good of
Pius XI, in one of his oo tm?hs-” o
members of Catholic
! ide patrimony of ideas i
of faith, : 1 . . . and givers
God 1 BY . -H“Pol;YF:;'glry w:th the munificence of
P formm!” received, the gift of Faith is

o isaner il Sl e s R D
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dence of the institution of the family, owing to the disregard
of those moral laws that find their clearest sanction in the
Church of Christ, and their strongest supernatural assistance.”
(Letter of the Cardinal Secretary of State to the President of
the Central Committee of Catholic Action, during the 13th
Social Week held at Genoa, September, 1926. Its theme was
The Christian Family).

We must therefore restore to our Lord His royal
throne in every home. And Pius XI says that

“ Jesus Christ is king within the family when it has been
formed through the sanctity of the true and genuine Sacrament
of Matrimony instituted by Jesus Christ, and preserves
inviolate its character of a sanctuary, where the authority of
the parents models itself on the divine Fatherhood, from
which it descends and derives its name (Eph. iii. 15), the
obedience and piety of the children on that of the Child of
Nazareth, and where the whole of life draws its inspiration for
sanctity from the Holy Family ” (Encyclical Ubi Arcano.
His Holiness describes the principles of Christian family life
in his Encyclical Casti Connubii, December 31, 1930).

2. Pontifical documents declare that Catholic Action
must take special concern for the Christianising of families.
In the letter from the Cardinal Secretary of State quoted
above, we read :

“If it be opportune that Catholic Action, aiming at the
Christianisation of Society as a whole, should attend to
economic or political problems, when these are complicated
with moral and religious dhes, it is no less fitting that Catholic
Action should call the attention of (Italian) Catholics towards
the institution of the Family, from whose right functioning
depends the good of civil society itself.” :

This is then a task for the whole of Catholic Action,
but in particular for its adult organisations, which look
towards the formation of parenthood !

* These isations and their ific duties are i
— organisations specific spoken of in
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TheDefenneoftheRightsandLibertyofthe Church

Hi: : t]?fho}m Action, then, aims at restoring to our Lord
M€ I society. But, as Pius XTI has said :

[ He i . ' 3
& e is King when that position is recognised for His

. ' If assigned to her withi
sock > her within human
whxgy;hgomg her the shape and constitutions of a Society

. 0y establ her as the deposit
ch'Pmm‘;f Hﬂ_idedlvl?e intention, and beauigo :;::?s at?lﬂ
(E n:sls_ th'g;lrca:;). every other Society whatsoever ”

'tII;:to m ;1:1 ti::fore asked f_or the Church of Christ—
g h W:thm society that position “ which

Himself asalgnedmake 0 hei; ; and that she may be
i herself “ mistress and guide of all

THE ENDS OF CATHOLIC ACTION 25

Pius XI has written : ““ The world’s true civilisation is a
Christian one ” ; and “ by the very force of things, the
Church is in fact guardian and protectress of Christian
civilisation ” (Encyclical 7l Fermo Proposito).

3. Catholic Action, as we have seen, arose as a kind of
reaction against secular domination. That is why its
function was at first chiefly defensive. The rights of the
Church and of the Apostolic See were then its main
objectives.

4. Is this duty of * defence ’ likely ever to grow less?
The Gospel does not authorise any such hope ; indeed,
it foreshadows the opposite. Our Lord predicted
indefectibility for His Church—not peace. “The
Church,” Pius X also wrote, ““ knows that the gates of
hell will not prevail against her ; but she also knows
that in the world she will have tribulation, that her
apostles are sent out like lambs among wolves ; that their
followers will always be covered with scorn and hate,
even as their Divine Founder was saturated with them
(Encyclical Il Fermo Proposito). Our Lord said to His
apostles : “ The servant is not greater than his lord : if
they persecuted Me, so also will they persecute you ”
(John xv.20). “ In the world you shall have tribulation ;
but be of good cheer; I have overcome the world ”
(John xvi. 33). :

Twenty centuries of history confirm the prophecy of
Christ. The Church on earth has always been militant ;
the City of God has always been confronted by the City
of Satan. Yes; the fight has not at all times been equally
severe ; the combatants change their positions, their
weapons, their military tactics. But the war has been
continuous, with its damage done and its ruins. And so
there has always been need of defence and of repair,
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m4. The Popes have assi.gned this matter of defence, too,
: Catholic Acmzn.l Pius XT has called our Catholic
Itgan_lsanorfs Fhe Guards ’ of the Church (see Encyclical
- A&ﬁgﬂw, 0181 the conditions of the Church in
Mexico, November 1 » 1926). And, through hi dinal
Secretary of State he wrote - s i
“ Though Catholic Action, of jts v
- 10fic s ery nature, t put
itself above all rivalries of parties, it gnnot all Egssai::e

:';nonu::c ';h :v:l;gt :&i the duty, which is indeed essential to
mnfonpably with the act, to the utmost of its powers and

protection n of the Holy See, for the
religious in?:::&;:::vhichn good and above all of moral and

o are alike its basis and its crown
G(I"'f ltlu'll ﬁ:’m : 1111;;1 sy of State to the Archbishop

Co-operation in the Scholastic Fiel
1. The school is amo 2 ’
ng the most efficacious instru-
ments ;
s of propaganda of ideas and of education. The

know this f
places they have always s well, for at all times and

& : which has well-defined right
i 0 schools. The Church has, above allrtgth:

oWn schools and educational
m, bemg the Pel'fect SOCiety
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exercised this her native right over a wide field, becoming
thus a beacon of intellectual light for the whole world.

Besides this, the Church has rights over all other
schools to which Catholic children go. Her only aim
is that such schools be entirely Catholic, that is, conform-
able to all the rights of the Church and of Christian
families.

2. Now when is a school truly such ? Pius XI, in his
Encyclical upon Christian Education, answers thus :

“ A school does not become conformable to the rights of
the Church and of the Christian family and worthy to be
attended by Catholic children, simply because religious
instruction is given there (too often parsimoniously . . .). That
a school may be such, all its teaching, all its arrangements,
teachers, programme, and books, at all levels, must be inspired
by the Christian spirit, under the direction and maternal
vigilance of the Church, so that religion be truly both founda-
tion and crown of all instruction, in all grades, not only
primary, but also intermediate and higher.”

Now Catholic Action puts itself at the side of the
Church in the scholastic area too, helping her in these
two noble causes, the foundation and maintenance of
her own schools and the Christianisation of all the rest.!

3. As for this particular task of Catholic Action, we
again have the witness of the Popes. Pius X (/I Fermo
Proposito) places among the aims of Catholic Action
“ the bringing back of Christ into the schools.” Pius X1 said
that * of all the fields devastated by secular legislation, the
school is that into which Catholic Action, ever more richly
provided with members and leaders wisely instructed, must

1 This help given to the Church is, moreover, 2 duty for all
Catholics, sanctioned by Canon Law in these words: * Let the
Faithful not omit to give all their help and collaboration in the
foundation and maintenance of Catholic schools ™ (Canon 1379).
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with all its forces, for a still more tenacious defence

supreme interests of Religi i
Fatherland ” 2 on, of the family, and of the
i d " (Allocution to the Consistory of D{tcember 14,

More explicitly, the same Pontiff in hi
e ’ tiff i
o o ontiff in his Encyclical on

“ E - 2
R C:thoelyht'hngc schthﬂitfthe Fa.:thflﬂ do to promote and defend
work, and thereof%mor their children is a genuinely religious
Hence all those Ass s "ty ftask for Catholic Action.
paternal heart and wonhtlo:;s are particularly dear to our
so much zeal to so nwesgz;:y’ ahfwigkp,t,msq which attend with

In the same Encycli
declarations - lical the Pope makes the following

! nducive to national -being ;
ﬁ vg_:l;tllfac::tllc.l precisely in virtue of Cztg:ilx!cbgmofstg;

ol _tothcbem' 2 of his land, and ioyall
ﬁ)mmrm o civil Auttﬁmty proper to any ancyl
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and defence (positive aspect). It is at the same time a
means of preservation in so far as it hinders the effects
of the bad Press, and a means of education, carrying into
minds a breath of Christian spirituality. Such are the
characteristics, such the function, of the good Press.
And only so has it the right to call itself also the Catholic
Press.

2. In this field Catholic Action has to accomplish two
separate tasks—preparation and diffusion—enterprises
that should proceed in perfect harmony, because wide
diffusion presupposes a good preparation, which on its
side is not usually possible without the former. Each,
moreover, presupposes that Catholics are conscious of
the necessity and efficacy of the good Press, which at
present they are but seldom and in a very imperfect way.
Hence Catholic Action must definitely harness itself to
this job—the formation of consciences in regard to the
fundamental problem of the Press, especially of the daily
Press.

Besides this, it ought to prepare its own Press; not
merely a Catholic Press, but a Catholic Action Press, a
faithful interpreter of the thought and direction of the
Hierarchy, and meant to diffuse the orders of the directors
and nourish the virtue of the general members.

3. The Popes have always recommended the good
Press, as a very efficacious method of apostolate and as a
chief function of Catholic Action.

Already Leo XIII, in his Encyclical Etsi Nos to the
Bishops of Italy (February 15, 1882), wrote :

“Wn‘ﬁngmmtbeoountercdwithwriting,sothatthevery
method which is so powerful to destroy, be turned to the
salvation and benefit of mankind, and that from the source of
paimn‘mddenhmayﬂowforthremediesfortheﬁ;m. So




e Ry e e i)
T e o e (AR - -
A A S A s

30 A MANUAL OF CATHOLIC ACTION

it is desirable that in every provi iodi
" province newspapers or periodicals
be established—and, so far as possible, d:}lﬂvapers?’e; ;

th;n;f reigning Pontiff has often hymned the power of
eotl f’ssin?pecmlly of the “tiny page that devours
i o :loé‘rrnmentmg on the famous phrase, * Had

. ‘ € to-day, he would be a journalist,” he

o i‘f‘; m-'t{r ittlf:mht whether this would come literally true ;
St. Paul, whe certainly would. For there is no doubt that
» Who, despite material difficulties, by his letters and

vic ungs e ;:ﬁ:i &epndexﬁmy multiplied, from this day

would have used to the widest possible extent that great

ing thought and ideas that ; >
on the heroic v is the Press.
apostle of the Good Préz,?ar;uu?;yoi,‘:;‘;é)fmw St.) Claret,
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iffusion, and o e r it be supported by a wider
: P . On another

work for the Church for the 4 " LOUC Action, called to
mma&m;’f“mw
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dost wish to come to eternal life, keep the command-
ments ” (Matt. xix. 17). Herein the task of Catholic
Action is double : positive, the education of consciences ;
and negative, the defence of public good behaviour.
Thus it imitates the farmer who, wishing to gather in his
harvest in the autumn, does more than merely plough
and sow his field, but fences it round about, preserves it
from disease, and repairs the damage done by nocturnal
depredations.

2. Positive work for the moral education of conscience
must hold the first place. For all defensive methods are
but fragile foil-work, when the moral sense of a nation is
dead or even weakened.

Now what we have to lament to-day—it is, in fact, the
evil of our era—is not so much widespread ill-behaviour—
the scourge of other times as well—as the loss or dis-
tortion of the moral sense. Especially owing to the long
de-Christianising work of secularism, the fundamental
principles of Christian and moral life (we can even say
of the natural law) have in many consciences been quite
obscured, even when they have not been wholly
annihilated. Such consciences have lost the very notion
of “ wrong, and so remain deaf to all appeals. Hence
Catholic Action, with its manifold propaganda,
strengthened by the supernatural assistance of religion,
has developed not only with the limits of its own body,
but also outwards, towards the great masses, and wants
to awaken and revive that moral sense, so that each may
find in himself the force to stand upright, or at least to
rise after his falls.

3. This involves the whole labour of defending public
good behaviour. This is done by getting rid of scandals,
easy abuses, the many focuses of infection, like porno-
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graphy, 1mmoral_ spectacles, indecent fashions, white
slave traffic, prostitution, blasphemy and degraded speech,
alcqholz.m.l, gambling, and so forth. In this field Catholic
Action wishes to collaborate not only with the Church,
but also with State authority and institutions, to the
principal eﬂ’ect that the legislature, which is the guardian
of behaviour, should respond better and better to its
gﬁd, and be aPplied in all and by all ; for many and
A Cause 1s I conspiracy against it, perpetuatin

1?&1::?23, ’lme L Th_e laws exist, but who pult)s l;:)lmnd ti

- (Purg., xvi, 97). But for the defence of public
morals, the trenches and bastions of the laws and public

Action as well. Pius XI i
R attributes to it the
m?::ﬁ_m"}g T?tg:fmdn;egs ﬂ: ci)l::dt;tiqns of the survival
s theinbemgvio e PEOPIes, such ; the integrity of morals
lability of domestic life (Letter to Cardinal

that “ not only questions of
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cannot be said to be Christian-wise restored, so long
as all social relations be not conformed to the principles
of the gospels.

To the solution of all those problems which fall under
the general heading of * Social Question * Catholic Action
contributes in two ways : (i.) indirectly ; by educating
consciences in Christian principles, and creating thus an
atmosphere favourable to their moral realisation, that
atmosphere without which all laws and institutions, even
if they remain in existence, become mere vain exterior
apparatus and scene-painting ; (ii.) directly; by promoting
and assisting all the organisations and enterprises that set
out to apply Christian principles to politico-social life,

2. We shall speak more fully of this important function
of Catholic Action later on, illustrating the relations
between these and actual socio-economic works, and
recalling the pontifical teachings on this matter. Here
we limit ourselves to but a single reference. In the
speech quoted above, Pius XI, when explaining the
programme of Catholic Action, said :

“ Until the social question, and, first of all, the labour-
problem, shall cease to be a merely material question, an
affair of economics or, as they say, of the stomach and digestion,
and until it becomes a question regarding conscience and
human dignity, and in a word a supremely moral question, the
Church, the Holy See, the Hierarchy, the Apostolate, for the
sake of the divine mandate which is theirs, not only cannot
refuse to themselves to come to the succour of all, but cannot
dispense themselves from doing so, considering this as a
definite and primary duty.”

1. Catholic Action, as we have said, has for pro-
gramme “ the diffusion, the defence and the application

D
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of the Faith and of Christian doctrine in life individual
social and domestic ” (Letter to Cardinal Bertram). IE
Eeust therefore contribute to the Christianisation of all
the elemen:s of cwil life—laws, ordinances, public
dmpllfst!mtmns. Again, to carry this out, Catholic Action
lays a doubh? function : (a) indirect, by way of the
Chnst:an_ education of consciences, and the study and
z:')opa_lganon of Cath9hc principles in public life; and
o thedm, by way of intervention with the public powers
i E';-:‘;igl'-l31'!:1 of the rights of the religious conscience,
publicy' > realisation ™ of Catholic principles in laws and
S;- H;': too, we haye the explicit teaching of the Holy
- Oz‘g theP’anns _of Catholic Action that the
foll, _ta]. érmo Froposito of Pius X records, is the

*“To lnh:.'mr that th .
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IV. THE IMMEDIATE AIM

1. The immediate aim of Catholic Action is, as we
have said, the formation of consciences ; and this has the
value of an indispensable means in regard to every other
of its aims. Here we are speaking of the formation of
the members of Catholic Action, but we know already
that this formative work must extend itself to the whole
population by way of the * cultural ’ apostolate.

That the formation of consciences must be the very
first undertaking of Catholic Action is a fact frequently
stated by the Holy See. Pius X wrote :

* Catholic Action is a true apostolate to the honour and
glory of Christ. Divine grace is needed if we are to under-
stand it properly, nor is this given to one who is not united
with Christ. Only when we shall have formed Jesus Christ
within us, shall we be more easily able to give Him back to
family and society " (Encyclical I/ Fermo Proposito, June 11,
1905). Benedict XV expressed himself no otherwise. “ It
is not enough that the clergy and faithful who are devoted to
Catholic Action should organise the people : it is supremely
necessary that it should be instructed in the truth of the
Faith. In a word—Christ must be formed in the conscience
of each Catholic, before Catholics can be apt to fight for
Christ ” (Letter Accepimus, to the Hierarchy of Colombia,
August 1, 1916). The witness of the reigning Pontiff is very
full. * The profoundly Christian formation of the members
of Catholic Action is presupposed : fruitfulness comes
second ” (Letter to Cardinal Segura, November 6, 1929) :
“ Since Catholic Action is co-operation with the apostolate of
the hierarchy, it is demanded that its members be above all
good Christians. The priest himself cannot work for the
sanctification of souls, if he be not first a saint himself, since
‘ no one gives what he has not got ’ ”” (Speech to a group of
Argentinian priests, March 6, 1930). Hence Catholic Action
must be primarily a formative, educative action.

2. “ It is the organisations for the young,” wrote
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Ems XIin his Jetter to Cardinal Segura, often quoted,

that principally must attend to the spiritual formation
of the meml?ers.” This is natural, for it is they that
welcome the_ individual during the period of his formation.
The formative task, therefore, becomes in their case, if
- mot exclusive, at least predominant, Not but what
_"d“lt groups must also work for this end. Men must,
indeed, be educated all their lives long, seeing that they

must reproduce in themselw i
mexhaustible model, H & R Chok, o

Ex odel. Hence the necessity of a continuous
;P“““al perfecuonmg, (This was the preoccupation of
h;' Paul—the formation of Christ in souls, that he said
thcn?f’rfed GaT his heart “till Christ be formed within
s b’ -1v.19.) Secondly, adult education requires
> brought up to date Proportionately with their new
Mdmnnsofhfeandnewrelativeresponsibﬂiﬁu
msst?: fom;:em of the members of Catholic Action
5T Complete, both in width and depth. It is so
it is religious, moral, social, and apostolic. We
must say a word or two about each of these characteristics
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most of religion to petition, and, indeed, requests for
temporal favours,! On the other hand, a good religious
formation must prepare a man for all the acts of religion,
first, interior ones and then exterior ones, which are
but their necessary forthshining. We have also to make
sure that religion becomes the good leaven that lightens
and sweetens the whole of life; the motive force that
arouses and directs every action, private or public,
towards our supernatural end. Finally, the Christian
must take his way towards the heights of sanctity by
having Jesus Christ put before him as model of perfection,
whereof he will seek to be the true reproduction.?

2. All Christians are therefore called to holiness. But
what must we say of those who “ by a special grace from
God are called and chosen for a work so similar to that of
a priest?” (Pius XI to the Archbishop of Malines,
August 15, 1928). For them sanctifying action must
naturally be more intense. And it is the same Pontiff
who teaches this, when, making a comparison between
the young people’s associations of Catholic Action and
the other associations to which religious assistance is
conceded, he writes that the former must obtain for
young people “ not only that minimum of Christian and

of life. It is not so very different from paganism. Pagans, too,
prayed to their mysterious divinities, but only to render them pro-

pitious, ready to keep disasters afar and to lavish on them their
favours. i

You_wmmt,apﬁkmg , find any other relation
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supernatural life, which shall save it from the flood of

neo- i

pmm t:“t that greater abundance of life, to
come: ‘E e divine Redeemer declares that He has
habmnt:..go VEni ut vitam habeant et abundantius

(to Cardinal Schuster, April 26, 1931).

excellent becs » 1t, t00, a “moral ’ virtue, super-
of God Mo oy 1> fomediate object—the worship
Now, while * mt‘l;;;ﬂn ’ ha:f thc. other moral virtues.
towards God, the other oy yi, (It Our duties

our duties towards ral virtues have for object
2 ; wves and to :
2. Assuming this, we i our neighbours.

w;:: s % ach:l a few rules concerned

alxlrsttl;:n-.mnstt'og*xr.tthe.- will in view of the performance
ok umralm dutnea_ ,d:sler and more difficult alike, not
pagemyof theﬂﬂztmgdm > decalogue, not tearin g out any
et Scriptures, the Gospel, or of the
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after marriage. But the substance of education remains
the same, however different be the means and methods
of teaching.

Third, we must guide the will towards the observance
not only of the precepts, but also of the evangelical
counsels, so far as this is compatible with the duties of a
man’s proper state, but always aiming here, no less than
in religious formation, at the highest ideals of Christian
perfection,! But if all Christians should put before them
so lofty an ascetical ideal, all the more should those who
fight as members of Catholic Action, which shares in the
mission and the dignity of the priesthood.

3. But a distinction is here necessary if we are to avoid
a very dangerous mistake. The * maximum programme,’
which must always come first in our intention, need not
exclude the ‘ minimum’ programme, which may come
first in execution. We arrive at ascetical perfection, as a
rule, one step at a time, and the physical law, that Nature
takes no leaps, is verified also in the moral world. Whence
the educator must be wide awake and discreet—must
place upon shoulders no more than the weight that
they can carry ; nor increase the load till the shoulders
be more robust. Anything else might produce dishearten-
ment in the pupil, and make him cut short at the outset
path that might have led him very high. Of course, this
rule admits of exceptions, as in the case of souls endowed

The difference
thn:dntd:efonnerhaveaolﬂnnlypmisedeoddmobaerm
of the evangelical cx s
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with vu-y great generosity, or favoured with special

Social Formation
1. Man hasdl_ltiﬁ not only as an individual, but also as

amember of soctety. Therefore social formation consists

2& adjustment of the will to the exercise of social

and do i i

5 ! : mestic, but also public.

oW social 'educauontecep:smmd us how we should tmnsp late

e 1 Nid counsels in social life ; that
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. . by the Church
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e o ed of such an education to-day.
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Now this is precisely where we discover deplorable
shortcomings. What has happened, in the field of faith,
after the political and social transformations of the last
century ? Consciousness of religious duties, under the
influence of atheist and materialist theories, has become
enfeebled and obscured, though on the whole it has not
entirely died out. But that political and social duties
must be harmonised with religious duties is a sense that
in very many indeed is not even conceived, or is at best
in an embryonic state. Hence even among Catholics
the strange phenomenon of a double conscience often
repeats itself—one conscience for private life, another
for public life; religious at home and in church, un-
religious (if not anti-religious) in public offices, in political
and social life, The chief cause of this melancholy
phenomenon was certainly liberal doctrine, which turned
religion into a private affair, creating a double morality,
and again, political and economic amoralism.

3. This phenomenon of unawareness, of dislocation,
this wide-diffused spiritual sickness, requires careful
treatment; this is, precisely, the social formation that
Catholic Action wishes to give first to its own members,
and then to everyone. More than once has the reigning
Pontiff called upon Catholic Action to tackle this task
of social education. Already in his first Encyclical Ubi
Arcano he declared that Catholic Action must form
*“ consciences so accurately Christian as to know—
at any moment in every situation of private or public
life—how to find or at least thoroughly to understand and
apply the Christian solution of the manifold problems
that present themselves in the several conditions of life.”
And later, speaking to the members of Catholic Action,
he said :
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* We wish to solve all ‘ e
. y all problems of life, whether of publ
or of private life, of civil or of political life. And in vﬁ:l\lv 5

thlsweneedmindstohmbeen prepared and formed in

Cﬁhﬂh{: chtrine » I : ned
of Rome, October ‘S 1923).t0 the Young Men’s Associations

Apostolic Formation

1. Th“ is the preparation needed for the exercise of the

apostohc virtue, And since, as we have shown,_every

Christian must have some 2

B aliieated B thi s ipostolate about him, he must
t°thestumg'thm ent.too. Pius XI, speaking
said that “ mm frog m Barnabite Colleges, April 14, 1930,
Catholic-vﬁ:; men are educated Christian-wise and
thesn!vanon;fntztmmerdy for their own advantage, for
that of apostolate own soul, but also for another task—
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of ‘ apostolate,” being “ a pacific army of apostles, wishful
to win souls to Christ and to the Church ” (Letter to
Cardinal Segura). Pius XI says further that “ in order
to make the laity share in an apostolate such as the
hierarchic one, divinely instituted and proceeding straight
from the hands and heart of Jesus Christ, we must first
form the apostles, the co-apostles, the participators in
His divine mission ”’ (Speech to the Directors of the
Catholic Action of Rome, April 19, 1931). Hence every
Catholic Action association, but especially of its younger
members, must be a school of apostolate.

3. Participants in the hierarchic apostolate need a
formation not only more intense than the average one,
but also more specialised. Thus only will it be adequate
to the special exigencies and duties of the apostolate
itself. Hence the absolute need of making them
thoroughly understand the nature, end, programme, and
organisation of Catholic Action, for, as we have said at
the outset, you cannot do a thing well if you do not love
it, and you cannot love it if you do not understand it.
Hence, from the close of childhood itself, elementary
ideas about Catholic Action must be given to the young
aspirants towards membership ; ideas that embrace
more and more in proportion as age and general culture
advance. Thus alone can a complete formation be given
to the Catholic Action associate.
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CHAPTER III
The Apostolate of Catholic Action
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2. The Holy Father explained this truth clearly in an
audience granted to the President of the Catholic Youth
Movement of Belgium, and made his meaning very
manifest :

“ When we are preparing a Missionary, we think at first of
his interior formation. But if the Missionary kept this
interior life for himself, the world would never be converted.
He must, too, preach, perform various works, act exteriorly.
So must Catholic Action do. Its first care must be to form
good Christians. But the Christian, once formed, must
extend outwards the vitality he has received. He must carry
forth everywhere this treasure of Christianity and make it
profitable in every field—family, public life, the political field
included. For what we wish is that Christ should reign on
earth as He does in heaven ; and that His royalty over the
world become once more effective.”

Catholic Action and Apostolate

1. The first division of Catholic Action (formation) is
therefore ordered towards the second (apostolate); so
much so that we can say that Catholic Action is sub-
stantially an Apostolate. Pius X, in his Encyclical 7
Fermo Proposito, wrote: “ Catholic Action, since it
proposes to itself to restore all things in Christ, con-
stitutes a true apostolate on behalf of Christ Himself.”
And the reigning Pontiff defined it not as a preparation
for the hierarchic apostolate, but as a participation
therein, It is then itself an apostolate, since the part
takes its nature from the whole. Its very name indicates
the selfsame truth : Catholic—not Prayer nor Education—
but Action. It could be called still more clearly Apostolic
Action, in so far as, we shall see, the notion ‘ apostolic’
is included in the adjective ‘ Catholic.”

2. This does not certainly imply that Catholic Action
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rayer nor education, but that apostolate stands
specific element, which distin-
associations or religious works
ctification or the worship of God
and exclusive end. Had the Apostles,
ed inside the Cenacle, in prayer
on, the world would not have been
nor would they have deserved the
- Similarly, the members of Catholic
es in order to sanctify
» but also Christianising, souls.

guishes it from other
having the personal san
as their proper
after Pentecost,
and contemplati

converted to Christ,
name of Apostles,
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to our Lord Himself: *“ Go into all the world ; preach
My Gospel to every living creature. He that shall believe
and be baptised, shall be saved : he that believeth not
shall be condemned ” (Mark xvi. 15-16). When changing
Saul into Paul, Christ Himself ‘was to say : “This is a
vessel of election to carry My Name before peoples and
princes and the sons of Israel ” (Acts ix. 15). The
Apostles therefore were sent—to preach the Gospel, to
save and sanctify souls, and to lead them to their eternal
destiny. So, in the Church, every apostolate must form
itself upon that of the Twelve, and we can define the
Christian apostolate as a “ mission for the spiritual
salvation of our neighbour.”

Every man has the mission to save his own soul ; the
apostle has a wider one, to save the souls of others along
with his own ; or, better, to save himself by means of

2. In the evangelical idea of apostolate are embedded
the ideas of movement, search, and toilsome conquest.
This is the explicit command of Christ : “ Go, teach all
nations ** (Matt. xxviii. 19) : “ Go through all the world,
and preach . . .”(Markxvi. 15). Firstgo ; then instruct
and preach. And the Apostles were not to be mere
travellers, but also fishers. “ I will make you fishers of
men ” (Matt. iv. 19). So said our Lord when He called
them to follow Him. But it is not the fish that come to
the fisherman—he goes to them! Our fishing involves
movement, hunt, labour. The Christian Apostolate is a
spiritual fishing expedition! This is a notion rich in
much doctrine, and many a practical conclusion. And
Church history tells us that certain notable apostles were
called “ hunters of souls”; here, too, motion, search,
and toil ! '
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The Characteristics of Catholic Action Apostolate

1. Having thus analysed, though briefly, the generic
notion of. aPostoIate, we now wish to know what are the
characteristics with which the specific apostolate of
t('Jal:holu:fAx:t:mn I::111')&1&(: itself. Some are common to all
orms of apostolate ; others are unshared, and so they
distinguish it both from the general apostolate of the
Hlﬂﬂrc.h}'. and also from other forms of lay apostolate.
According to Papal doctrine, Catholic Action apostolate
1s: Lay, Auxiliary, Obligatory, Universal, Organised,
Necessary, and cannot be delegated.
th;lnthlsd.m?terWeshaﬂtrwoftheﬁrstfourof

S ‘f;hmaermm only, referring readers to Chapters IV
and V for the others, some of them merit a
special attention and 2 deeper analysis,

II. A LAY APOSTOLATE
This is the fundammtal and most strongly marked
sy el of Catholic Action. It presents itself, at
ery glance, as a ?halanx of laity at the service
word ‘lay ’ comes from the Greek

3 y defined the notion, the richts
and the duties : i s n, WIE NIghis,
N of the laity, By institution there
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2. Besides clergy and laity, Canon Law recognises a
third category of persons, ‘ religious.” These, living in
community and recognised by the Church, bind them-
selves to the observance not only of the precepts, but also
of the evangelical counsels by means of the three vows:
poverty, chastity and obedience (Canon 487). Religious
can be either clerics or lay. Are the latter to be included
in the * laity ’ that constitutes Catholic Action ?

In itself, no. The word ‘laity,” in connection with
Catholic Action, is to be understood in the narrow sense,
i.e., in reference to those members of the Church who
are neither clerics nor religious. These, in fact, are
already actually serving the Church, each in their proper
order, according to their special rules and constitutions.
This restrictive interpretation of the word is, moreover,
authorised by the same Church Law. The second book
of Canon Law treats of ‘ persons,” and includes three
categories—clerics, religious, and laity. Herein, too, is
spoken of associations of the  faithful,’ positively exclud-
ing those of ‘ religious,” be they clerical or lay. Thus:
“Those of the Faithful are to be praised who give in
their name to associations instituted by the Church, or
at least approved by her” (684). Here the word
¢ faithful > certainly has its narrower sense ; and among
the associations alluded to Catholic Action must evidently
be comprised.?
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A Lay Militia

faL But we possess more than a juridical reason in
vour of our interpretation; we have an historical
reason. The Church has, and always has had, the two
Categories of persons—clerics and religious—at her
service. Now at a certain point of her history—and
precisely, after the assault of secularism—the Hierarchy
saw that these two brave and faithful services were no
more sufficient for the new needs of the new times.
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than useful ; it must be termed necessary (see Chapter
VII).

Many are Called—Few Chosen

1. We must now add that all the laity is called to take
part in Catholic Action. This is like the vineyard in the
gospels, wherein all the workmen were invited to labour
(Matt. xx. 1-16). There is not one Catholic who can
exempt himself with the excuse that “ No one has hired
us.” The father of the family, Jesus Christ, in the person
of His Vicar, has invited all—" Go ye also into my
vineyard.” The excluded, the unemployed, have none
but themselves to blame,

2. Pius XI has defined this too : ““ Catholic Action is a
universal and harmonious action of all Catholics, without
exception of age, sex, social condition, culture, or social
or political tendencies ” (Letter to Cardinal Bertram).
And, indeed, what does the word * Catholic ’ mean save
‘ universal ’? By this its characteristic, Catholic Action
is distinguished from all other associations composed
only of determined categories of people, because these
correspond only to subordinate aims.

3. But not all the workers in the gospel answered the
invitation. And the parable concludes: *‘ Many are
called but few are chosen.” So, too, Catholic Action.
Its universality is in the Vocation, not the Election. In
its regard, too, can be quoted, in a sense, the words of
Christ : “ Not all can take this saying ” (Matt. xix. 11).
And so Catholic Action is, and always will be, when
confronted by the great mass of the Faithful, an elect
battalion, a sort of spiritual aristocracy ; not but what,
since numbers provide a special advantage (function),
one must try to increase it as much as pessible.
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= III. AN AUXILIARY APOSTOLATE
laity, in Catholic Action ici i
_ » participates in the
:Eos;(}[ate of the Hierarchy. So we ought to know what
¢ hierarchical apostolate is, for thus will the value

3B - Asiant S :
:;precliagmtedt? of participation therein be the better

The Hierarchical Apostolate
1. TheﬁrstandtmeApostle the ‘ Sent’
: 5 y excellence,
gﬂ{hwus' Christ. He describes Himself asp“:ent by the
: CDEI‘ (John xx. 21). And St. Paul (Heb. iii. 1) writes :
mhnffmplate the Apostle and High Priest of our
Be&dm this, Jesus, when he had fulfilled His personal
Tisston upon earth, communicated His powers to certain
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extraordinary powers as well, like the gift of tongues or of
miracles. These could not be transmitted ; and here we
are speaking only of the ‘juridical * Hierarchy.) This,
then, is the apostolate in the more strict and accurate
meaning of the word. And it belongs only to the ecclesi-
astical Hierarchy, because only to the Apostles did
Christ confide this triple power, which passed on to the
Hierarchy alone. This is a truth of dogma.?

Two Apostolates in the Church

1. The laity, having inherited no powers from the
Apostles, are therefore not capable of a * true and proper’
apostolate. But we must be careful not to deduce from
this true premiss any conclusion that is too wide, and
by that very fact erroneous, such as that the laity possess
within the Church a purely passive réle. On the contrary,

they can have therein an active one by participating in 2
_the work of i ;

_ - as * collaborators.” The Holy
See has constantly taught this. Leo XIII wrote :

* The ministry of preaching, or teaching, belongs by divine
right to the Masters * that the Holy Spirit has constituted
Bishops, to govern the Church of Ged ’; but none the less
let no one think that it is forbidden to private persons to

! Pius XTI has recalled that Catholic Action co-operates with the
‘“ true and properly so-called apostles—the bishops and priests ”;
Protestants and other heretics have taught that the power of the
Church resides in the Faithful, from whom it is transmitted to the
Hierarchy. Thus the Church would, by divine institution, be a
society of equals. This error was condemned in the Vatican Council,
Sess, VII, Canons 1o and 11. Pius X, in his Encyclical Vehementer,
these clear words : ** The Church
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te - L - - . »
m‘ope?s itdlhgemly with this ministry. . . . When occasion
bdmut g theseunimnnot indeed play the ¢ doctor ’ (teacher),
o anmmmd Cate to others the truths that they have
> become as it were the echo of the voice of their

Masters £ e  Of
1890). (Encyclical Sapientiae Christianae, January 10,
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“ Ecclesiastical Authority being held close in chains, you,
dear sons, are called by Divine Providence to assist it and
it is a joy to Us to consider the zeal with which you, like a
compact phalanx, bind yourselves to your pastors to safe-
guard the honour of God and to fight for the rights of religion
and the Church.” These words outline the characteristics
of Catholic Action, and specially its auxiliary function.
Leo XIII in his turn wrote : “ We judge extremely necessary
for the support of the work of the clergy those associations
that are like its auxiliary militia, for the promotion of Catholic
interests ” (Encyclical Cum multa sint, to the Bishops of
Spain, December 8, 1882). Pius X further emphasised the
auxiliary mission of Catholic Action, by affirming that :
“ Catholic Action, at all times and always, came as a help to
the Church, and the Church has always favourably welcomed
and blessed this help, though in accordance with the times it
has expressed itself in various ways ” (Encyclical Il Fermo
Proposito). Benedict XV declared that Catholic Associations
are  the arm given by God and the Church to the mind and
heart of the parish priest ; and the true artificers of all exterior
progress of religious and social action on the part of the
Catholic people ” (Letter from the Cardinal Secretary of
State to the President of the Unione Popolare of Italian
Catholics, May 19, 1921). Finally, the reigning Pontiff has
perpetuated this thought of his predecessors in many a writing
and speech, and has co it, so to say, in the classic
definition of Catholic Action. Explaining this, he said:
“ Catholic Action, in the long run, is nothing else than the
apostolate of the Faithful, who under the guidance of the
Bishops place themselves at the service of the Church, and
help her to fulfil integrally her pastoral ministry ” (Letter to
the Primate of Belgium, August 15, 1928).

Catholic Action is therefore a service, a help, and an
“ integration ™ of the hierarchic apostolate.
Catholic Action as the Hierarchy’s ‘‘ Mandatory ™

1. Here we have to add that Catholic Action is some-
&hgmthmameauﬂia!yapmhte; it is an
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m ::pré)hf;folate, owing to an explicit mandate given by

glximcftlﬁyh on whom all apostolate necessarily depends.
Sl z ¢ Action has Dot only its approbation ; it has
hasmo = txl;lssmn. It is the Hierarchy itself that
o Ofdeted_ d for!e.vy of _laymen., constituting it a

my:m s service. Pius XI stated this

% Themu - - .
s 3 &&;e léxty to participate in the hierarchic aposto-
S m‘htum et ocation truly and properly so called ”
Apnlp?xhxg, 1931)'Dlm°“'l‘hem of the Roman Catholic Action
Apeil 19, 1931) chosen band of Catholics, united to

mandate, and ﬁomm nmt' erarchy, receives from them its
(Letter to Cardina] Bertram). vigorous impulsion ”

sent Me, 80 send I yoy - : “As the Father hath
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side by side with the Hierarchy. The Catholic Action
laity are united with it, and form with it one thing.!

The Dignity of Catholic Action
1. Whence, two consequences :

(a) Catholic Action is something that belongs to the
Church, a sacred thing. “What is done, or
allowed to be done, for or against Catholic
Action, is for or against the inviolable rights of
conscience, and the Church” (Consistorial
Allocution, May 23, 1923).

(b) Catholic Action is different from and superior to
any and every other form of lay apostolate. Its
insertion into the Hierarchy confers upon it a
special value and dignity.

All apostolic action shines with a divine radiance. “ Of
all divine things the most divine is to co-operate with God
for the salvation of souls.” Was not this the mission of
Christ Himself—the salvation of souls? Well, if this
sovereign glory can be attributed, in a measure, to every
apostolic act, in its fulness it belongs only to the hierarchic
apostolate. And since Catholic Action participates with
special intimacy therein, the more generously does it
share therewith in its dignity and glory.

! Hence it is seen that in the definition of Catholic Action the
z icipati i than ° collaboration.’
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2. So teaches Pius XI :
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Apostolate, in general, is a duty for both priests and
laity, though in different ways and measures. And this
specific apostolate, Catholic Action, is also a matter of
duty. We reserve the topic of the duty incumbent on
the clergy for treatment elsewhere ; here we speak of the
duty of the laity alone. First let us consider this duty in
respect of apostolate in general ; then in respect of the
specific apostolate of Catholic Action. We propose to
prove our thesis first by an extrinsic argument, drawn
from authority ; then, by an intrinsic one, from the very
nature of Apostolate as such.

A Precept of the Church

1. The apostolate of the laity has been so strongly
inculcated by the Fathers and Doctors of the Church
and by the Sovereign Pontiffs that we can call it a * pre-
cept ’ of the Church. All the Fathers and Doctors of the
Church join in affirming that the laity, too, have the
duty of working for the salvation of their brothers. We
limit ourselves to two quotations only. St. John
Chrysostom treated of this topic with frequency and
force. In his Homily Saulus adhuc, speaking to the laity,

he wrote :

“ Part of your duty is to labour for the salvation of your
brethren, and to bring them to us priests despite their resist-
ance, their cries and lamentations ! All this reluctance and
laziness shows you are dealing with children. Be it yours to
change their poor little imperfect souls ! Yours is the duty
to teach them at long last to become men ! ”  And St. Thomas
Aquinas writes (S.T. II-Ilze, Q. iii, art. 2 ad 2) that “ each
hmthe&nyofmnnniaﬁnghisfaithmothem,eitherby
instructing or confirming his fellow-Christians, or by repressing
the assaults of unbelievers.”
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2. The Holy See has often taught the same doctrine.

In the Acts of the Vatican Counci 7  Fili
. cil (Constit. Dei Filius
we read these earnest words - ¢ > )

In th‘? Heart of Jesus Christ do we conjure all the Faithful,
13, and we command them in
s g God and of our Divine Saviour, that they shall

and fomth“-ﬂe_fgms_ to cause errors within the Church to
CEmE, ™ the diffusion of the light of the most pure faith.”

Leo XIII, in his Encycli jenti st

1 cyclical Sapientiae Christianae,
speaks a:he great length about the duties of the laity con-
Oemmgfo : apostolate, and writes among other things as

. especially be mentioned—tha i
to his powers, must . t each one, according
NP, et > exert
Christianity and to beat hackhlmseemz}:? defend the truths of
Pius X, in his Encyc.lical s
in his turp E supremi apostolatus, writes

. i 1t exception, must labo i

o Gl;:ii an:) of souls. Finally Pius X1 procurlmf?mr eﬂ&e ga??aﬁ
for the Kingdom of Jesus Christ,

essed subjects of that dear reign ; why,
e ‘fam.lyoughtaﬂofthemtodoso i
Rothing is a sin of omission, i

and 2 way ” (Si;eegh}lm mmﬁ:{:ﬂ ﬂmApostlu!nm Al
» September 29, 1927). e e
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These last words touch on an intrinsic reason, the
strongest of any, from which the duty of apostolate is
deduced. We propose now to examine it attentively.

A Duty of Charity towards God

The Apostolate is above all a duty of charity towards
God.

1. He who loves God cannot but desire His glory. It
is the law of friendship : “ To love the same and to hate
the same—that is a solid friendship ! ” Now “ God wills
that all men should be saved and come to the knowledge
of His truth” (1 Tim. ii. 4). Conclusion: He who
truly loves his Creator, works for His glory and for the
salvation of His creatures. 'That is, he who loves God
is an apostle,

2. Observe that this co-operation with God for the
salvation of men is necessary. For God Himself, who
created souls by a simple act of His will and without
any man’s co-operation, wills to save them with the
co-operation of us men, thereby associating His tiny
creatures to the great redemptive work. We know that
Christ came on to this earth that all might be born again
into supernatural life: “ I came that they might have
life ” (John x. 10). But this life, too, even as the natural
one—He wills to be distributed not directly by Him,
but by the mediation of men as His intermediates. Thus,
He created the apostolate, which is, precisely, the dis-
tribution of supernatural life, the gift of truth and faith.
Such is at least the ordinary method of Providence and
Salvation. Now and again, of course, it acts directly,
¢ the hand of the Lord is not shortened that it cannot
save ” (Is. lix. 1). In view of this, St. Paul could write :
* I make up in my flesh what is lacking in the sufferings
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of Christ, on behalf of His Body, which is the Church
(Col. i. 24). Yes; the Apostle completes, in a sense,
the very Passion of Christ by distributing the treasures
of redemption to the redeemed.

3- Add that the Apostolate is an act of gratitude to
Christ our Redeemer. As to this, Pius XI wrote to the
Argentine episcopate :

* Besides the motive of charity, the Christian apostolate is
obligatory as an act of gratitude rendered to Jesus Christ.
So, when we cause others to participate in the spiritual gifts
thagwehave_ received from His divine , we satisfy the
desires of His most loving heart, which asks but to be known
andlwed,asHeH:mse!fsaidinthegospeIs: ¢ I came to send

fire upon the earth, and what will :
kindlgd 22 (Lllke Ars 49)' I, but that it should be

The apostle quenches the thirst of Christ upon His
cross, which was a thirst for souls. What better act of

gratitude for the gift of redemption ?

A Duty of Charity to our Neighbour
Apostohte s also a duty of charity towards our
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but in deed and truth ” (1 John iii. 18). To love one’s
neighbour means to help him in his needs, and these
are of two orders, spiritual and corporal, and the former
are more urgent than the latter, even as the spirit is
superior to matter. Well, then, what else is the Apostolate
if not a loving succour given to the spiritual needs of our
neighbour ?

2. God has also commanded this spiritual succour
explicitly. *“ He gave to each one of them a command
concerning his neighbour ” (Ecclus. xvii. 12). No one
doubts but that here it is spiritual care that is being
primarily spoken of. The Lord manifested this His will
also through the Chief of the Apostles, who wrote : * Let
each make part of the gift he has received to others, as
good dispensers of the manifold grace of God ” (1 Peter
iv. 10). The gift of faith—principle of life—is therefore
like the lamp that “ no man lights and puts it beneath a
bushel, but on the lampstand, that it may give light to
all that are in the house ” (Matt. v. 15). And it is like
the talent in the gospels, that no man should bury, but
that one should make to bear fruit both for one’s self and
for others. Otherwise one becomes base and profitless
servants (Matt. xxv. 26).

3. But if only a few grasp their entire duty in the matter
of material charity, still fewer are those who understand
and practise that of spiritual charity. And worse, people
imagine that the spiritual care for one’s neighbour is an
affair of priests only, whereas, if indeed it is for these
a duty of sheer justice, for the simple laity it becomes,
precisely, a duty of charity. Hence people fancy they
have done everything when they have taken thought for
their own soul. If God turned to-day to each Christian
and asked the same question that He once asked of Cain,
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the majority would give Him the same answer: “ Am

I my brothe.r’s keeper ? ”’ (Gen. iv. g). This spiritual

€goism—a widespread and most harmful disease—can be

cured by prompt and energetic treatment. And the

best is this : to teach and inculcate the duty of the

:postolate', which is a holy altruism, a spiritual charity.
Contraries are cured by contraries.”

The Doctrine of the ** Qur Father

The duty of the apostolate is taught also in the Our
Father. Pius XI named it the ‘?gublime formula of
Christian Apostolate ” (Speech to the directors of the
Apostleship of Prayer, September 20, 1924).
thel. In theﬁrstpartofthe Our Father, God commands
St i e
sers hy wi onT-Ha.llowed be Thy Name—on

» 38 1t is in heaven.” How could these aspirations

God commands ¢ =25 _
brothers, We me:r we are all

Mot grliipprihign - s

R
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yet so comprehensive—of * Our Father.” Now between
brothers the law of solidarity should be sacrosanct. The
Our Father, then, is the Catholic and Apostolic prayer,
and the divine consecration of the duty of apostolate,
both for God’s sake and for our brothers.

Baptism Obliges Us to This

We ought to be able to see that the Apostolate is a duty
of the Christian life, even apart from the explicit command
of God, for it enters into the obligations arising from
baptism, and this is easily shown.

1. Baptism makes us Christians ; we thus acquire
right of citizenship in that immense religious society
that is the Church, Well, in any society all the citizens
are agents—though not all on the same plane; that is,
all make some contribution somehow or other to the
well-being of the collectivity. Anyone who acts differently
is a detestable parasite. Sometimes one’s offering may
have to become so vast that it turns into the sacrifice of
one’s very life.

“ Now,” wrote Leo XIII, “ if the law of nature tells us to
love and defend the society within which we were born, and
to love it so much that every citizen ought to give his life-
blood for his fatherland, far greater should be the love that
every Christian must bear to the Church. For She is the
Holy City of God, organised by Himself ; and though she be
but a pilgrim upon earth, she calls and guides her citizens to
the eternal happiness of heaven” (Encyclical Sapientiae
Christianae).

2. The same conclusion is reached by considering the
Church as a living organism. -

Thus is she represented in the Scriptures. Our Lord
compares Himself to the vine, and His Christians to the
branches (John xv. 5). Vine and branches form a single
M.C.A. F

o
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organism. For St. Paul the Church is the mystical Body
of Christ: “As in one body we have many members,
and not all the members have the same function, so we
are many in one Body, in Christ ” (Rom. xii. 4, 5) : “ He
is the head of the Body, the Church (Col. i.18). This
incorporation into Christ comes about by means of
Baptism : “ All we are baptised in one Spirit, to be one
Body ” (z Cor. xii. 13).

Now in every organism there is unity of life, universality
of action. No member is purely passive or receptive.
Every member, furthermore, has some active function,
even though very small, within that marvellous laboratory
that is our living organism. Give and take is the alter-
nating action of every vital member.

_ There is, moreover, in any organism a solidarity of
interests. If one part be healthy, the whole profits by it ;
if one be sick, the whole body suffers,

Similarly, as within the Church, every Christian must
be a living and working member, As it receives from
the treasury of the Church, so it should pay its own
special tribute, . And how comforting, here, is the dogma
:1{ the Connmmmn‘ of Saints | Like St. Paul, the Christian
\V;‘ﬂd cry out: “Who is weak, and T am not weak ?

0 is scmdahsed,and I burn not? ” (2 Cor. xi. 29).
Religious individualism finds in these dogmatic truths
1ts open condemnation .

e
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grace within us, gives us a spiritual maturity, and that
robustness of vigour that renders us apt to engage in
warfare and endure the fatigues and dangers of the
spiritual campaign. But what is any militia if not an
altruism, an absolute self-abandonment to a collective
interest? A selfish soldier is nonsense ; as well say an
unbelieving priest, an ignorant professor, an unjust judge.

2. Now the Christian warfare is simply the Apostolate,
seen under its epic aspect of struggle and sacrifice. On
the path of the apostolate we shall certainly encounter
obstacles and perils so many and so great that every
apostle cannot but be a fighter, and every fighter
necessarily must be an apostle. Warfare and Apostolate
are two equivalent words in the Christian vocabulary.

Many Fathers and Doctors of the Church and
theologians teach that the Confirmation is the consecration
of the Christian to the apostolate, and a sort of ‘lay
priesthood.” Suffice it to quote St. Thomas Aquinas:

“ The sacrament of Confirmation confers the fulness of the
Holy Spirit in view of the spiritual vigour that befits the
adult man. Now man, when adult, begins to communicate
his actions to others, whereas at first he lived only to himself ”
(S.T.III, Q. 72, a. 2¢).

But is not intercommunication of one’s activity an
apostolate ?

Catholic Action is apostolate and militia. Pius XI has
defined it as “ a holy battle engaged on every front at
once ” (Ubi Arcano). But, as we have seen, it is a selected
army.

And so the layman, who places himself beneath its
standard, is in a better position for fulfilling the obliga-
tions arising from his confirmation, somewhat as one who
binds himself by vow to the warfare of religious life is in
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better condition for the observance of the evangelical
counsels. Confirmation could well be called the
Sacrament of Catholic Action.

But the dogmatic truths, from which the duty of
Apostolate comes forth as practical corollary, are but
little known, little meditated by Christians. In them,
too often, the Catholic sense is lacking, and the noble
Instinct of Apmto}am. Catholic Action must therefore
e?pema.ﬂy study this Sacrament, and educate all who have

ven in their names to it for the Apostolate. The
Liturgy, well and lovingly understood, gives great help

-

The Duty of Catholic Action

Bult. The lay Apf)sto!ate is therefore a Christian duty.

howCathohc Action is only one form of this. Does it,

Thcem’ amount to bmlg a duty for every Catholic?
)¢ answer is in ecclesiastical documents, Popes and

T
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“ We are dealing here with the loftiest interests of society
and of religion ; and all good men must safeguard the honour
of the one and of the other, as of a sacred thing.”

2. But undoubtedly the chief Pope to elucidate and
inculcate this duty is Pius XI. From his first Encyclical
onwards he declares that Catholic Action “ belongs
undeniably to the pastoral office and to Christian life ””;
that is, to all the Faithful. He provides the proximate
reason for this by adding that “ the restoration of the
Kingdom of Christ is connected indissolubly with
Catholic Action ”; and in this, as we have seen, every
Catholic is bound to collaborate. This idea is repeated
and developed in a series of successive documents.

* Catholic Action must be viewed by the Bishops as a
nNecessary appurtenance of their office ; and by the Faithful
as a duty of Christian life ” (Letter to Cardinal Secretary of
State, January 24, 1927) : “ The apostolate of Catholic Action
is obligatory upon priests as much as upon the laity, though
each enters upon it in a different way " (Letter to Argentine
ih;:imrchy on Catholic Action, February .L..k:g%l). - Cat;mttc

on is to-day indispensable, almost like (quasi come) the
priestly office ; and with it all, at least  ad minimum ’ must
co-operate ” (Speech to the parishioners of S. Maria in
Traspontina of Rome, December 4, 1924) : “ Catholic Action
means Action in the full and perfect Christian sense, i
to the will of Jesus Christ, interpreted in the legislation of the
Church. Hence you can realise how your mission is executive
of the desires and of the precepts of our Lord ” (Speech to
the Diocesan Assembly of the Catholic Action of Rome,
March g, 1924).

A Scale of Obligations

1. The duty of sharing in Catholic Action is universal—
the pontifical documents leave us in no doubt about that—
but still, it cannot be said that it binds all the Faithful
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in the same way or degree. Hence we can i
of scale, or gradation of obligations, g
s citi:ez ;l'll:lg 1;: tpobiﬁsed in any one country, not all
e it ght in the front line, nor even all of them
ot rm. All, however, must contribute to
na desZ elping thle actual combatants in their arduous
thanrpthe e W_ hence crvilmobx:lisation,’ no less necessary
- mllltaryev ~one. There is, at the least, a negative
—— i theg citizen—not to hamper the work of the
e _d, 1:'101' to go in for defeatism. But positive
mddlmes, , ;xfls:he to help the staying-power, physical
= nor n:l'for s combatants ; to prepare food and
unitio; b ¢ combatants; to contribute to the
expmhold goodm;'r, and so forth. Almost the same
auwlrmyin or ,(Eathohc {&ction, which is “ like

R R S e

Of a gradation of obligations is found,
ﬂgm In the letter from the Cardinal Secretary
Octobet; ?;iét:!;t) ?eneral of the Italian Catholic

“As ey i
As every Cm‘élgl:c must feel the need and the duty of
. Or at least of contributing to this work of
,lfso must he feel the need and
4 S0 far as possible, with the
hg does not wish to expose
sterile, if not actually disturbing
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for this military service ; and not everyone can render
it—for some it is impossible. These should contribute
to Catholic Action in other ways, e.g., by prayer, propa-
ganda, and help, both moral and material (for even
Catholic Action requires to be subsidised and financed !). %

Finally we have the obligation of co-ordination with
Catholic Action ; and this is for those who exercise their
apostolate in organisations which Pius X calls* auxiliaries ’
of Catholic Action, We shall speak further below of this
co-ordination, which is 2 most effective form of contribu-
tion, and shall study the relations between Catholic
Action and the said auxiliary works.

V. UNIVERSAL APOSTOLATE

Catholic Action is a truly Catholic apostolate, z.e., 2
universal one. Its universality is a multiple one, by reason
of variety of subject-matter of its object, of the means
taken, and place. The subject-matter (i.e., who carries
out Catholic Action) is the whole of the laity without
distinction. We have seen this already and need not
insist upon it. Here we consider the universality of
Catholic Action by reason of the object upon which it

! The Holy Father, speaking to the Directors of the Apostleship
of Prayer (September 29, 1927), said : ** There are different sorts
of a of prayer, of action, of the pen, of the spoken
word, and even of the purse ; of the purse, i.e., the financial apostolate,

because even finance is needed for the works of God among men.
te are for each, for when a thing

ife, begging from them the superpatural assistance
dﬁrdpmh’?'(Mw&:AWofthc&dmﬁch’s
Union of Italy, May 3o, 1930).
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acts, of the means it takes, and of the place where it is
carried through, 5

Universality of Object
1. We know that the Advent of the Reign of Christ is
the supreme aim of Catholic Action. To Christianise—
that is its whole purpose. But Christianise what? The
answer provides the objective of Catholic Action—* To
: everything.” Indeed, we have seen that
Catholic Action, like the Church, wishes to * restore all
:lmgs in Christ. ** Everything —not only individuals,
t families and society as a whole. The Christianisation
of individual consciences is the specific aim of many
a rehgfous association. Catholic Action goes further on
wahmclhole ;oc tih;lmbuggy -uch member it wishes to reach the
hdzi ;iﬁf;[mn]y its Chnstmmgmg work must begin within
¢ consciences. It is axiomatic that he who
wishes to reform the whole must begin with the parts.
You cannot build a solid edifice if each stone be not
sohd Furtht?r, we have to Christianise the whole
mcda:';rl?iual. Pius 3(1 wrote (to Cardinal Bertram) that
itholic Actxon. must embrace the whole man, in
m atx_xd pul_:hc ,fzfe, by promoting the best religious
- . ormation.”  And we have further to Christianise
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public behaviour, laws, social and civil enactments, and
so forth, To Christianise, therefore, not only all men,
but all things. Such is the Church’s programme. And
Catholic Action, the official coadjutrix, sets no limit to
its apostolic work other than the Church’s own. The
one and the other proceed within the same confines.
Having their end in common, they have in common also
their field of action, though they do not use identical
instruments—as they used to say: * The accessory
attends upon the principal.” This is what distinguishes
Catholic Action from other associations and enterprises
that develop a partial apostolate, contained within a
definite order of things, like culture, benevolence, the
Press, art, film-work, and so on. Such works are auxiliary
to Catholic Action (see Chapter IX).

4. This universality of Catholic Action is affirmed in
many a pontifical document, Thus in his Encyclical 71
Fermo Proposito Pius X said :

* Vast indeed is the field of Catholic Action ; for, in itself,
it excludes nothing at all that in any manner whatsoever
belongs to the divine mission of the Church.” (The Pope
says ‘in itself ’; because, as we shall see, ‘ per accidens’
and owing to outside or interior circumstances, its programme
may have to be limited.) In the name of Benedict XV,
Cardinal Gasparri, Secretary of State (to the President of the
Popular Union of Italian Catholics, January 8, 1919), wrote :
* Catholic Action, above and beyond all problems of a purely
material and political sort, embraces all the manifestations of
human life, and them all forward with an efficacious
impulse, with a prudent co-ordination of means and an un-
changeable unity of direction, along the shining paths of civil

e e
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hierarchic apostolate must come, thither too must come
Catholic Action, summoned by that Apostolate itself. . . .
Catholic Action, according to the very terms of its mandate,
has a field without limits, however much, within that field, it
may always have its appropriate way for unfolding itself ”
(Spe;‘ch to the Directors of Catholic Action in Rome, April 9,
1931).

Universality of Means

1. Catholic Action has to Christianise all things and
all men, with all the means possible and permissible,
developing all the activities approved by laws divine and
human, .‘ All ’ means—individual and collective, private
and_pubhc: religious and social, material and spiritual.

Pius X, in Fermo Proposito, wrote :

* Catholic Action rightly must approve itself by making use
of all those means which the p ; of econ()ymic studies,
experience already gained elsewhere, conditions of civil inter-
course, and the public life of modern States itself, place in its
hands. 3 And Pius XTI has declared his will that from Catholic
Action “ no form of activity must remain excluded or be

disesteemed, so far as it in any sense belongs to the Church ”
(Letter to Cardinal Bertram). Zir

Now the Church, as experience teaches, has always
made use of every means, has always displayed every
form of activity, even material, that could in any way
help towards her lofty spiritual end. To-day she says
to her sons, fighting under the flag of Catholic Action,
what St. Paul said to the first Christians : * Think upon
whatsoever things are true, honourable, just, holy. Do
wlntyouluvehmt,rwuvcd,ha:dandm in me”
(Phil. iv. 8).1

. These words were actuslly referred to the Catholic Action
wﬁ‘_ ’Ilt?hnnh.i-mu'. : ‘Iuﬁmmmm,

N
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2. Over against this universality of means and of
activities can be placed two extremes, both erroneous,

The first is proper to those who wish to mutilate the
programme of Catholic Action, on, so to say, the right,
by excluding from it religious activities as though these
were exclusively proper to pious unions and con-
fraternities. The second mutilates it on the left, cutting
out all social activities, considered as profane, and so,
opposed to the religious end of Catholic Action. At the
back of this second error there is a misunderstanding,
which we have already indicated—a confusion between
end and means (see p. 15). (Note that this error,
common enough among Catholics too, was certainly
caused by the prejudice of liberalism, which considers
religion as a merely private affair and the Church as devoid
of any social function. Below (Chapter VI) we shall see
that while religious activities enter directly into the
direct mission of both Church and of Catholic Action,
the other activities enter into their indirect one.)

3. It is no doubt true that the means of action can
change, having to make themselves adequate to change-
able affairs and the other possibilities of times and places.
Thus at one moment religious means may prevail, and,
again, social methods. So, while the ideal programme
of Catholic Action is immutable, its immediate and
practical programme can and does change.

When, in any determined field, Catholic Action seems
to find its practical possibilities diminished, it should
not, for that, consider that its task is fulfilled, for other
forms of apostolate remain open to it at the side of
the Hierarchy. For charity is irrepressible ; hampered
in one direction, it finds other roads to its goal. It does
not suffer its fires to be put out by rain or winds : * Many
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Wwaters cannot quench love ”’ (Cant. viii. 7). Authentic
apostles will never be out of work, for they will always be
able to find something to do for the glory of God and the
spiritual benefit of their neighbour.!

4. A final observation. To Catholic Action belong all
those works that can be * provided by the lity.” All
and only. This implies that the universality of Catholic
Action, in regard of the means it uses, is not absolute,
like that of the Hierarchy, but relative, i.e., proportionate
to the powers of the laity in the Church. We saw that
in historical fact Christ gave the fulness of the apostolic
powers only to His Apostles. 'The ordinary means of

0 are in the hands of priests alone. The
layman can lead his brother in his need up to the threshold
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(Speech to the Catholic Action Directors, April 19, 1931).
Catholic Action possesses therefore as a right, universality
too of place. Wherever the Hierarchy stands in need of
the laity, there can Catholic Action arise, And we can
now affirm that the right has become a fact. Catholic
Action has its battalions, more or less perfect, in all parts
of the world. Pius X said in other circumstances : “ In
our days Catholic Action throughout the world, wherever
the Church pitches its tents, shows how precious a
thing it is in the eyes of the Church itself ”’ (Speech on the
heroicity of the virtues of Ven. Vincent Pallotti, January
24, 1932).

Indeed, not only in all civilised and Catholic countries,
but also in missionary lands—China, India, Japan, and
even in black Africa—associations of Catholic Action
have arisen which help the work of the missionaries.
This is a significant fact, which shows how truly Catholic
Action is a work for new times, and brought forth by the
maternal heart of the Church.




CHAPTER IV
The System of Catholic Action Organisation

WE_ have made it clear that Catholic Action is an
organised apostolate. Pius X has said that “ even as
Catholic Ac.tion has its own proper nature and end, so it
must have its proper organisation, unique, disciplined,
and able to co-ordinate all other Catholic forces ” (Letter
to Cardinal Segura). This organisational form is an
essential note of Catholic Action, and a characteristic,
we may add, that constitutes the novelty of Catholic
Action wyf g:stmg Catholic Action, in its
generic of lay apostolate, has always existed
within the Church from the time of the Aposglses, as we
shall- have occasion to explain more fully. We should,
passing from the universal to the particular, from abstract
to concrete, first set forth a few ideas on organisation in
general (concept, legitimacy, efficacity), and then speak
in pamcular of .that form of organisation which is proper
to Catholic Action and of jts utility.

I. ORGANISATION IN GENERAL
The Notion of Organisation
‘-Wemydcﬁneotganinﬁmasﬂmfme i
1 indiv: 2 union of
mwt‘“kmgﬁltmmdthcsd&amemd.
Any implies —

{x}ﬁunhyofwfoiningmgm : :
A - S
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(2) unity (at least substantial) of their aim ;

(3) solidarity in use of means, 7.e., each member has
the duty of making, in some determined measure,
his personal contribution for the achievement of
the common end.

Hence an organisation is not a haphazard aggregate of
several elements, as a vague mob would be. Its dis-
tinctive note is order, which means unity in multiplicity.
Multiplicity of forces, unity of movement. The principle
of unity is an identity of aim, which causes wills to con-
verge towards a single goal in a determined direction.
However, an organisation is not a reunion of many
elements, in due order but inactive, like the stones of a
building. Another of its distinguishing marks is the
activity of all its members for the achievement of their
common end. And, note well, this is not a mechanical,
extrinsic activity, started from outside, but vital and
intrinsic, springing from the selfsame operative subject.
An organisation, then, has not the order and activity of a
mere machine, but that of a body ; for in a body you will
find several distinct elements (limbs), which all work
harmoniously for a single end (life), under the influence
of a single interior principle (the soul).

2. We have said already that the distinctive element in
an organisation (as, indeed, in anything) is its end, that
is, the end intended by each and every member of the
organisation. The diversity of organisations is deter-
mined by that of their end ; and to this the means are
always subordinated. Hence an organisation is called
religious, or economic, or political, according to the
nature of the end towards which it moves.

Catholic Action, having, as we saw, something religious
and supernatural for its supreme end, must be ranked
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among religious organisations, even though it may make
use of means of a different nature, though always pro-
portioned to its aim. So we pass at once to the proof of

the legitimacy of organisation as such, showing that it
is a natural, Christian, and civil right.

A Natural Right

1. Man, because of his innate limitations, cannot, by
himself, provide for all the spiritual and material needs
of his nature. Hence he has to unite himself with other
men in a society, interweaving his work with theirs.
This is why man is called ‘ social by nature.’ Human
society, therefore, is not a phenomenon produced by the
arbitrary will of its components, but is imposed by nature
itself, by the fact that only in society can man find means
adequate to the full satisfaction of his manifold and
natural needs.

“ Man,” wrote Leo XIII (Encyclical Immortale Dei), * is

by nature ordered towards civil society ; for, being unable in
isolation to provide himself with all necessities for life and
intellectual and moral fulfilment, Providence so disposes that
he comes to birth congenitally bound to unite himself with
others, either in the domestic society (family) or in civil
society, which alone can furnish him with all that suffices him
perfectly for life.”

But besides these exigencies which, by force of human
nature, are common to every individual, every man
experiences further personal exigencies, due either to
his social situation, or to the legitimate aspirations of his
soul, or to other special causes. It is, for example,
evident that the personal needs of an employee differ
from those of an employer ; those of an artist from a
- commercial man’s; even as the religious needs of a
Catholic differ from those of a Buddhist.
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Now human society cannot produce from within its
own self, vast though it be, enough to content the legiti-
mate yet most varied desires of each one of its own sons,
S0 as to suffice for their complete achievement. On the
other hand, the individual, taken by himself, has not
sufficient richness of energy to provide, always and
sufficiently, for all his personal necessities. This,
precisely, is why he feels himself inclined, and as it were
constrained, to fuse his personal energies with those of
other individuals, who find themselves in the same
accidental circumstances, who have an affinity of interests,
of profession, or ideal, etc. From this fusion of individual
forces is generated a new mighty collective force, which
alone can conquer all the obstacles in the way of the
achievement of their common end.

2. Forthwith, organisations, private societies arise,
which soon naturally engraft themselves upon the great
trunk of civil society. * Naturally,” said we. For
Private associations, though constituted by the free will
of their members, must be considered as of * natural
right,’ in the sense that they arise from the fact that man
is naturally insufficient for winning, within civil society,

all the means necessary for his gradual prefectioning.
And even as this is imposed on him by nature, so, by the
logic of things, the selfsame nature must allow him the
use of all the means apt for such an end, among which
are, precisely, private societies. These, therefore, are a
natural right of man’s, in so far as they are a necessary
integration of civil society.

3. Weare glad here to recall the authoritative teaching of
Leo XIII, who wrote in his Encyclical Rerum Novarum that

** The feeling of his own weakness man on to wish to

M.CA, 1 G
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natural inclination moves him both towards civil society, a.ng
towards other particular societies, small enough, maybe, an d
imperfect, but still, true societies. Between the former :mf
the latter exists a great difference, owing to the difference 0
their proximate ends. The end of civil society is m_uversz]';
inasmuch as it looks towards the common good, to which eac
and all citizens have right, in due proportion. Hence it 15
named ‘ public,” since by means of it men unite and com-
municate for the purpose of forming a State. On the other
hand, the other societies that arise within it, are called private,
because their aim consists in the private utility of each of their
members.”

A Civil Right
1. From the fact that liberty of association is a natural
right, it follows that the State cannot legitimately suppress
it; on the contrary, it should recognise it and cause it
to be respected. This is what usually happens. Hence
organisation is also a civil right. The State cannot
suppress any natural rights, because it did not create them,
but found them already constituted by that eternal
universal law which is the expression of the inviola}'ile
will of the Creator. The State has the specific function
of safeguarding all the natural rights of the citizens.
This, of course, does not mean that the right of associa-
tion is unlimited. The State can, for reasons of a superior
sort, discipline, limit, and even, in certain circumstances,
completely suppress the use of it, prohibiting the forma-
tion of this or that association. This can happen when
(a) the object of an association is bad, e.g., contrary
to public moraks, to the personal security of
citizems, etc.; i _
- (&) the means made use of are illicit ; e.g., armed force,
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Machiavellian principle that the end justifies any
and every means ;
() the right of association clashes with superior

rights, such as the common good, social peace,
etc.

2. Here, too, the ideas set forth by Leo XIII in the
same Encyclical, Rerum Novarum, are very clear :

* Albeit private societies exist within the State and are as it
WETe S0 many parts of it, yet, speaking generally and absolutely,
the State cannot prohibit their formation ; for man
the right to form social unions by nature, and the State must
not destroy but protect natural rights. By forbidding such
associations it would contradict itself, because the origin of
avil community, like all other forms of intercourse, is founded
precisely on the natural sociability of man. Situations can,

ever, arise which render a veto legitimate and ‘obligatory.

e_rt} Earticular societies set before themselves an e:ndl
manitestly con to honesty, justice, security of civi
Intercourse, th:r;?ate rightly oppc:sj‘.lt.:';:1 them, either by pre-
venting their formation, or by abolishing them when formed.
But the greatest caution must be here observed, so as not to
invade the rights of the citizen, and not to do harm under the
pretext of the public good. Laws oblige us only in so far as
they are in conformity with right reason, and thereby, with
the eternal law of God.”?

A Christian Right

I. Holy Scripture sanctions the right of association
when the end is good. In the Old Testament the union
! The S i iscipline the right of association
MMMW%MaM
thumwmbutmd:eactqdcmdiﬁmsofsoday. In democratic
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of several men, for mutual help and defence is not only
regarded as legitimate but recommended (Eccl. iv. 9-12).
Again, our Lord made His own special command to
consist in brotherly love; He exalted and remff)rce.d
the concept of fraternity and human solidarity, which is
the soul of every association,

Besides, our Lord, when He founded His Church,
resolved to give it the form of a ‘ perfect’ society, and
entrusted to men the task of helping and saving other
men,

2. History shows that the spirit of fraternity was always
alive and active in the Church. From its very cradle
we find that “ the multitude of the faithful were of one
heart and one soul, and no man could say that anything
that he possessed was his own, but they had all things in
common. And there was no man needy among them,
for all who possessed lands or houses sold them, and
brought the price of what had been sold and laid it down
at the Apostles’ feet, and it was distributed according as
each had need ” (Acts iv. 32, 34). According to the
opinion of De Rossi and other scholars, Christian com-
munities, even before the edict of Constantine (313),
which gave freedom to the Church, could have a juridical
existence and the right to possess by constituting them-
selves into ¢ iations,’ i
law, with the aim of providing a2 common tomb to their
associates. Monasticism and religious orders; associa-
tions for the propagation of the faith, for worship, for
liberating slaves, for armed defence against the enemies
of the faith; the manifold charitable institutions that
blossomed in every age upon the evergreen trunk of the
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We are then well advised in concluding that organisation
18 a Christian right,

Its Efficacy and Utility

1. The efficacy of organisation is a truth of intuition,
Experience confirms it. The proverb—* Union makes
Strength "—always had facts upon its side. Organisation
does not merely make a simple addition of forces; it
multiplies them, so that the total effect of the forces
organised is greater than the sum of the separate items,
A bundle of sticks, a torrent, are stronger than the rods
and rills, merely added, that compose them.

2. The utility of organisation resides in its efficacy.
It is useful to the common cause no less than to the
Interests of each, because it realises the formula of
solidarity—each for all, all for each. Compare the human
body. Each member lives and works for the life of the
whole organism, but the life of the organism as a whole
1s useful and necessary for each member. In the modern
order of things, organisation is useful not only for private
life but even for public and social life, so much so that
it often becomes necessary for the enjoyment of a right
10 less than for the accomplishment of a duty. A * dis-
organised citizen,” wrote Manzoni,  is like an earthern
vessel being jostled about among a number of iron
ones!”

3. The world war has impressed an accelerated and
sometimes tumultuous rhythm, so to say, on the
 associative > movement, which had appeared towards
the end of last century as an inevitable reaction against
liberal individualism. Aspirations towards new forms
encouraged by the rhetorical promises made during
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wartime—explain this accentuation of a phenomenon
which is one of the most noticeable characteristics of
our age.

II, FUNDAMENTAL LINES OF ORGANISATION

In the pontifical definition of Catholic Action—
participation of the lity in the hierarchic apostolate—
the notion of organisation is included, and precisely in
the word * Hierarchic’ More than this: the definition
itself, by indicating the relation between the hierarchic
apostolate and Catholic Action, lays down the basic lines
of the organisation of the latter. ** This definition states
both the ‘organicity’ and also the whole beauty of
Catholic Action ” (Pius X1 ; speech to the Catholic Action
University Students, September 8, 1929).

An Essential Property

1. A ‘hierarchy "—which means a Sacred Rule or
Power—results from a series of persons exercising
power not in a separate and independent way, but in
subordination and unitedly. They form a single chain—
and organisation. (See Canon Law 108: Clerics are
not all of the same rank, but there exists amongst them
a sacred hierarchy, in which the one is subordinated to
the other.)

~ with that of its being—action follows essence.
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(8) Catholic Action is a participation in, an accessory
of, the hierarchic apostolate. But ‘ the accessory
follows the principal ’ ; hence Catholic Action,
too, is by nature an organised apostolate. An
organisational form is, therefore, as we have
always said, an essential property of Catholic
Action,

The Jurisdictional Hierarchy

1. Now we must see what are the basic lines of the
hierarchic structure of the Church, because those of
Catholic Action will have necessarily to correspond with
them. Catholic Action adheres to the Hierarchy, and so
must take its form as clothes take that of the body. The
Hierarchy on which Catholic Action depends is a juris-
dictional one. Now this, by divine institution, “ issues
from the Supreme Pontificate and the Bishops thereto
subordinate : other grades have been added to these by
ecclesiastical institution.”—(Canon 108).!

2. Parish priests, then, clearly do not form part of the
hierarchy of jurisdiction as established by Christ. In
reality, and in the strict sense, they have no jurisdiction
in foro externo. However, the Church has conferred
Certain jurisdictional powers on parish priests. In
Catholic Action, as we shall see, they play an important
part. Hence we can say that at least so far as Catholic
Action is concerned, the hierarchy of jurisdiction
results from the Pope, the bishops, and parish priests;
these last being considered as legitimately constituted
by the Bishops to rule a certain part of the Christian
folk. _

¥ Church contains, course, hierarchy of order
mg:d by divine e
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Centrality, Diocese, and Parish

1. Hence certain clear practical consequences :

Catholic Action must depend from the Pope, the
Bishops, and Parish Priests, according to their respective
competency in the matter of hierarchic authority.
Catholic Action will therefore possess its formaﬁo{ls
and directive organs in the_centre of the nation, in
dependence on the Pope and his representative ; in each
ioCése, in dependence on the Bishop, and in each
parsh, dependently on the parish priest. Centrality,
diocesanity (to coin a word), and parochiality are,
therefore, three essential characteristics to Catholic
Action, simply because Catholic Action is by nature
subordinated to and co-ordinated with the Hierarchy.!

2. In_the parish, which is the cell of the vast
ecclesiastical organism, exist the primal unities of Cathalic

which, in their tum, are bound up into the central directive
organs. Hence Catholic Action develops itself by way of
three interconnected storeys, like a well-built house.
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The Unitary Form and the National Basis
1. There are those who do not see, in this unitary and
Concentric formation, an essential characteristic of
Catholic Action. But they forget what we have already
asserted ; that the Hierarchy forms an indivisible unit.
The Bishops possess 2 jurisdiction, in so far as they are
ited and subordinated to the Roman Pontiff , in whom
all powers are focussed. Not even dioceses can picture
€s as entities standing each on its own footing,
separate from one another., On the contrary, they are
parts of a whole, 7.e., the Church. Now in the Church
of Christ, besides the unity of faith and of moral law
and of means of salvation, there is also a unity of com-
mand, Hence not only a moral unity emerges, but a
Juridical one, and this covers all her energies and activities,
CathOIicAcﬁonincluded,seeingthatitisasamd
Possession of the Church !
Naturally, as in the other fields of ecclesiastical activity,
%inthisoncofCatholicAction,theunityofmprememm-
mand cannot act to the detriment of the several diocesan
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Catholic Action has but a single objective and obeys 2
‘ single command, yet it works, on the social terrain,
within the limits of the laws and institutions of each
country ; that is, in moral and political climates of the
| most varied sorts, and with various exigencies and possi-
. bilities of apostolate. Hence it must adapt its activities,
| immediate objectives, and means of action to its own
i vital social environment. (This does not prevent the
| identity of general objective and of supreme spiritual com-
' mand from establishing some points of contact between
the * Catholic Actions’ of various lands, when no external
reasons interfere. In this matter, obviously the supreme
authority of the Church is alone competent to judge.)

It remains that anyone can see how the exterior
apostolate of the Church, quite apart from Catholic
Action, but especially where the Hierarchy exists,
develops and organises itself within the framework of 2

basis, a fortiori Catholic Action will do so, being the apos-
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to examine the interrelationship of the forces that
compose it. Forthwith we confront the problem of
co-ordination,
Co-ordination

L. Catholic Action is the resultant of many various
_@’Q&, Thus in its vast embrace are contained groups,
Specialised according to age, sex, and civil conditions of
their members, Its typical organisations, so to say, are
four : two for adults (men and women), and two for
Younger people of either sex. Pius XI alluded to this
fourfold formation when writing to Cardinal Segura:
" Catholic Action must form one great family of men and
Women, including the youth of either sex, stirred by the
selfsame desire of participating in the sacred ministry of
the Church, and, at her bidding, to co-operate in the
spreading of Christ’s kingdom in individuals, families
and society.”

2. Each of these organisations has its proper and specific
end, since it is clear that the demands of education and
possibility of apostolate differ according to age, sex, and
civil situation, In consequence, each has its proper
Organisational structure and its proper functions, is
governed by special statutory norms, and is ruled by

irective organs proper, whether to the national centre,
the dioceses, or the parishes. Hence, if we consider
Catholic Action horizontally, we have a field in four
sections—men’s, women'’s, young men’s, young women’s,
Vertically, we have a triple plane—national, diocesan, and
parochial,

3. But albeit the specific and immediate ends of each
organisation be different, the supreme aim of each is
one and the same. lfmybethepathbywhighmh
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moves, the ultimate goal is identical for all, nor is it OFhfr
than that of Catholic Action itself—the advent of Christ’s
kingdom in individuals, families, and Society itself.

Hence the need of a cohesion, a co-ordination, so that
there may be realised the principle that presides over ﬂ_le
life of every organism, physical or moral: unity I
multiplicity. We have seen that identity of end 5 m
itself a coefficient of unification. Hence Catholic Action,
which has one identical end, cannot but form, to use the
Pope’s expression, * one great family.” Now in a well-
ordered family, the members do not ignore one another ;
they attend to and help one another, each as best it can,
and in its proper place. Co-ordination, then, is of use
not only for the avoiding of clashes, collisions of forces
(negative aim), but to multiply their effects and improve
the collective and final upshot (positive aim).

4. The Holy See, when recommending Catholic Action,
has also always recommended the union and concord
of all the forces organised within it, Pius IX, writing
to the first Italian Catholic Congress, which was, too,
the first attempt to co-ordinate the Catholic forces in
Italy, used these memorable words :

gL
would annul the forces of such an , and

s s : - army
ﬁﬂ&tmhnn_l.y ony and any hope of success : this must at all

—r——
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The Instruments of Co-ordination

1. Co-ordination demands suitable organs, or instru-
ments. Experience shows that when various forces are
operating in any one field, having the same purpose,
there must exist, over all and each, a single and centri-
petal force to direct them and cause them to converge

towards that goal. What then are our co-ordinative
organs ?

haLis_ten again to the Pope: “ Catholic Action must
Have 1

'S OWn. proper organisation, single, disciplined, and

able to co-ordinate all Catholic forces, so that each, for }

S part, may preserve and scrupulously execute the
obligations and duties confided to it, and that all,
taken together, may co-ordinate their activities in a due
dependence 6n Ecclesiastical Authority.” The forces of
Calhbﬁé'ﬁtﬁc‘;ﬁ'ﬁﬁl&efdre find their disciplinary and
co-ordinative centres chiefly in Ecclesiastical Authority
itself—Pope, Bishops, Parish Priests, on whom all their
organisations depend.

2. Still, Catholic Action, being an apostolate of the
faity, will be found to possess also a lay-direction, though
subordinated to the higher command of the Hierarchy,
It is then suitable that within the lay directive itself
be organs of co-ordination, and these, by the force of

on the Holy See, in the dioceses, on that of the
Bisﬁops,mdinpaﬁsbm,anth:tofﬂ:epaﬁshprim. We
Said‘mﬁtablc,’not‘m,’ﬁorwecmﬂdnotpmethat
such organs are part of the very nature of Catholic Action
as such, But it is certain that they, as a long experience
has shown, turn out extremely useful for the achievement
of all the ends of Catholic Action itself. :

3. Such organs are, in fact, desired by the Supreme
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Authority, Many explicit declarations of the R?igﬂl'ﬂg
Pontiff prove this.

*“ Catholic Action must be in intimate relations with and
subordinated to the Hierarchy; and this su_bordlmm'}
displays itself in their filial homage and obedience in regard o
the bishops, and the Pope, and through them, of Christ. 'T;hiie
Pope and the Bishops have naturally their specific, qualified,
immediate organs for exercising their mandate in this matter,
as indeed the nature of things demands—these are, the
Central and the Diocesan Committee ” (Speech to tht;
istants of the Young Men’s Department o
Catholic Action, September 14, 1925). Here then are tW‘i
Co-ordinative organs. Again, he said that “the Centra

ittee must give its directions to the whole of Catholic
Action, like blood that from the central vessels is propelled to
the capillary extremities. The Central Committee itself is
directed and assisted—by the Pope, by the Bishops ; nor
could a framework, other than this, yet simple and clear, be
conceived " (Discourse to the Directors of the Diocesan Com-
mittees of the [talian Catholic Action, May 16, 1926). Another
very explicit pontifical text is as follows: * The various
forms of organised Catholic activities must find their discipli-
nary centre in the Hierarchy. Hence the functioning of
parish councils, of diocesan committees, and of the Central
Committee in direct dependence on ecclesust:c;l ;uthog'lty-
\ Naturally, these organs must possess, in regard of the various
| associations, high and authoritative functions ; for only thus
willallCathoIiccnﬂgimﬁndasingle direction and a vigorous
impulse ” (Letter from the Cardinal Secretary of State
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The Autonomy of the Component Parts
1. Here a doubt may arise, In each parish there are
istinet associations of men, women, etc., each with its
oW council of directors ; parochial associations of one
ite kind are united in diocesan organisations which,
they too, have their own directive organs ; diocesan
Organisations of the same sort constitute a national
Organisation, and this too is directed by a superior organ.
_Henceall the organisations have their proper “ specific
directive organs in parishes, in dioceses and at the
National centre, Now will not the co-ordinative organs
Interfere with activities, suffocate all spirit of initiative,
and become stumbling-blocks instead of causes of
Progress ? Such is the difficulty.

2. The danger is not hypothetical. All that is needed,
and sufficient, to avoid it is that the co-ordinative organs
mﬂmtainﬂ:emsdveswiﬂlinthelimitsoftheirmtuml
competency, which is to co-ordinate the activities of the
Several organisations in view of achieving the general
ams of Catholic Action, Its activities are, for this
mﬂon,‘genenl,’whileallmermmtobealled
* specific.’ Well, in order to maintain their specific
activity, the various organisations must enjoy a just and
necessary autonomy, by which word we mean a relative
independence, extending to a determinate order of
ﬂmﬁty,mtmabmhteom,whichmendstomymd
eévery such activity
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under the direction and responsibility of their statutory
organs, independently of the co-ordinative centres.

3. Pontifical documents speak of the necessity not only
of co-ordination of forces, but also of their autonomy.

Pius XI: “We need to put the various acti?itia into
contact, and to co-ordinate them. We have not said, to fuse
them, but to co-ordinate them ; this means, to reduce to 2
moral unity ever more intimate and close all the branches of
Catholic Action . . . a true organic body, composed, there-
fore, of distinct elements, not entering the one into the other,
but none the less all of them concurring into one and the same
vitality, each intent upon its own functions, yet having as aim
that unity of endeavour, of thoughts, and of work without
which no real success is possible ” (Speech to the Superior
Councils of the Italian Catholic Action, June 28, 1930).

It would be impossible better to delineate this character-
istic of Catholic Action; that is, its perfectly unitary
structure, along with the autonomy of each part ; and this
was well defined also in the letter of the Cardinal Secretary
of State, when he sanctioned the reform of the Italian
Catholic Action, October 2, 1923. He asserts that the
new Statutes are “aimed at disciplining our great
Catholic organisations, so as to give them unity of direc-
tion . . . without diminishing the autonomy of each.”

4. In the organism of Catholic Action, or of anything
else, we have then to keep clear of two extremes : that
of division between the parts, which leads to dissipation
of energies and often to harmful clashes between them,

and that of an absorption of the parts into the whole,
which_m&'umthc i

tion stands between the two, and is represented by

N —————
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0!"g:micityr, which harmonises authority with liberty, and
unity of direction with autonomy of parts,

Illustrations

1. The admirable harmony which produces itself in a
Material body must be produced in Catholic Action by
the free will of its members. What St. Paul said of the
Church, that she consists of many members in one body
(x Cor. xii. 12) can be said too of Catholic Action, for
it 1s Comparable to a body, and in fact #s a moral body.
Well, In a body, all the members live from one and the
Same principle, under a single directive force, and for
the same synthetic end, 7e., life. But in spite of this,
each_l!}cmber preserves its autonomy. The arm, while
Temaming attached to the body, loses nothing of its
Necessary liberty, even while it derives its force and vitality
ﬁ'f)m the whole. In fact, it would lose both, were it to
Wmhtodetachitselfﬁ'omthetrunkthmughloveofa

neither just nor n .
2, Butthestmct\u-eofCatholicActionmstiIlbetter

e e .3'...-“3-.‘..".'

- EPR Ry e a2 L i e s AR W S

s ot ]
A e N A o AP TS 6 AL 3 ' e SR 8 ST Y P A b 5 g
s Y Froagrad St e g e




98 A MANUAL OF CATHOLIC ACTION

all, each particular command must provide in anticipation
for the instruction and equipment of his own men, sO
that these may fulfil their proper task when the moment
comes. Such is the officer’s specific job ; such his field
of activity, and in it he enjoys a just autonomy. 'I'.I:us IS
more or less what happens in Catholic Action, which is
precisely like a mobilised army— in battle array.’ Here,
too, you will find specialised divisions—the organisa-
tions—with their several and special officers ; and: over
them there is a general and supreme command, with its
local organs.

Substance and Accidents

1. So far we have but traced the main lines of the
organic structure of Catholic Action ; the lines that give
it a characteristic and immutable stamp. Yet, within
these, what a variety of details, what adaptations, are
possible ! A house must have four walls, a roof, a door,
a window. But to these essential elements the architect
can add a thousand forms and different developments,
according to the needs of place and climate, and r.h_e
tastes and possibilities open to those who are to inhabit
it. So, too, for the structure of Catholic Action. Here,
too, we have to distinguish between substance and
accident ! The latter is the mutable element, and history
shows that it does in fact change according to conditions
of time, place, and social environment.

2. And no wonder. The Church herself changes in
her externals. Pius X, announcing in 1905 the revision
of the rules of the Catholic Action of Italy, wrote :

* The Church, in the long course of her history, has ever
lous power of adapting herself to the vansble conditions of
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human intercourse ; so much so, that provided no injury be
done to changeless faith and moral law, or to her sacrosanct
rights, she readily and flexibly adapts herself in all that is
contingent and accidental, to the changes of the times and to
the new needs of society ”’ (I Fermo Proposito).

The reigning Pontiff, speaking to the representatives
of the diocesan committees of the Italian Catholic Action
(May 16, 1926), said :

" The Church has two remarkable prerogatives—a firm-

» a0 immutability that have ever been the despair of
who place themselves against her, and always will do so,
there are lines traced by the hand of God, so that the
Church can say : * Thus far and no farther "—and, together
with this immutability, a no less remarkable adaptability to all
circumstances whence some good for souls may be extracted,
for that is the supreme end of the Church herself.”

This supreme ideal—the salvation of souls—which
explains the changes in the exterior conformation of the
Chuﬂ:h,explainseqmllythechzngmintheorgmised
Structure of Catholic Action, the Church’s instrument in
her spiritual mission in the world.

v, THE UTILITY OF THIS ORGANISATIONAL FORM

We have spoken of the utility of organisations in
general, and this holds good also for Catholic
Action. But the organic form of Catholic Action in
particular, and especially its unitary and hierarchic form,
Eivuitparticuhradvmwhichitisﬁtﬁngthatwre
should here point out.

This form is useful in view both of the interior and the
exterior aims of Catholic Action. The interior ones are
mmammdum
and especially their apostolic formation. The latter

e e e SO i
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doing good (its positive aim) and preventing harm
(negative).

For the Formation of Members

1. Herein the experience and talents of the heads are
of the greatest help ; the instructions, exhortations, strong
succours that come from the central directors, like the
life-giving blood that flows widening from the heart,
through the arteries and blood-vessels, through the whole
texture and cells of the organism. Enough to reflect on
the benefit derived from the printed matter used in
formation—books, reviews, pamphlets, etc.—none of
which would be possible were our forces dissipated.

Mutual good example and edification given and received
as between the members of so vast a family are of value
to the same end—in Catholic Action a brother is assuredly
helped by brother ! (Prov. xviii. 19). Further, Catholic
Action, whose members exist in all dioceses and parishes,
can follow them up when, as so often to-day, they change
from place to place. And, having specialised sections
for every age, sex, and condition of life, it can accompany
its members through the various phases of their life, and
assist them according to their ever-changing needs.
Thus in Italy a child can be inscribed in the children’s
section at six; at twelve he enters the section of
* aspirants’ to the ‘ Youth ’ circle, and at fifteen into its
¢ effective’ section : whmhemﬂn’es,oratthirty,he
pgs?shﬂt:ﬂ:temcn's section, andtlmsmmainsalways
within same family, merely changing his place
according to the rhythm of life itself. 4

organisational i
mwmm-w.mam
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aspect of spiritual formation (see Chapter III, p. 45).
The mere fact of finding oneself united with many others,
for a common cause, and all dependently on the supreme
head, the Pope, is enough to light up in the mind of
each that * Catholic sense ’ which is the sense of universal
solidarity, and the renunciation of that spiritual egoism
and religious individualism that we have deplored. The
imposing mass of the members, and its compactness,
solders, too, in the minds of each the sense of trust in
the goodness of our enterprise and the common victory,
and favours that combative spirit and apostolic courage
that urges us to fight and suffer for the cause of Christ
and of His Church,

3. If there is one thing to regret to-day it is the fact
that the timidity of the good so often leaves the field free
to the audacity of the bad. Pius XI himself has deplored
this, In his Encyclical Quas Primas he wrote :

“ It is the duty of Catholics to hasten and accelerate the
return of Christ (into society), by means of action ; but many
of them, as a matter of fact, seem not to possess that place and
authority in civil intercourse which is fitting to those who
carry the casket of Truth. Suchastntnofthmgsg:::r
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and to establish the courage and apostolic ardour of
which the Pontiff speaks

To Spread the Good

I. The organisational form of Catholic Action is still
more useful when it is a matter of realising its external
aim of apostolate, Pius XI, when speaking to Catholic
associations, has often announced this truth: * The
organisation of good is the multiplication of good.” We
have already explained the general grounds for this.
But there is also a particular reason which concerns
ourselves ; and it is that the diffusion of good, in contrast
with any other enterprise, is confronted by a multitude
of obstacles raised up by the passions of men and the
fury of Satan. 'To surmount them we need to be many
in one.

2. We need to be many—many associations, many
associates. Here is the ideal—not one parish without
Catholic Associations !

Pius XI, speaking to the university students of the
Italian Catholic Action (December 22, 1928), said, on
this matter : “* If, to initiate great enterprises, we need
men ‘ few but good,” there comes the moment when
nmhentoommmrytoactuatethem. Sheer mass
has its importance ; it will always need to be inspired
and directed ; bmmofimdfmn,deﬁnitdy,gainvast
and solid positions,”

Butmmmdmulﬁmdeamnotmxgh. Progress
must go forward with union of forces. In an army
numbers count; the preparation and valour of the
soldiers count, but the discipline and compactness of
the sections count still more, The same Pope, recom-

-

 mending the “ unity of the directives and the organicity
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of co-operation,” said to the Belgian Catholic Youth
Society that “ without union, even the most generou.;
forces are wasted, and provide but a small percentage o
the great fruit they could produce.” It is then evident
that in Catholic Action unity of command makes much
for union of forces and discipline of sections ;. like 2
motive power, it descends through every hierarchic grade
to the ultimate units, creating thus a wonderful harmony
of movement and operation.

To Hinder Wrong :

1. The * negative” scope of the Christian apostolate
S e e e
Herein the utility of being many in one is
Patent. The nﬁtiisterse:;gevilarecerqinlyboth many
and united. Here assuredly then is the time for opposing
armstomnsandorganisationtootgmm. Indeed;‘
Wemustnotspeakanymoreofn.lﬁeuﬁhty,buto
necessity good and true ! And this is why we prefer to
Postpone the dew of our argument to the next
chapter, where we shall speak of the necessity of Catholic
Action precisely as an organisational fact. e

z.Webegbuve,hnwever,tooﬁerwhatshmld‘ : n
Practical conclusion. Wehmsealthatth‘e _unitary
form of Catholic Action is of the highest utility in regard
alike of its external and of its internal aims. The minds
of individual members are united, and so are all its

: Wmd. i isms ’ and localisms are
- all ¢
mzﬁaﬂydinppmnd. They are born of the tendency
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bility. t.EhB tendency, that forbids one to see a step
ofbeyond e shadow of one’s own church steeple, is a sign

4 narrow and short-sighted mind; of a soul that
l‘i?;?::t see the duty of Christian solidarity, nor knows
ek o be.long_to a fﬂﬂ_!lly vast as is the world. Anditis
mhg:;efmn In practice of Catholicism as a universal

CHAPTER V
The Necessity of Catholic Action

WE now wish to explain the necessity of Catholic

g and ask first whence it arises. Here is what

us XI wrote to Cardinal Segura and the Spanish
y :

. . You clearly see the manner of times in which we are
living, and what they demand from the Catholic forces. On
one hand, we deplore a soci ing ever more pagan,
Pherein the light of the Catholic faith is growing faint in souls.
.1 consequence, the Christian sense, and purity and
integrity of morals, are also waning within them to a really
g degree. On the other hand, we grieve because the
duwuqmimﬁdmmmpewiththenemdﬁumd
“'edlgf’ourtimcs. This is so, either because in certain
it 1s not numerous enough ; or, because among many

]

i necessary that all be apostles ; it i
Decessary thattheCnholicl:itydnnzmstzndidleﬁ)utnbl:
united with the ecclesiastical Hierarchy, and ready to obey its
mn_ndukeit;dmcintheholywa:&n,md,bywlﬁe
self. i S of will, and action,
Co-operate for the reflowering of faith and the reformation of
Christian morals.”

From these words it is clear that Catholic Action is

(l).'ﬂouug"‘ is growing ever more pagan (upshot of the
destructive work of secularism);

S
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(2) The clergy cannot suffice for the work of restora-
tion, and so stands in need of the help of the laity ;

(3) This help has to be given in union with the
Hierarchy and at its orders, which is exactly what happens
in Catholic Action, for which in this sense, therefore, no
substitute can be offered. In the following chapter we
propose to explain these three reasons for the necessity
of Catholic Action separately.

I. THE PAGANISATION OF SOCIETY

The Effects of Secularism

1. Before the French Revolution, Society, with b_lit
rare exceptions, was organised on a Christian basis.
Political and social ordinances, public and private justice,
and institutions, were all inspired by Christian principles.
Governments had not only to respect but also to protect
the rights of the Church, and the public profession of the
Christian religion was imposed upon rulers. We certainly
do not mean to say that this theoretically ideal state of
things did not give rise to abuses and improprieties.
These existed, indeed, and to a terrible extent. There
Wwere governors who made use of religion not as an
inspiration to right government, but as a machine for
ruling ; not as mistress, but as slave, at the service of
their iniquitous intentions. Hence the protection granted
to the Church could become so strict and intimate as to
be more like a strait-waistcoat than anything else.

- But all these abuses, as deplorable as you will, could
not prevent the religious idea from remaining as the inter-
connecting network of the whole social organism.

TR a
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Action, in its actual form and with its actual programme,

then no reason for existence. But Liberalism, child
of that bloody mother, the French Revolution, and
grandchild of rationalist Protestantism, broke up the
framework of the Christian civitas, that glory of bygone
days, by proclaiming religion to be but a private affair,
and relieving the governments of any duty in its regard.
Thus was born Secularism, which from the outset could
not but mean religious agnosticism, non-religionism,

of God.2

2. The practical consequence of this principle was the
Separation of religion from every manifestation of
collective life,

Hence, separation of State from Church ; separation
of science, literature, and art from religion ; separation
of the law from Christian morality. And hence secularism
~the de-Christianisation of all political and social
ordinances, of all public institutions, of all State services.

were secularised and handed over to the State ;
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the removal of beneficent works from the control of the
Church ; the law was secularised, and so were all the
organs of public life. The Church was thus deprived
of her immemorial social function, and shut up within
her sacristies. ‘ Keep the priest in his sacristy !’ was the
first cry of secularism,

But not even there was he left alone. The un-religious
State soon became the anti-religious State ; separation
turned into persecution, secularism, anti-clericalism.
This was bound to happen. Did not Christ say : “ He
that is not with Me, is against Me ! ” ? (Luke xi. 23).
How Catholic Action Came About

1. This is enough, we think, to make it clear how the
Catholic laity, in such a state of affairs, felt the need no
mm'eton_maininsctivc,butmo ise itself on the

phis ot _terrain of its common liberties, and to stand alongside
" of the Hierachy in.its work of defence and of Christian
restoration. That is, indeed, what happened ; and thus
was born Catholic Action. It represents, in short, in its
origin, the Catholic reaction against the de-Christian-
ising work of the French Revolution, which broke out
in 1789, and was thereafter propagated throughout
Europe.

Catholic Action therefore was born to fulfil a work of
necessary and legitimate defence. It is like the outer
rampart of ﬂ:eChnrdn;ha:d nothing but its vast and solid
organisation can give it the necessary strength. It is again
the modern Crusade, destined to set free no more the tomb
of Christ, but Christ Himself, made prisoner within the
mmﬂ:ym Itis the * secular arm * that in
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1 diritto pubblico ecclesiastico, has written: “ The
State of to-day has substituted the sovereignty of man
for that of God. It has separated itself from the Church
and g_ives her no more its aid. In such a situation nothing
remains for the Church, in the civil order, save the
support of the Catholic laity.”

But, as we have already said, Catholic Action has not |
only the task of defence, but also and specially that of
testoration. It must help the Church to build up again |
What secularism has destroyed. It has made the cry of |
the prophet its own—* It is time to act, O Lord ; they|
have destroyed Thy law * (Psalms).

2. Another consequence of the French Revolution
would seem to be Catholic social-economic action. This
action was begun, in fact, to solve that sinister social
Question which was made actual the very day that the
actors in that monstrous revolutionary drama solmn::g
Proclaimed the principle of free competition, and sacrifi
t°thiatherigt§tou€-ganise. All check upon industrial
speculation was removed ; the working man was cast out
into impotent isolation ; it became possible to defraud
labour of its fruits, and that spurious phenomenon named
Capitalism was born, under the empire of which the
so-called right to work (the only resource left to the
workman) became the right to die of hunger.

Leo XIII, in his Rerum Novarum, alluded to the causes

of the * social question * and said :
“ Thirs the century, i of arts and crafts
mw%wingmmmumdhrmnﬂn

time when laws and institutions went further and further
b irit. So it came about that the

mmgmhtﬂebyhﬁexmindahncmdhdﬂm,ﬂﬂn
mercy of the cupidity of his employer and of an unchecked
stion.” ;
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But Hunger is a bad counsellor. On the other hand,
the labouring man has a right to what is necessary to life ;
this explains why Catholics, guided and stimulated by
the Holy Father’s words, felt the duty of promoting
Institutions and good works for the succour of the
labouring classes in their needs, material and spiritual.

Appearance and Reality
. But is it really true that secularism has done so
much damage ? Is it really necessary to re-Christiani

contemporary society ?

It might be doubted by a superficial observer, who
could not penetrate into the substance of reality, but
remained content with skimming over the mere surface
of things. Because the cross still shines on the steeples
of our churches, because our many bells still ring,
because incense still smokes before our altars and the
symbolsofourFaithstﬂIrischighaboveourftmﬂls»
such an one will placidly assume that our society con-
tinues to be Christian. And so the determination of
Catholic Action to appropriate St. Paul’s motto—To0
restoreall'thmgsin Christ—will appear to him exagger-

programme of action. And is not our society called,
Wwas pagan ? Catholic Action, then, would not be what
“ﬁm‘m’.’ ; G20 : s

- 2. Let us be clear. We readily and proudly recognise
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th{it_mOdem society bears indelibly engraved upon it the

g traces of Christ, who has passed our way. In
Italy, especially, such traces may be impressed more
deeply than elsewhere, Science, arts, literature, the
noblest monuments, the grandest institutions, feasts, the
calendar, the whole of her national history, all of it speaks
of Christ,

It is also true that modern civilisation, in all that it
has of fine and spiritually pure, is illumined by the rays
that stream from the gospel pages. Why, the triple
motto of the French Revolution itself—Liberty, Equality,
Fraternity—what is that, in its true sense, but an irradia-
tion of Christian Truth ?

3- But the point really is: Is the spirit of modern
Society still Christian ? Is Christ still enthroned, in the
midst of our people, as a venerated Master ? Is His
gospel still the supreme rule for private and public
action ? Is the immense social value of His light-giving
doctrine still appreciated, recognised, and utilised ? Alas,
We cannot but answer these questions in the negative.
The society of to-day, despite appearances, is * void of
Christ* (Gal. v. 4). Even in those countries where the
ruinous action of secularism has ceased or been diminished
We see the land still encumbered by those melancho
signs of destruction. So that the work of reconstruction
‘f’mhavetolastyetforawhik. Hence Catholic Action,
In its restorative function, must be called necessary in
our day.

Ammy . Army

1. We add that Catholic Action is necessary precisely
as an organised entity. The enemies of Christ, divided
amongst themselves on many a point, are always at one

0 T T s S
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the moment it is an affair of combating the Church and
de- Inising consciences. 'They perpetuate the
story of Pilate and Herod (Luke xxiii. 12). They are
bound close into a phalanx. The words of the prophet
are to the point to-day : “ They have joined together,
aganst the Lord and against His Christ ” (Ps. . 2).

It is clear that the organisation of evil can be beaten
only by the organisation of the good. Hence the necessity
ofCatholicAc&on,avastandoompactphalﬂnxgm
versus army, raised against the serried attacks of Christ’s
enemies.?

When the enemies of the Church unite to repeat their
“Tolle ! Tolle!” which they cried one day under the
Practorium of Pilate, it would be a crime to renew, I will
not say, the treachery of Judas, but the flight of the
Apos_tles._ Nor is it possible to remain blameless if one
remains isolated in the defence, since isolation takes away
all chance of victory 2

Norletit‘bemidthatﬂ:ctimesmchmged. Jesus

. Piumm,hhh!?m‘ Anno, May 15, 1931 : “
the sons of darkness : 2 of Choat th
theit difrencs s im  ingie o s, o o ol o7

their common intent by union of their then all
S ok will uni e &tca....lé;e: .

£

under
g&ﬂ:?mof Church, are pleased to fight this good and peaceful
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Christ and His Church will always have their enemies
on earth, and these will always be united more or less,
for Satan knows too well the power of numbers and of
union. So the army of the * sons of light ’ will have to
Temain every day in battle formation against the squadrons
of the army of the Prince of Darkness.

Pontifical Declarations
_That Catholic Action is n to-day as a means of
defence and of Christian restoration is the unanimous
_ declaration of the P, s of recent times. And they are
certainly in a position (if only by reason of their rank as
supreme command) to realise better than anyone else the
necessity in which the Church stands to-day of this
auxiliary apostolate. A few quotations shall suffice.

Leo XIII, in his Encyclicals, constantly speaks of the need
of Catholics * countering, to-day, press by press, school by
school, association by association, action by action ” (Letter
Custod; della Fede to the Italian people, December 8, 1892).
In particular, he writes (Encyclical Nobilissima Gallorum Gens,
to the French Bishops, February 8, 1884) : “ It is necessary
that the better laity, who love the Mother of all men, the
Church, and can, by word or writing efficaciously support the
rights of religion, should multiply their efforts in defence of
religion itself.” Pius X, in his first Encyclical E supremi
(October 4, 19o3) asserted that “ modern times demand
Catholic Action ™ —a notion soon repeated in his Motu
Proprio on Popular Christian Action, December 18, 1903. It
begins with these words : “ Ever since our first
addressed to the world-hierarchy, echoing all that Our
Predecessors had established in regard of the Catholic Action
of the lity, we have declared this enterprise to be most

praiseworthy, and indeed necessary in the p uluﬁtmns-
of the Church and of civil society.” XV, in a letter
to the Colombian Hierarchy (August 1, 1916), wrote : “ We

MO, : SR H
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of Christian social action. We know that among yourselves,
too, the actual circumstances imperiously exact them.”

It would take too long to quote all the witness given
by the reigning Pontiff upon this matter. We have
already referred to what he said in his letter to the Spanish
hierarchy. Here we shall but recall that in his first
Encyclical Ubi Arcano he called Catholic Action a ** sacred
war on behalf of the defence of the rights of religious
and domestic society.” And to the Catholic Journalists
of Italy (June 26, 1929) he said that as in apostolic times,
So to-day, * it is necessary that all should concur with the
work of the Hierarchy, because what we have to cope
with is a Re-Evangelisation.” Catholic Action, to be
candid, forms our Home Mission.

II. THE CLERGY IS INSUFFICIENT

The second reason for the necessity of Catholic Action
is that the Clergy cannot suffice for the needs of Christian
restoration to-day. It cannot suffice because its numbers
aremfew,becameitwudispomedbyseculariM:
and because it is unequal to the enormousness of the
enterprise.  We propose briefly to examine these reasons
which are but of an accidental sort. There are, moreover,
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(Matt. ix. 37). Tragic coincidence! Just when the
fﬁexlzc:l for labour widens, the ranks of the labourers grow

2. Nor should this surprise us. The multiplication of
work to be done, and the withdrawal of those who should
do it, are closely interconnected phenomena, and each
derives from the selfsame cause, recently mentioned
here—Social Secularisation. In fact, on what does the
numerical insufficiency of the clergy depend, if not
chiefly on that pagan spirit which seeps gradually fnto
Catholic families themselves, and has hidden the glory
of the priestly vocation alike from the eyes of parents and
of sons? Hence the need that right-minded laymen
should enter the arena and multiply the hands of the
unrecruited clergy. Pius XI has said that the hierarchic
apostolate ** inevitably needs to multiply its own activity
by many hands, many arms, many lips, many wills, as
our Lord did in His own day, when He sent His disciples
ahead of Him, to prepare the ways for His own evangelisa-
tion " (Speech to the Directors of Roman Catholic Action,
April 19, 1931).

The Clergy has Lost Authority

1. But we have to deplore not only numerical
insufficiency, but also a loss of moral authority among
the clergy. * The clergy,” the Pope continued, “in the
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the_ contempt of the masses as a detestable parasite of
soctety. The priest therefore often finds himself incapable
ﬁf lll:elpmg those who stand in the greater need of his
elp.
- 2. Now here comes in once more the providential
work of the lay-apostolate. The layman is not sur-
rounded by that net of prejudice and distrust that
secularismhaswovenamnndthesacredpm'?fthc
priest; he is not suspect of pleading his own cause, of
of fulfilling a professional job ; and so he can penetrate
into areas where the priest can never set his foot ; and
can gather great sheaves where the priest would find
nothing but dry and prickly stubble. Militant Catholics
are, in the Church, like a vanguard in action, which
destroys the spiritual obstacles that the enemies of Christ
havenmedagaimtﬂisministm, making it possible thus
for them to penetrate and carry the holy succours of
rehgi?n to all who need them and even to their enemies.
Th.mwasa.ﬁi:medtol’iusXIhimsclf,Wﬁﬁngm
Cardinal Bertram that Catholic Action must be made
useo_f?samca_ns“thatseemsgmmedtousbym

e
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The Clergy cannot Cope with so Vast an Enterprise

1. But even were the priestly band more numerous,
even were its moral power intact, and its feet unshackled,
we should still have to conclude that the clergy, by
themselves, would not be equal to the vastness of the
enterprise. What that enterprise is we have already
learnt—to repair the losses of Christ’s kingdom due to
secularism,andtoratoreallthingsiuChﬁst. ¢ All
things "—not only individual consciences, but families,
and society in all its constituent elements, in all its vital
manifestations : science, art, literature, school, Press,
morals, public amusements, economics. It suffices to
place so vast a field for activity before one’s eyes, to
realise that the work of the clergy, howbeit intense,
cannot but be disproportionate to the objective, and how
necessary must be the co-operation of the laity.

2. Moreover, the clergy, by the force of things, includ-
ing the reserve imposed upon him by his vocation, cannot
even be present at all the strategic points that have been
occupied and ravaged by the enemies of Christ. The
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however fervent and diligent, is insufficient for the great
nwdfa with which the apostolate must confront the time
we live in. It is fitting then that the clergy seek out
chosenﬁmen, rv;ho w;n be side by side with them in their
apostolic work, and fling forth everywhere the fertile
seed of religion. And it is through the associations of
Cztholfc Action that the laity will provide this assistance.”
Catholic Action has, indeed, its offshoots in every sector
of the vast social field ; its members are scattered every-
where around—in families, factories, fields, business
houses, offices, barracks, parliaments ; and there is
nowhere where they cannot let fall the evangelic seed,
:ds::ndeveryw they can cause the Church’s saving word

thecauseofChrisﬁaniaaﬁon;itcanmompﬁsh,aﬂdm
a large scale, the most efficacious of apostolates, what
Léon Harmel called * the apostolate of like upon like "—
gﬁ;;n, working man upon working man, student on
w-student, professional upon colleague. An aposto-
lateofeveryplaceandeveryhonr,whichmknowfmm
mrat!mndthcneedsofthehumanhwt,mdthcsafw
:d;mswxftest_;ntha for reaching them and conquering
e to Christ; an apostolate that none but the laity
4 This is why the apostolate of the laity has al

M;__&“s_m
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Camillus at Rome, April 12, 1926) : “ Priests must work
for the glory of God and the salvation of souls. . . . But

what could they do if they found no one to help them in
the accomplishment of this their first and sacred duty ?
The Twelve Apostles certainly had the duty of calling
the whole world to the Cross of the Redeemer. But what
could they have done if they had had to remain working
all alone ? They would not have been able to fulfil their
mandate save in virtue of a continual miracle of Divine
Providence, such a miracle as Divine Providence as a
matter of fact does not work.” And in every period of
the Church’s history, and especially in our own, this
miracle to a greater or less degree would always have been
required.
Catholic Action is not a Novelty
1. Hence we may judge of the worth of the objection
that Catholic Action is a * novelty,’ that we have always
got on without it, and that things went better thus. So,
if it be not decided that it is harmful, at least grant that
it is not necessary | This objection is due to ignorance,
or hostility, or laziness, or dislike for any novelty, or to
The Holy Father has answered it more than once.
Here are some words of his, clear as though carved in
marble :
“ Catholic Action i innovation of our own
_* Catholic Action is not a pretty mm E
’ innovation.” It
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others—men, women, the aged, children, and said : “ Let us
carry forth the treasure of heaven ; help us to distribute it ” ?
It is grand to read the historical evidence of this antiquity of
Catholic Action | St. Paul ends his letters with a whole
‘Iftany of names—a few priests, many layfolk, women included :

Help the women that have laboured along with me in the
gospel  (Phil. iv. 3). He seems to say : “ They belong to
Catholic Action ! **'(Speech to the active members of the
Young Women’;. Associations of the Italian Catholic Action,

19, 1927 =

2. The Holy Father has also told us (Letter to Cardinal
Segura) the reason why the apostolic action of the laity
hc:;: always existed side by side with that of priests in the

“ It is derived, on the one hand, from the fact that the
Bishops have always felt the need of having co-operators
among the Catholic laity, and, on the other, from the need
that the laity must experience, alive in their hearts, of giving
thqrmwmm-opmﬁonmtheclergyintheworkfof
the peaceful triumph of the Reign of Jesus Christ.”

The continuity of the lay apostolate is explained
therefore by this double need, which is always actual :
the actual need of it in which the Bishops stand ; and
the moral need that the laity must feel of rendering it.

3. What about that other argument : ‘ When there
was no Catholic Action, things went better ’ ? Things
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actually proved that the modern Catholic Action has
been created above all to remedy the ills due to modern
secularism !

WhatisO]d,WhatNew,inCaﬂn&Acﬁon

_ 1. The pontifical letter quoted above tells us, further,
1050 many words, what is old and immemorial in Catholic
Action, and what is truly novel. “ Catholic Action in its
substance is as old as the Church : but in its actual shape
it has taken form in these last times, according to the
indications given by our more recent predecessors and
the direction frequently expressed by Ourselves.” The
actual history of this formation will be outlined in a
second volume. Here we observe that the primitive
substance of Catholic Action consists wholly in its proud
Prerogative of being an auxiliary lay apostolate ; its new
3h3P°¢OﬂSistsin§1emethodandmmnsaccordingto
which that selfsame apostolate develops itself to-day;
that is, in its organic structure and its programme in the
concrete

2. Novelty of form is imposed on it, obviously, by the
new forms of modern life itself and consequently new
needs. ““In a world ablaze with electric light,” wrote
Cardinal Maffi (in his pastoral on Catholic Action), ““ a
man would be looking after himself but ill were he
Obsﬁnaxeiymkeeptopoorﬁtﬂeoﬂormﬂowﬁghts!
And who could so delude himself as to stop short at the
venerable but laggard printing-press of Gutenberg, and
hope to pit it with success against the torrential output
of modern engines ?

Examine,
hasten to alter your way of speaking ! You will have to

L o S R b A S N e R T R e DR
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say that Catholic Action, with its half-military discipline,
far from being a * novelty,’ is a most urgent and serious
necessity.

Another Objection

1. Here is another objection. There are those who
repeat that Catholic Action is a useless, cumbrous, and
therefore harmful superstructure, and that its external
activity causes a spiritual dissipation. What is really
important, say they, is that Christ should be born in
souls, and forthwith everything else will become Christian.
And for this the churches, pious works, the pure preach-
ing of the gospel, without adulteration, or arbitrary
appendices are sufficient! The Gospel is the sovereign
remedy for modern ills, and enough for the re-
Christianising of all society.

2. In this objection, which at first hearing is impressive,
the terms of the problem are displaced. That religion,
that the Gospel, suffice for the healing of all ills, and the
re-Christianising of the whole of society, who could ever
doubt? * Christ is the solution of every difficulty.”
But the question should be differently formulated : How
are we to cause religion to be reborn in hearts? How
put the Gospel back into men’s esteem, so that it become
the rule-book of life, public and private alike? Is the
liturgy enough ? Are sermons in church enough ? Are
pious works enough ? Placing ourselves on the rough soil
of realism, we must recognise that along with all the good
things we have mentioned, Catholic Action, too, is needed.

3. Doubtless the preaching of the Gospel, which

from hearing ” (Rom. x. 17). But if this Word be not

G
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Preached outside the churches too, and in varied forms,
we shall never succeed in bringing back to religion those—
and they are many—who are no more willing to sit
beneath our pulpits. Again, it is certain that divine
worship is the primary Christian duty and provides the
nourishment without which the apostolate cannot do.
But worship in church, by itself, will never, never succeed
n neutralising the effects of a bad Press ; of the cinema ;
or in Christianising the schools or public institutions ;
or in safeguarding the rights of the Church and of
Christian consciences.

But all of this is necessary if society is to be restored
to Christianity ; and that is, as we know, the specific
task of Catholic Action.

HI. NOTHING CAN BE SUBSTITUTED FOR CATHOLIC ACTION

There are those who admit the harm done by
secularism, and admit that the clergy cannot suffice for
the task of restoration, but still they think that Catholic
Action is not necessary because other Catholic associations
or good works can be substituted for it, or even the State
and its institutions when these are inspired by religious
principles. We now hope to show that this opinion, too,
18 erToneous.

Other Catholic Associations or Good Works as Substitutes
composed of or directed by priests or laymen,
have (directly or indirectly) apomhcm;yuttheydo

P ks
% i
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2. We answer at once that they cannot be substituted
for it, though they can and should help itin its executifm
of its mandate. And the reason consists in their diversity
alike of end and form (see Chapter IX). It is certain that
the unitary organisational form of Catholic Action, its
perfect adherence to the Hierarchy, and its supremely
comprehensive programme, render it a unique and most
efficacious instrument of apostolate, the best adapted to
the needs of the times, and—in the actual circumstances—
irreplaceable. The Holy Father has affirmed this
explicitly :

* Catholic Action is the form of apostolate that correszpondﬁ
best to the needs of the times ; and we have proved it with the
practical experience of each day of the vast ministry that we
have for some time been exercising ” (Letter to the Argentine
Episcopate, February 4, 1931). ** Catholic Action is not onlz
legitimate and necessary, but also irreplaceable (insurrogabile)
}Speech to the) Directors of the Roman Catholic Action,

19, 1931).

No more explicit or authoritative testimony could be

The State cannot Replace Catholic Action

1. Some will understand the necessity of Catholic
Action in an anti-religious, or even a non-religious or
agnostic State, but not in a State that recognises and
favours religion, that wishes to animate its institutions
with the principles of religion ; and accerdingly wishes
to give religious instruction and assistance to its citizens,
especially to youth, by means of those same institutions.

Now we affirm roundly that even in such rare and
happy circumstances, that is, on the assumption of a
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yvould not be so prominent. Some, not all ; nor, indeed,
!ts more substantial ones. This is why the State and its
institutions will never in any case prove a substitute for
Catholic Action.

2. The reason consists in the patent fact that State and

urch (and therefore State and Catholic Action) have
different aims, and accordingly different fields of activity.
Leo XIII, writing in his Encyclical Immortale Dei,
affirmed that the two powers, ecclesiastical and civil,
* are both supreme, each in its own order ; they both have
their own limits within which they should confine themselves,
defined by the nature and end of each ; wherefore each is
encircled as it were within a sphere, within which each acts
m‘ m’o')}

Next he explains what is this distinct sphere of action
of each :

“ Everything in the world that is sacred, everything that
concerns the salvation of souls, and Divine Worship, whether
it be 50 by its own nature or because of the end to which it is
referred, falls beneath the jurisdiction of the Church. Every-
thing else that is enclosed within the sphere of civil and
pohncalacﬁviﬁesisjnsﬁysuhmiuedmthccivﬂmﬂ_nnty,
Jesus Christ having expressly commanded us to give to
Cazsar what belongs to Casar, and to God what is God’s.”

Hence we see that the State can never be substituted
for the Church, and vice versd. And since Catholic
Action, being a participator in the hierarchic apostolate,
moves within the same sphere as the Church itself, and
for the same ends, it is clear that the State cannot
substitute itself for Catholic Action either.

‘Further it is an historic fact, massively demonstrable,
that the State, even though Catholic, cannot act as
surrogate for Catholic Action nor make it superfluous,
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and this in Italy provided its first and most concrete
manifestation in the pontifical States themselves.!

So that, even admitting a State in its most perfect
adhesion to Catholic principles, the work of the Church
such as was assigned to her by her Divine Founder,
would subsist, always integral, legitimate, and necessary ;
nor could it ever submit itself to the activities ennf61Y
proper to the civil power. Even should there come mnto
existence, as once it did, and as still it glimmers on the
horizon of history, a Carolingian State as Dante once
portrayed it, the tasks, responsibilities, the duties and
rights of religious and of civil society would continue,
without possibility of confusion, as they were originally
created by Providence in the one field and the other for
the good of humanity in time and hereafter.

Now there is no doubt that Catholic Action, that forlfi
of Christian apostolate which the laity exercise, is partici-
pant in the mission of the Church herself ; develops 1n
its own field for those spiritual interests, which we see
to have been exclusively entrusted to the religious power ;
nor can we suppose that it could ever represent an
anachronism, or arrogate to itself what by right really
concerns the State, or represent superfiuous or
¢ doublets * in opposition to the legitimate initiatives of
civil and political society.

State Institutions
1. The State cannot even act as substitute for Catholic
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ACtmn. by creating and maintaining institutions or works
that give religious assistance and instruction like the
schools, youth organisations, syndicates, or other works
Proper to or patronised by the State; because, as we
said before, all these works, however good, have ends
d-l.ﬁ'efent from those of Catholic Action, since they work
within the sphere of the State, which is distinct from
that of the Church.

And in truth religious institutions and assistance are
not a formation for the apostolate, still less an apostolate
1tself, or an apostolate auxiliary to that of the Hierarchy,
or a universal apostolate, in which, as we know, the
substance of Catholic Action consists.! The fact always
remains that the State, in the field of education, should
help and integrate the work of the family and the Church,
but not ever substitute itself for these or eliminate their
specific institutions.?

Central Committee of Italian Catholic Action in its Reunion
State-education 1
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2. The same Pontiff explicitly affirmed that Catholic
Action could not regard State institutions as substitutes
forit. In his speech to the Directors of Catholic Action
in Rome, April 19, 1931, he said :

“Tn a society or country that wishes to be Catholic and
show itself so, even in the various directions of human
activity, technical, industrial, commercial, military and
scholastic, a religious element, religious assistance cannot and
should not ever be lacking, because without such an element
and ingredient, even though in very small doses, these human
activities, just because they are purely human, would always
risk becoming pagan. This is the experience of all history
throughout the world. Let him who should, see to it ; let it
be seen to, as it should, at least so far as possible. But the
action of the Church and the co-operation of Catholic Action
are not limited within these minima ; they are not limited 0
the bringing in of the minimum of religious elements
such as should hinder the paganisation of society in its various
conjunctures ; the action of the Apostolate and the him_rchlc
apostolate, and of Catholic Action ing with it, aim at
the entire programme of the Heart of God, the foundation,
the diffusion, and the stabilisation of the Reign of Christ
in souls, in families, and in Society in all its possible
expansions, in all its self-expressions, in all the depths that
téﬁm activities can probe when helped by the Grace of

Now could this ever be the programme of a State
institution ?

The Legitimacy of Catholic Action
1. The State must not only not substitute itself for
indeed favour it, in its own interests, just as it is to its
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of the Church, of which Catholic Action is a legitimate
and necessary means.!

. We said “legitimate means” because the Church
mstituted by Jesus Christ as a perfect society has an
mviolable right of choosing all the means that she thinks
necessary or essential for attainment of her ends. She
alone can be judge in this matter, because He alone who
has competency in regard to the end has obviously
Competency also in regard to the means. This is
manifestly true.?

On the other hand, Catholic citizens have themselves,
too, the right to help the Church in her Apostolic mission
n those ways which the Church herself considers most
opportune. This right derives from the duty of the
apostolate of which we speak in Chapter III. Besides,
as the Holy Father said (Speech to the Directors of
Catholic Action in Rome, April 13, 1931) :

“ All souls, in whatsoever condition of life they may be, can
have not only need of but also the right to the help both of the
hierarchic apostolate and of the help of the co-operation given
to that Apostolate which is given by Catholic Action.”

2. Catholic Action is legitimate, not only in its nature,
but also in its organisational shape ; that is, its very end
legitimatises its actual shape, as we have already shown

! Leo XIII, writing in his Encyelical ‘%tmtded Dei : ** States
cannot neglect Religion a foreign i no importance.
qumshwklhwwt:bmeaﬂthingsnf&d’shm.md
should treat as supreme among their duties to favour Religion, to
assist it with all goodwill, and make it the shield of the authority of

Law, nor ever institute or prescribe anything that should injure

* Leo XIII in the same Encyclical, says: “ The Church is a

g

the and Grace of her Founder in herself and through herself all
ot & foamied fo t : ib :
3




130 A MANUAL OF CATHOLIC ACTION

in Chapter IV. As to this the Pope said in his Encyclicd
Non Abbiamo on Catholic Action, June 21, 1931

*“ All who understand and live the life of to-day know ?ﬁ
there is no initiative or activity, from the most spiritual &
scientific down to the most material and mechanical, which
has no need of organisations and practical methods of organiss-
tion. However, neither the one nor the other identify thﬁn
selves with the end of the various initiatives and activities,

aremerelythemem::sf:}rbetterau:.hievingthe::ndsthatt‘-’*"-|I
sets before itself.”

If organisation is licit when its aims are merely human,
though doubtless good in themselves, shall it not be licit
when we desire to realise the loftiest of all ai
glory of God and the salvation of souls ?

3. We add that Catholic Action realises other very
noble aims, reaping immense advantages for civil lif¢
itself. It is indeed evident, as we read in a
pontifical document,

“ that its supreme end, i.c., the of souls, includes all
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hecessary, but can have no substitute.” (Speech to the
Directors of Catholic Action, April, 1931).2

! The Concordat between the Holy See and the Italian Govern-
ment, February 11, 1929, Article 43, says: “ The Italian State
recognises the organisations dependent on Italian Catholic Action
mmfnruﬂ:ey,mmrdingmthedkposiﬁmofme;lolysee,
dﬂehpﬂmmammmdeofanpohhﬁ]mmd@mmﬂim
dqﬁmi‘imeemthehiuard:yof&xechmchforthedlﬂ’lmn?nd
actuation of Catholic principles.” Catholic Action was




PART 1I
CATHOLIC ACTION—ITS RELATIONSHIPS

CHAPTER VI

AFTER considering Catholic Action in itself, that is, its
nature, its aims, and its essential properties, we are bound
T—even in so summary a manual as ours is—to consider
it in its relationships with various bodies and activities.

We begin with its relations with the ecclesiastical
hierarchy—the most intimate and most necessary of all;
those which impart to it its specific difference and its
unique features. These relations can be summed up
in the single word * Subordination.” We have already
said in passing that Catholic Action is auxiliary to the
Hierarchy, and cannot but be subordinate to it, but
dmlingwithsofundmnemalaconceptmoughthﬂe_m
take it up again to go deeper into it and to elucidate it.
We must first, therefore, explain the idea of the Hierarchy,
hitherto barely touched on (Chapters II and IV). Thus
we shall show that Catholic Action depends, and directly,
on the Hierarchy ; and thirdly, we shall look at the
relationship between the Hierarchy and the lay directors.

I. DEPENDENCE ON THE HIERARCHY
The Double Hierarchy

1. We have seen that in the Church of Christ there
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Consecrated themselves to the service of God. But they
are not all on the same footing. There exists among them
a hierarchy (“sacred command ”), owing to which
Some are subordinate to others. It means therefore
“ sacred power,” and ought strictly to be referred only
to the sacred authority of the Church.

The Hierarchy is double, ie., hierarchy of Order—
Bishops, Priests, and Deacons ; and hierarchy of Juris-
diction—composed of the Pope and the Bishops. These
grades of the two hierarchies are of divine institution.
The Church, owing to the powers she received from
Christ, has added other inferior grades, which can,
indeed, be considered as implicit in the former. No
hierarchic power is conferred by the people or by cxwl
authority. The powers of Order are conferred along with

ination ; the powers of Jurisdiction by way of
Canonical Mandate, except that of the Supreme Pontiff
which is conferred by Divine Right in consequence of
legitimate election and the acceptance thereof (Canons
108 and 10g). ; .

2. What are the powers of these two hierarchies?
The answer is in the Gospels, antecedently to Church
Law. Christ entrusted certain powers to the Apostles :
first of all, the sanctification of souls by means of the
administration of the Sacraments, the distribution of
Divine Graces, the Celebration of the Holy Mysteries :
** Baptize in the Name of the Father, the Son, and the
Holy Ghost” xxviii. 19). “ Whose sins you
remit they are remitted”“(]dn):l xx. 23). “ Do this in
memory of Me ” (Luke xxii. 19). 5

'I‘hi:yis“l’umofOrder"; power over holy things ;
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Christ, ie., to teach the nations and to govern the
Church :

““ Teach all nations, commanding them to observe whatso-
ever I have commanded you ” (Matt. xxviii. 19, 20).
He who heareth you, heareth Me.” * He who despiseth
you, despiseth Me ” (Luke x. 16). .
** Whatsoever you shall bind on earth it shall be bound in
heaven, and whatsoever you shall loose on earth it shall be
loosed in Heaven ” (Matt. xviii. 18). !

These faculties constitute the Power of Jurisdiction,
i.e., power over the mystical Body of Christ, the Church.
Such were the powers of the Apostles. They have passed
in their entirety to the Church’s hierarchy, and to it
alone. Therefore they are also called “ Hierarchic
Powers,” and they constitute, as we have seen, the
Hierarchic Apostolate.

Pope, Bishops, Parish Priests

1. Catholic Action depends entirely on the Hierarchy
of Jurisdiction which alone governs the Church. This
Hierarchy, as we have said, is composed of the Sovereign
Pontiff and the Bishops; and from these, therefore,
Catholic Action essentially depends. But Canon Law
notes that other grades have been added by the institution
of the Church (Canon 108). Amongst these we must
here mention Parish Priests.
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Action. It is further certain that pontifical documents
explicitly attribute to the Parish Priest the supreme
direction of Catholic Action in their own parishes.

The following is applicable to all : * It is necessary
that the various forms of organised Catholicism should
find their disciplinary centre in the Hierarchy. This is
how Parish Councils, Diocesan Committees, and the
Central Committee function, in dependence on ecclesi-
astical authority ; and the Statutes of the Catholic Action
of Italy approved by the Holy See affirm that the Par_xsh
Council, that organ in each Parish of Catholic Action
in general which promotes and co-ordinates, funcuon'::
under the supreme direction of the Parish Priest (Art. 5).

We have, in fact, already seen that Catholic Action
possesses its directive organs in the centre of the nation,
in the diocese and in the parishes depending respectively
on the Pope, the Bishops, and the Parish Priests. Hence
for Catholic Action the Hierarchy of Jurisdiction is com-
posed of Pope, Bishops, and—in a sense—Parish Priests

(see Chapter IV).

Every Apostolate depends on the Hierarchy
1. From the fact that the apostolic powers have been
passedonmt.he}ﬁmmhyalme,twomnsgqumgesﬂsﬁ:
(a) Laymen, even though invested with high civil
powers, have not of themselves any powers in

the Church, either of order or of jurisdiction.
Heymnsﬁmtethcdnnchthnlamanqobeys.
(b)Thelaity,who,uMerwb:.mvufmm‘o‘rgmset!ley
enrol
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Jurisdiction. They must ever subordinate them-
selves thereto.

2. On this Leo XIII, in his Encyclical Sapientiae

C. »on the principal duties of Catholic Citizens,

of January 10, 1890, said :

- The Church not only is a perfect society and by far more
noble than any other, but she gras formed l:)yr her Bgaker as to
be apt to battle for the salvation of mankind like an army in
battle array. This organisation and form of the Christian
society cannot in any way be altered, nor can anyone be
permitted to work simply at will or to follow in this warfare
those tactics merely that he likes ; for he who does not gather
along with the Church, scatters ; ‘and he fights not with Him,
and the Church fights against God.” 1

Iththe same Encyclical the Pontiff, after having rebuked
the * carnal prudence ” of those Catholics who refused
to fight for Christ and the Church, continues :

"On.theothcrhmd,notafew, moved by a false zeal, or,
worse still, by false aims, arrogate to themselves a task which
does not concern them. They would in fact demand that the
conduct of the Church should be subordinated to their ideas

w.hlchGodhasembhahethisChnrchmdmustbe
. do their duty really well who,

whenmceg:ary,donotrefusetheﬁght. . . but in the battle

preserve with all care and diligence their due submission.”
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of public apostolate, by whomsoever and howsoever
exercised, must depend on the Hierarchy of Jurisdiction.
This dependence is the condition of its validity. Christ
says to those apostles in disunion from their legitimate
officials “ I know you not ” (Matt. xxv. 12).

Catholic Action depends on the Hierarchy in a Special Way

1. This dependence on the Hierarchy, while necessary
for every apostolate, is all the more so for Catholic Action,
given its nature of auxiliary, but official, apostolate.
Catholic Action is a participation in or collaboration with
the hierarchic apostolate. Now what participates is
united and submitted to the principal participant ; the
collaborator depends on the principal agent. This is
clear.

On this point Pius XI said to the Catholic Associations
of the Parish of San Carlo ai Catinari in Rome, May 5,
1932 : 2
* Participation, and so, union with Bishops and your
i erefore not an action dissipated or but
reposing on and subordinated to the principal works of the
Bishops and of the Priests.”

2. Catholic Action, besides being an auxiliary aposto-
late, is also an official one. Its soldiers are not only the
collaborators of the Hierarchy, but also its mandatories ;
and its Directors are expressly its delegates; hence a
still clearer and stronger reason for ol_ndmnee. A
mandatory cannot think of himself otherwise than as at
dmefnlldispositimnitheg’mofﬂmmdate,likea
brush in the hands of the artist.
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authority, and is, and would be, apart from such depeﬂ‘_i‘
€nce, a contradiction in terms—a reductio in absurdum in
Ppractice.

The Witness of the Holy See 4
I. Many pontifical documents have sanctioned this
duty of dependence. From Pius IX, the first Pope of
Catholic Action, to Pius XT, all the Pontiffs who promoted
and encouraged Catholic organisation, also gave to it its
disciplinary rules, vindicating for themselves the right
of its supreme direction. Pius IX, in the Brief of May 2,
1868, ever memorable, recognised and blessed the first
National Catholic Organisation in Italy, the Society of
Italy’s Catholic Young Men, and declared it devoted to
the service of the Church and dependent thereon.!
From this National Congress was born and developed
the national work of Catholic Congresses and Com-
mittees, the first to incorporate and co-ordinate all the
Catholic forces of Italy. It, too, placed itself in depend-
ence on the Holy See, and the Pope approved its Statutes
and nominated himself its President.
Leo. XIII, in the Encyclical Graves de Communi on
istian Democracy, when the Christian Democrats
threatened to break every bond of submission to religious
authority, wrote accurately as follows :
ks LetindividualsandCatholicSocieﬁes,whﬁngivingeﬁec‘t
to any deliberations whatsoever,

* Under Pius IX in 1874 Ttalian Catholics first met i
at Venice, and, before starting thei : 2 in a Congress
tion of their and an act of complete memorable declara-
serip =
= % -

doctrine
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Pius X, in the Encyclical Fermo Proposito of 1905,
when the secessionist tendencies of the Young Dem9cr_ats
had been consummated, reaffirmed the duty of submission
to the authority of the Church in these words :

* Enterpri rimarily instituted to restore and promote
in Chﬁﬁrpaf,u'ﬁe Chnystmn civilisation, which constitute
Catholic Action, cannot in any way conceive themselves as
independent of the advice and supreme direction of the
ecclesiastical authority.”

2. Very frequent and explicit are the statements of
the reigning Pontiff. For example :

- nature and aim of Catholic Action it is clearly
“ecm‘:rl;'l ttliml:t it must perfectly adhere and be docile to the
Catholic Hierarchy, from which alone it can recenv;i;z
mandate and its directive rules ” }Letter from the Car

of State to the Primate of Poland, April 10, 1929).

*“ The whole of Catholic Action must be in tl:e closat
relationship and subordination with the higher em
a subordination which expresses itself in its homage an =
obedience to the Bishops and the Pope, and through them -
Christ ; hemmeinthesethmeel;u;nﬂt;—B 0 'Ptog]';da:lty
Christ, the hierarchic structure gnif C
of the Church consist "(SpeechhotheEu:lMulAm:lts
of the Society of Italian Catholic Young Men, September 14,

1925).

The same Pontiff, recommending to the Ammsmsh
of Catholic Action due on the Nahops,
Whmm&_St.WM.
“ Nothing without the Bishop” adding "I'ins_:s:
gﬂtmm,agu:mmfwmm
(SpeedxmthcddewuuftheSmdemdAnpmm
of the Catholic Young Men’s Society, November 3,
xg2gk ;
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II. DEPENDENCE : DIRECT AND INDIRECT

Hitherto we have shown that Catholic Action must
depend on the hierarchical authority of the Church.
Now dependence can be direct and indirect. Catholic
Action depends on it directly. In this it differs from
other Cfttholic organisations and works which depend on
1t only indirectly. This we must show in recalling the
df)ctnne of the mission of the Church and the notion of
direct and indirect dependence.

A Double Mission

1. In his Encyclical Fermo Proposito, Pius X wrote
that Catholic Action excludes no activity which “in
any way, direct or indirect, belongs to the divine mission

M;l;xon-x—Dlrect and Indirect.
us X, in the same Encyclical, defines the objective
and ambit of the one and the other. Hee:ays‘: s

number which belong to the natural order To these the
mission of i i i & i

itamﬁcﬁghmmﬁfgcdyor&med,butweym
He further adds that we must
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those whose immediate aim is in the supernatural order,
such as Divine Worship, sanctification of souls, the
diffusion of revealed truths, the practice of Christian
virtues, etc.

Into its indirect mission other activities enter, whose
aim is immediately of the natural order but having
manifest relationships with religion and good morals.
Thus the Church has the right and duty of entering also
into the domain of Science, Literature, Art, Politics, and
Economics, and all the other elements of civil life. This
right accrues to it through its indirect authority ; an
authority over temporal matters, not as such, but in so
far as they are connected with spiritual and supernatural
order.!

3. Catholic Action participates in both the Church’s
missions from the same motives and in the same way.
It, too, like the Church, reaches in the material object
only the spiritual element, for even as man is composed
of spirit and of matter, so in much else too will you find
a material and a spiritual element. Such things are
described as being *“ mixed *’ in nature. Like the Chfm:h,
Catholic Action in no way enters into the domain of
purely temporal things. Onthispouft, too, we have the
explicit statement of Pius XI, who said :

itself. There is no field in s S
find its place under the sy s
the hi . But it is clear that the hierarchy

for itself technical, g

* In the canonical ruling of the Church those things are
temporal which have no weiths the opd the Church has no
end of man. wmﬂmi'w

'
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to the various departments of which is composed that com-
plexity of relationships which constitute Society ” (Speech t
the Directors of the Roman Catholic Action, April 19, 1931).
And again :

“ Catholic Action is not ordered towards material and
earthly ends . . . and, if owing to the inevitable demand of
circumstances it has to descend into the economic or
field and make contact even with political questions, it never
does so save in view of the supernatural interests and moral
and religious uplifting of individuals and of peoples” (The
Secretary of State to the Bishops of Italy, October 2, 1922).
See also Chapters VIII and X.

Indirect Dependence
_ T There can be and are associations and works whose
immediate aim is of the temporal order, but connected
with the spiritual one and subordinated to superior ends ;
e.g., scientific, literary, artistic, economic, professional,
and other associations whose inspiration is Christian
and which aim to Christianise. What is their relationship
with the authority of the Church? Pius X, in his
Encyclical Fermo Proposito, writes :
** All those works which are a direct help to the spiritual
i set

and pastoral ministry of the Church and
mm’%m&hﬁmo{hwm

the Bishops who are placed by the Holy Spirit to rule the
M“G"diﬂthedlmmgn;llymm But also
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liberty, the responsibility of their actions resting on themselves
especially as regards temporal and economic affairs and in
those of public life, administrative or political, and alien or
foreign to the purely spiritual ministry. But as Catholics
always lift high the Banner of Christ, for this very reason also
they lift that of the Church, and so it is fitting that they should
receive it from the hands of the Church, and that the Church
should watch over its unstained honour, and that Catholics
should submit themselves as docile loving sons to her maternal

vigilance.”

2. From these words we can deduce :

(@) Organisations and works which come directly to
the assistance of the pastoral office (having an
aim which is immediately of the spiritual order)
depend directly on the Church.

(5) Organisations and works which come to its succour
only indirectly (whose aim is of the natural
order) depend on the Church indirectly (see
Chapters VIII and X).

The Nature of these Two Dependences
Hcrewecanmsignasfmtnotestoﬂ:chu‘ﬁcal

documents the nature of direct and indirect dependence

on ecclesiastical authority.

its activity under the responsibility of eoclesataca.l

auﬂloﬁty,wmchhxﬁmtcsmtonlythemmdgmcrw

(the ecclesiastical assistants )Indnmm,' _d:recdyor
indirectly, its supreme dire 7

authority of the Church embraces the whole activity of
themm_' ion. : ; : ; ! o
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2. But dependence is only indirect when the organisa-
tion develops its activity under the responsibility of its
own directors. In this case the ecclesiastical authority
doys not indicate its immediate and specific aims (these
being of a material nature) ; it does not ratify its statutes
or c_leliberations, it does not intervene in the nomination
of its directors, nor does it watch over its activities
through special representatives ; the organisation being
subject to the Church only through the moral orientation
of its programme, which as such falls under the com-
petency of religious authority. This authority, therefore,
does not embrace the whole activity of the organisation,
but only that part which is related with its spiritual
nature ; that is, its religious and moral element.

3. All the organisation and works which constitute
official Catholic Action, that is, in the strict sense, depend
directly on the Hierarchy. What depends on it only
indirectly can be considered as Catholic Action in a wide
sense (see Chapter I). Itis the business of the hierarchic
authority to judge and decide whether organisations must
depend on it directly or only indirectly, since it alone

;Pﬁejudgemmpetentwithugardtotheirmmd
ject.

Indirect Power claimed by the Pontiffs

to the Church ” (Speech, of March 18, 1919).

CATHOLIC ACTION AND THE HIERARCHY 145

recent ones who have had to protest against the errors
and attacks of lay Liberalism, were unanimous in claiming
such an authority, especially in the economical and
political field where it was more definitely rejected.

2. Pius IX condemned in the Syllabus (24) the thesis
that the Church possesses no coercive power nor any
other kind of authority, direct or indirect, over temporal
matters. Leo XIII, in Rerum Novarum, affirms his
right of intervention in the social question in the following
explicit words :

*“ We enter with confidence into this discussion, and are
fully within our rights, for we are treating of a question of
which no adequate solution can be found without recourse to
religion and the Church.”

And the same Pope speaks no less explicitly of the
authority of the Church in political matters :

“The Church cannot be indifferent to State Laws, not as
such, but when—outstripping their due frontiers—they invade
the rights of the Church. So it is a duty imposed by God
always to resist a * policy * when it does to religion,
and to work with all care that the spirit OfthechalSapwm should
animate popular laws and institutions ” (Encycli enti
Christianae). :
Pius X writes that “ history itself witnesses to the public
recognition of the authority of the Church in all matters that
in any way concern conscience, the subordination of all State
Laws to the Divine Law of the Gospel, and the concurrence
of the two powers of the State and of the Church so as to
procure the temporal good of the nations so that they should
not suffer the loss of that which is eternal " (Encyclical Fermo
Proposito).

Benedict XV affirmed that
*“ the social question still awaits its solution, but it must not
be solved apart from the Church lest it be solved in opposition
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Pius XI, in his Ubi Arcano, writes :

“ The Church does not wish to, nor should she without just
excuse, intrude herself into the direction of purely humat
things, but neither can she allow nor tolerate that the po
power take occasion from this to injure what is good in th
superior (i.e., supernatural) order, or to attack the Church’s
Davine institution, or violate the rights of God hi e
civil Society.”

3. To this doctrine of the Pontiffs, renewed in all
periods, their method of government has always corre
sponded. Anyone who reads history will mect.W.lth
Pontiffs who condemn unjust laws or anti-Chrstian
institutions ; who proscribe political doctrines, economic
or social systems, scientific or artistic tendencies,
are adverse to the principles of Christian doctrine of
morals. Nor because of this have they gone outside of
their legitimate functions; they have, indeed, fulfilled
their sacred duty to the benefit of humanity and of

S

Answer to an Objection

1. Our critics are apt to attach themselves to a some-
what plausible pretext for exempting themselves from
indirect dependence on ecclesiastical authority, especially
in matters of politics or economics. They reason 25
follows :

“ It is obvious that we must obey the Church in religious
is not only competent but infallible ; but in other matters the
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Church in non-religious matters, but freedom of thought and
action.”

2. The answer to this is easy. First, the argument
proves too much and therefore nothing. For were it
valid, what earthly authority could ever claim obedience ?
None, save the Pope when he spoke ex cathedra. Such
a system would logically lead to anarchy. Hence the
conclusion is false ; so, therefore, were the premises.

3. It is true that the Pope, in matters of pure politics,
economics, science, art, etc., can err like anyone else ;
but it is also true that the Pope does enter as judge into
such affairs in so far as they are connected with moral
and religious doctrine. And in faith and morals the Pope
has a competency certainly superior to anyone else,
even when not speaking ex cathedra. This much our
critics will concede us.

Finally, even though this Pope or that should have
erred in matters of political and social economics, what
of it? Unhappy society if we lay down the principle
that a superior’s mistake dispenses his subjects from
obedience ! Is a soldier free to disobey because his
commanding officer once and again has given a mistaken
order ?

4. Nor can changes in direction render independence
legitimate, for such changes may be due to prudent
reasons which repose on concrete circumstances variable
according to place and time. Remember what we have
already quoted from Pius X. He spoke of the two
marvellous prerogatives of the Church : her firmness and
immutability in specific things, é.e., her principles, and
her adaptability in all that is purely acciden
superiors never have been, nor will be, a sufficient motive

L3
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for subjects to dispense themselves from obedience.
Again, can a soldier disobey simply because his general
changes his tactics ?

III. LAY DIRECTION

Catholic Action, as we have seen, depends directly o8
the Hierarchy, but it also has its lay directors. Does then
Catholic Action obey two different commands ? Are the
lay directive organs useless, or even a harmful duplication
of the Church’s hierarchic authority ? Are they mere
empty ornaments, and not constructional ? Now what
is the relationship between these two authorities, Lay and
Ecclesiastical ?

The problem is a substantial and important one, and
the solution is not easy, even in theory; still less 1
practice. However, in the pontifical documents We find
sufficient light here too.

Subordinate Direction

of Dsoceaan Committees, May 16, 1926 (the supreme
co-ordinating organ of the whole of Italian Catholic
Action) that
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They direct, but are directed. They are directed by the
Hierarchy : Pope, Bishops, and Parish Priests.

2. In Catholic Action there are accordingly two
directives : the Hierarchy, which can be called the higher
direction ; and that of Laymen, which is the subordinate
direction but a true one. That it is a true direction, and
not merely pro forma, is stated in a letter from the Cardinal
Secretary of State to the President General of Italian
Catholic Action, October 2, 1923 :

* (Lay Directors) must possess in regard to their associations
true(aufhon'tative )functions because thus only will all the
energies of Catholics find a unique direction.”

Executive in the Practical Order

1. Evidently these two directions must have separate
competencies, else they would make but a useless, and
indeed harmful, duplication. Papal documents again
tell us what these are. The Cardinal Secretary of State,
writing to the Bishops of Italy on October 2, 1922,
about the revision of the Statutes of Italian Catholic
Action, says that “ Catholic Action is not a Directive
on the theoretic plane, but an Executive on the practical
plane.” ‘This statement was afterwards repeated in
other important documents. Hence on the theoretic
plane where principles and standards are concerned,
the Hierarchy alone is the directive, but because it alone
is Guardian and Teacher of Christ’s doctrine. Catholic
Action is Executive in the practical order because it
works “ for the diffusion and actuation of Catholic
principles ”* (Statutes, Art. 10).

2. The oa(acept of this double order of things derives
from the very nature of Catholic Action, for Catholic
Action collaborates with the Hierarchy, and he who
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collaborates in an enterprise must follow the order of his
Chief; while the business of the Chief is simply to %

the aims of the enterprise and the general rules of

execution. Archbishop Pizzardo said to the Congress of
the International Union of Women’s Leagues, May 2
1930 :

“ Lay action is executive on the practical plane, giving
concrete reality with a responsibility of its own to the various
items in its vast programme_” ]

1. We now ask “ Does the executive task entrusted 10
Catholic Action exact special direction and respons
bility 2 ” Certainly, for executive agents, endowed Wit
intelligence and free-will, cannot act mechanically like

marionettes.

e And, again, because execution has its own technique,
which amounts to saying a complex of the principles and
practical rules. Therefore, on the inferior plane of
execution wit:re Catholic Action moves, there must be 3
D!recw_ rector with his particular competency and responsi-
bility. That is, there must be an executive authority-

3. For example, if you are building a house, who
prepares the plan? The Architect. Who erects it?
The masons. But these have need of a Director

He has to follow accurately the plan of the Architect,
but also guide and supervise those who are executing it ;

el e
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plan, and Catholic Action workmen toil at its execution
under the guidance and supervision of their technical
directors. :
4. Again, a mobilised army has to pursue the aim
indicated by State authority, and all its diligence must
follow out the general plan prepared by the Supreme
Command; but the subordinate commands have 2
directive task and a personal reponsibility in the execution
of that plan. They are directed, but direct. The
executive directs. Catholic Action itself is an army
involved in a holy war for religion. As Pius X1 said :

(Ubi Arcano)* . . . and the soldiers of this Crusade when
obeying the immediate orders of their Officers know that they
aretmdingtowardstheaimnuignedbythe(ﬂmmhhmelf.

No illustration is ever perfect, and these are not; but
at least they serve to show that the idea, *“ Directing, yet
Directed,” is not verified in the ranks of Catholic Action
only.

The Competency of the Two Powers
So far we have defined only in general the competency

of these two authorities. Now we must descend into
poeaihletbcirrespecnvc

o O AT T A T 2 M g DA A I8 W P o i< A y b -

A e A
ey _—




i S e e

152 A MANUAL OF CATHOLIC ACTION

_“Itis certain and evident that even as the Church and her
hierarchy have the right and duty of confirming and directiog
Catholic Action, so have they the right and duty to organise it
in the ways which conspire for the attaining of spiritual and
supernatural ends according to the nature and demands of the
several times and places.”

2. It regards the Directing Organs as competent :

(@) to see to and direct the execution of initiatives
undertaken by the competent ecclesiastical
authority ; and

(8) thus to promote initiative intended for the fulfil-
ment of the purposes of Catholic Action, making
use of the means indicated by ecclesiastica
authority and of every other means of which it
may approve.

3. The Directive Organs therefore have the right to
deliberate, but their deliberations must have the approval,
at least implicit, of the competent ecclesiastical authority ;
that is, of the Pope, Bishop, or Parish Priest, according
as the Central or Diocesan or Parochial Organs are
concerned. Hence the ecclesiastical assistants, as repre-
sentatives of the Hierarchy, have the power to suspend
such deliberations as may find themselves in opposition
mﬂzgl?agherdimﬁon,theﬂiemrchyitself.

hi;: ::; ghislseme &;::yr must interpret the celebrated
p t. Ignatius : “ Nothing apart from the
M,”wbﬂ:mmhm:@al}:&nﬁnothﬂ
D:md'.nm of Catholic Action; i.e., the deliberations of
or his representative, and not in the sense that the

< mr————
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in the hands of the laity ? Would it not be better if the
Hierarchy should confide to priests who could be the
assistants themselves ? And, indeed, there might be
those who would take up arms on behalf of this purely
priestly direction ; but ecclesiastical authority has decided
otherwise, and for excellent reasons which derive from
the nature and aim of Catholic Action itself.
We shall now indicate these.

Reasons for Lay Direction

1. We must never forget that Catholic Action is not
a purely religious organisation with no other aims than
worship and spiritual formation. In these the priest not
only is exclusively competent, but also develops their
activities as a whole, and so he can well be their Director.
Catholic Action is different ; it is essentially an Aposto-
late—a lay auxiliary universal apostolate (see Chapter III).

Given this specific character, it could not—generally
speaking—achieve all of its ends with entire eﬂicacy !md
it not also a lay hierarchy subordinated to the ecclesiastical
authority.

2. From this reason, which is fundamenta_d, flow
several others that we must examine. The chief ones
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() Catholic Action has also the task of protection and

defence, so much so that it has been called the
secular army of the Church in these our days
(see Chapter II). Now this task could not be
developed with full efficacy were there no laymen
at the head of its department ; immediate repre-
sentatives and mouthpieces of the great mass of
the Christian folk.

(¢) Catholic Action is ... Action. Its members
receive and give. Now they will give all the

more generously according as the examples and
experience they possess are greater. Here, agai,
is the utility of having lay direction along with
the ecclesiastical one; the more so, as the free
situation of the laity gives them a special influence
on their fellows. It is a psychological law that
“ Like loves Like,” and therefore allows itself
to be efficaciously influenced thereby.!

(d) Not only do the lay directors influence the activity

of their companions, but they find themselves
committed to develop a keen and energetic
activity of their own. Anyone who has any
responsibility in a decision feels himself the more
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of an efficacious collaboration in the work of
execution.!

(¢) There is a final reason which we feel to have great

weight. The director of an organisation cannot
also but represent it. In Statutes of Italian
Catholic Action, approved in 1923, Article' 2z
says : “ The President General represents Italian
Catholic Action.” What is more logical than
that a lay organisation should be represented .by
laymen? Remember, too, that Catholic Action
has also an outward activity, and this indeed is its
special characteristic. Hence we understand
better still how participants with this lay move-
ment should in its external relationships be
represented by men who can speak for the laity
and that they should be invested wit.h responsi-
bility of their own. And this respol.m!nhty must
increase and appear more evidently in proportion
as the activity becomes other than purely religious
and enters into the social and civil field. For it
is certain that in the religious field and in educa-
ﬁonalmtterslaydirecﬁonhasfewerntband

T s e ————
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spurred on to work for its realisation. In the

long run this is a question of dignity and coher- i et
ence. If a priest in any association makes all the Th;sdoegmtpmentthatnowandagﬂm,!feﬁcw
demspersomﬂymdarﬁaevcrymponst- wthonqmdeddes,&mﬁmbemofm
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the laymen who should preferably occupy them. The
brochure, La Giunta Diocesana, published by the Central
Committee of Italian Catholic Action, wrote :

. " Given the nature of Catholic Action, i.e., a Lay Apostolate,
1t is right that the President of the Diocesan Committee
should be a layman. But this is not an absolute rule in view
of the case when there should be no layman prepared or apt
for so delicate a position ; or when for various reasons the
better being of a diocesan Catholic Action should demand it,
even a Priest could be called to that post. The Bishop is the
exclusive judge as to the opportuneness of this.”

4. We can therefore conclude that the tendency to
suppress or limit beyond what need be the proportion of
laymen in the government of Catholic Action is due (if
there be no other explanation) to a mistaken idea of
Catholic Action; that is, forgetting its nature and
reducing it to an inferior and purely formative activity.
Such a tendency, as must now be obvious, would lead to
make this providential instrument, Catholic Action, far
less efficacious in the hands of the Bishops.

No Juridical Disorder Involved

1. In spite of all the reasons for and advantages of lay
direction, some may detect therein a juridical disorder,
or a sort of new vintage of secularism, in that the laity
take command in a field reserved to ecclesiastical authority
and priests are subject to simple lay folk, which would
mean the upsetting of hierarchic values.

2. But this is an error in perspective and a juridical
scruple. We can soon show this with reasons which
must be obvious after what has been said already :
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delegates or mandatories thereof, an.d delegates
in a field of action where work is in any case

obligatory on laymen.?

(b) Precisely because they are delegates the Lay

Directors are themselves directed, and we saw
that their deliberations must be approved by the
Ecclesiastical Assistant, i.e., the direct repre-
sentative of the Hierarchy. “ Catholic Action,”
writes Cardinal Pizzardo, “is a part of the
hierarchic apostolate, and the hierarchy assigns
and recognises the mandate or task of the
organised laymen, and keeps them dependent
on itself, however much it leaves to them a
suitable liberty of action and therefore 2 personal

responsibility.”

(€) Nor is it true that the clergy are subjected to the

laity, because the Lay Directors, whether Qmml
or Diocesan, do not give orders or direction to
the Bishops or Parish Priests, nor yet the
Ecclesiastical Assistants, but to their own respec-

i rdinate directors, and these follow them.
tive subo e e v

Thus the Central Comtmttec sends
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pi_ece. Should the circulars also be sent to the
Bishops and Priests, this is only by way of dutiful
recognition.

An Easily Avoidable Danger

1. But it can again be objected that, since we stand on
the moral ground whose frontiers can never be assigned
with precision, these two hierarchies—ecclesiastical and
lay—will almost inevitably end in clashing ; and especially
between the ecclesiastical assistants and the Lay Directors
conflicts of competency will arise, harmful alike to
interior discipline and exterior action.

We have no wish to deny that some difficulties could
actually arise, but unlucky we if, for that sort of reason,
we had to condemn the whole institution. Who then
should be saved ? Common sense teaches that difficulties
can arise from the nature of a thing, or from the bad use
one makes of it. In the second and more frequent
case, the difficulties deplored are accidental, and can
therefore be got rid of. To allege a difficulty is not the
same as solving it.

2. This is our own case. No one could ever show that
the occasional conflicts alluded to derive from a defect
in the nature of Catholic Action. Since we saw that the
two authorities act on two different planes and hav
distinct competencies, so that no clashes or conflicts
ought ever to arise ; and experience tells us that they
appreciate their duty of obedience towards the Hierarchy
and its representatives; and, above all, where the

Directors mg:m: ?"mmﬁm this
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Hence we can conclude that where there is a danger
of conflict it can be easily eliminated, and, indeed,
measures can be taken to prevent its ever happening.

The Advantages of Union with the Hierarchy

We must finally allude to the advantages obtained by
Catholic Action from this union with the Hierarchy, and
if you think them out they will serve to keep the danger
mentioned above at a distance.

1. Union with the Hierarchy procures for Catholic
Action the necessary Divine assistance. This union, we
said, was a condition of validity. We now add “ It is a
condition of fertility.” Christ said: “I am the Vine
and you the Branches. If a man be united with Me he
will produce fruit, much fruit. For without Me ye can
do nothing ”* (John xv. 35).

And if union with our Lord is necessary for any action
to be perfectly fruitful, what shall we say of apostolic
action which co-operates with Redemption itself, and
requires special fortitude and sacrifice? For Christ
communicates the stream of his vitality through the
arteries of the Hierarchy constituted by Him, Guardian
and Dispenser of the Divine Treasures. Only Priests are
Dispensers of the Mysteries of God (1 Cor. ii. 1), and
distributors of the truth of the Gospel and of Divine
Grace, of that Grace which s the strength of the apostolate
as spiritual journey money, without which he cannot -
make a step on the path towards the victories he dreams
of. Hence we cannot perform our apostolate if we are
not united with Christ; and we are not united with
Christ if we are not also with the Hierarchy.

2. Union with the Hierarchy ensures to Catholic Action
the correctness of its movements. The reason is evident.
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Cathol_lc Action wants to educate consciences according
to Chr:s;.tmn principles, and to inspire every man whatever
his station, individual or social, by the same principles.
E;t who could say with authority and security, where and
= at are these very principles which must guide Catholic
ction in its double work of education and formation ?
i_:ldeiutly the Teaching Church, the Hierarchy. So,
umte«_:l.from that, Catholic Action would not only be 2
self-sterilised thing, its vital nourishment would hardly
reach it; bl-.lt also it would lose its way, lacking its
ﬁmq guide, and after so long a path it would have
y to confms : “ Many steps, but on the wrong road.”
3- Union with the Hierarchy confers on Catholic
Acnonlf Its compactness and organic force.

Union makes Strength, obedience to hierarchic
authority makes Union ; and it is all the stronger the
i!:n:e nlc;lo;lg;! lmh:d. it be with the Hierarchy. And this

T In i ierarchy i

devised and oﬁemct]:dn-)pomon seiceny dap

Now no hierarchy is so perfect as that of the Church,
whereof the very hand of Christ has traced the funda-
mental .laws; and Catholic Action, as we have seen,
models itself on those very laws (see Chapter IV). So it is
mbordma.non to and co-ordination with the Hierarchy
anhc:c;:bedxmce to the Pope, Bishop, and Parish Priests
;rmn ogo:fers on Catholic Action its force and its own

. compact army. Remove this adhesion to all
fhegmdesofthel'liemmhymdymwﬂlhavemarmy
in fragments, easily defeated and incapable of great
enterprises. So Catholic Action which wishes to be 2

strength and its solidity.

PR
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Action a guarantee of continuity. The Holy Father has
exhorted us to co-ordinate the work of the apostolate
with the organic constitution of the Church itself ; for
he who is with the Bishops is with the Pope, and he
who is with the Pope is with Christ, and so everything
is in its proper place, and in those conditions in which
the Divine Master said: * The gates of hell shall not
prevail. I am with you to the consummation of the
world ”” (Speech to the English and Scottish Knights of
St. Columba, September 9, 1925).

And in his letter to the Argentine Episcopate on
Catholic Action he writes that obedience to the Hierarchy
constitutes a magnificent privilege and a guarantee of
life, both fruitful and lasting. In fact, grafted thus on a
trunk so many centuries old, on the Hierarchy, Catholic
Action participates up to a point in the enduring, though
troublous, life that Christ promised to His Church.
This explains why Catholic Action in many countries
can already reckon up a life neither brief nor fruitless,
even in the midst of such various difficulties and the
rise and fall of so many other associations.

5. Hence the practical conclusion : to deepen due
obedience to ecclesiastical authority is for militant
Catholkmnotonlytbeexerciseofaduty,butalsoa
pledgewhinhenmmtheiracﬁonagxw“fenﬂity,
rectitude, solidity, continuity. And this obedience will
betheamierandmegencmnsasoneseﬁinthe
Hieramhynotapolinennnwholimitsthe liberty of his
victim, but a wise and loving mother who watches over
mdis:nxiomforthcgoodofbcrchﬂdm—inwther
whodemvesnotonlyobediencebutlovinggnﬁmde.




CHAPTER VII
Catholic Action and the Clergy

“HavinG studied the relationships of Catholic Action
with the Hierarchy, we must now consider its relation-
ships with the clergy, meaning thereby all priests Who
do not folr;in part of the jurisdictional and divirtlhdf
instituted Hierarchy. It might seem, at first sight, that
Catholic Action being a lay apostolate, priests
nothing to do with it. On the contrary. Catholic Action
is, indeed, a lay apostolate, but is so along with the
necessary assistance of the clergy. This is so true that
Catholic Action flourishes precisely where the clergy
devote themselves to its assistance, and, where the clergy
do not take it to their hearts, either it is never born or it
d:l.ﬁmanhour. We mmnthennemto8p&llk0fﬂ’e
;z;_kt;f the ;ld;rgyfas within Catholic Action ; and second,

eir of promoti isting favouring
Tl Avgs, - e

I. THE ROLE OF THE CLERCY IN CATHOLIC ACTION

_This'nmﬂécﬁne%iu_thele&rof?ilnxltoﬂm
de_mwmbxggkam
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is, further, the task of the clergy to form the consciences
associates according to Christian principles, and above all, the
conscience of those who are themselves to be directors ; for
those alone who, by reason of Holy Orders, are ministers of
Christ and dispensers of the mysteries of God, possess the
resources necessary for this.”

Priests, therefore, have two essential tasks in the field
of Catholic Action : to assist, and to form, its associates.
We examine these two points separately.

The Task of ‘‘ Assistance '

1. “ Priests,” says Pius XI, “ must assist the laity,
lest its action deviate from the proper path.” It does
not so deviate when (a) it respects, and applies, Christian
principles ; and (b) follows the rules and direction of
the Hierarchy. We have seen above that the Hierarchy
alone can say where and what Christian principles are,
and alone has the faculty of declaring the right rules and
direction. Now the clergy is the authorised interpreter
of the Hierarchy, and is charged with promulgating its
teaching and supervising the execution of its laws. And
this in every manifestation of Christian life, and so for
Catholic Action itself.

2. The clergy is therefore the natural link between the
Hierarchy and the militant laity, and the born guardian
of the orthodoxy of Catholic Action. To apply 2 material
butveryexpres&vepanlld,ﬂ:edireuiomofthef'@e
and Bishops are like the track along which the train of
Catholic Action must run ; the clergy has the office of

i ivers, and it is theirs to prevent both accident
and disaster, due to getting off the lines. It is precisely
in view of this that every directive organ and every
association of Catholic Action has a priest known as the

Nz
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Ecclesiastical Assistant, nominated by the Hierarchy. We
now propose briefly to assign his juridical personality,
stating first what he is not, then what he is.

The Juridical Réle of the Ecclesiastical Assistant

1. The Ecclesiastical Assistant is not the Director of
his Association; #.., he has no direct authority 0
deliberate or to dispose. Matters are quite different 1
a pious association, where the priest possesses ‘ plenary
powers,’” so to call them, and consequently the entir®
responsibility for direction—which is why he is called
Director, and not Assistant. And this is a right system-
First, because a child, unable as yet to judge and t©
decide, has to be guided in all things by authority ; nexb
because all these institutions aim exclusively at education
or at assistance ; hence we can see why the priest, Who

plays therein the part of parent, possesses also
responsibili

But in a Catholic Action association matters are quit¢
different. Here we find men of matured consciences
able to think and to decide. Besides (and this is the
substantial consideration), all Catholic Action associations
have not only an educational and beneficent aim, but als0
and primarily one of apostolate.

Even in religious associations composed of adults the
priest has the 7éle of Director, not Assistant. For such
associations are not aiming exactly at a collective aposto-
late,butatper’sunalpcrfect’mn,orﬂlemshipnfm
as we hope to explain more in detail (Chapter XI).

2. The Ecclesiastical Assistant is the representative
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are nominated by the Holy See, and those of diocesan and
parochial organisations by the Bishops.!

If the Assistant of a parochial organisation be not
the parish priest himself, he represents him immediately,
and, by way of him, the Bishop. Hence he depends on
the parish priest for all that concerns the general running
of the association, and especially its relationships with
other associations and the life of the parish as a whole.

3. The Assistant is the safeguard of the orthodoxy of
the associations, and this precisely in his quality of
representative of the Hierarchy. Hence he must always
see that the association act ever in conformity with
Catholic principles, with the laws of morality, and the
teaching of the Church and the specific directions of the
Bishops ; and he has the right and duty of suspending
deliberations should they clash with any of these. This
right is a necessary weapon, but, like any such weapon,
must be used with great discretion and cautiously, lest
it become an engine of destruction, not of protection.
In an association well constructed and well guided, it
will never be necessary to use it.

4. The Assistant is the moral Consultant of the Associa-
tions. His office demands of him that he gives his views,
prudent and impartial, on all that regards the govern-
ment and good running of the associations, nor will their
Presidents embark on any deliberation without having
first consulted him.
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No one could suppose that the lack of a deliberative
vote in any way diminishes the authority and influence
of the Ecclesiastical Assistant. Being the representative
of the Hierarchy, he cannot but possess an authority of 2
superior order ; hence he cannot be assimilated to the
members of the Directive Council, who exercise, as We
know, a subordinate direction (see Chapter VI). Itisalso
true that his consultative vote, because of the authority
with which he is invested, issues, in practice, into some-
thing far more efficacious than a merely deliberative Vot
vt:onld, for it allows him to remain above all legitimate
disputes, in that atmosphere of serene impartiality,
wherein his authority can shine with all its due prestige-
His Formative Task

1. But the clergy has yet another task as within
Catholic Action, which the Holy Father defined as “ the
f9rmaﬁon of the consciences of associates along Chris-
tian principles ” ; adding that “ ordained ministers alon¢
possess the resources necessary for this.” And, indeed,
the clergy, as the authorised standard-bearers of Catholic
Truth, are also the dispensers of divine graces—truth
and graces that are the food of every virtue, the strength
of all apostolate ; truth and graces without which “ the
wit and work ” of every educator come to naught.

2. We do not want to depreciate by one jot the educative
work of the laity within or outside of Catholic Action.
We know how solid a contribution is made by good
ii:tou to the formation of their associates, and by

eir delegates in subordinate departments. They are,
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selves 2 Who has furnished these splendid soldiers with
their all-necessary spiritual munitions ? Almost always,
some priest or other, according to circumstances, 2
zealous parish priest, an indefatigable Ecclesiastical
Assistant, or again, a pious confessor. After a while
the plant lives by its own life, puts forth fine leaves, and
flowers, and fruit. But the good gardener who attended
to its roots, nourished and kept straight the slender stem,
was a priest, who probably has remained eclipsed.
Hence the noblest work of the clergy in the Catholic
Action field is the formation of lay apostles. And it is
particularly the duty of those priests to whom has been
entrusted the post of Ecclesiastical Assistant.

The Assistant as Educator

1. We like to think of the Ecclesiastical Assistant
chiefly in his capacity of * educator,’ of fashioner of souls.
This is, especially in associations of younger people, his
principal domain ; the title to his purest glory and the
reason for his loftiest prestige. Indeed, as St. John
Chrysostom asks, what art is more excellent than that
which consists in * modelling souls’? * What can be
gmterthnnmgovemthesoulsandformthemoﬂkof
young men ? Formypart,lauemthemwhocan
model souls as, without doubt, superior to any painter,
mysculptor,mdznyotha'kindofartist"(ﬂmn.ﬁo,on
Matt. xviii). Hence the name * Assistant ’ is inadequate
tothcmbdthismmtmbleminimy,foritexpruses
butapntofit,andnotﬂteprincipalone. The Assistant
is,inCatholicAcﬁm,abovenﬂehemm.

but lay apostles, his co-apostles. Hence an ever more
spkndidghry,bm:hommmm&tity.
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In his speech to the Diocesan Ecclesiastical Assistants of
Italy (September 19, 1930) the Holy Father set before
them all, as their divine examplar, our Lord Hitmiel_f,
who caused Himself to be named an * Assistant * by His
great Apostle—* Christ, assisting (adsistens) as priest of
good things to come ” (Heb. ix. 11). And he explained
the reason for this as follows :
_ *The aim of the manifold work of the Assistant is to help,
in every way, by every method, but above all by means O
holiness and example, in the formation of aids for the aposto-
late, that is, laymen able to come to the help of the apostolat®
of the bishops. Substantially, then, the Assistants must set
before them the formation of lay apostles. Now, what is the
great mission of Jesus Christ, if not to prepare apostles ? He
spent three years over this preparation, and everything that
was, so to ) i for the pre| ?
oy den st en o s i

Hence the Ecclesiastical Assistant is, even as the Divine
one was, Educator of educators, Apostle of apostles.

The Guardian Angel

1. An artist, when he has finished his picture, takes
ﬂfethatitbeweﬂpmtectedandprescnedfmmallthat
:mght_ spoil it. The same for the educator, the
Ecclesiastical Assistant. Artist of souls, he must not
only form them, but protect them from all danger of
corruption. And thus he also becomes their angel

2. ather said on this point (Speech to the
_wmg{ﬂaergM;’sSodetyd
Lazio, October 25, 1924) that the mission of the Ecclesi-
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Ecclesiastical Assistant takes upon himself the formation and
guidance of youth ; and, like him, follows their steps affection-
ately and untiringly, and watches their goings, ready always
to protect them by example and advice, eyes turned to the
light, listening ever to the voice which at all times and at every
need makes itself heard through him from the Throne of
Truth, the Chair of St. Peter.”

We can see that this mission of guardianship belongs
specially to the Assistants of * youth * associations, since
the young are the more exposed to perils against faith
and conduct. °© Specially,’ but not exclusively. For
perils do not cease, even if they decrease, in middle age.
Hence all Catholic Action Assistants must be also angel
guardians !

The Soul of the Association

1. No metaphor draws nearer to the truth than the
common one which calls the Assistant the * soul ’ of his
Association. For, according to sane, i.e., Christian,
philosophy, the soul confers three fundamental properties
on the body—its specific, substantial, and ‘natural’

being. :
Above all, its ‘ specific’ being, its easennal charac-

every other body. Well, it belongs to the Ecclesiastical
Assistant to give its i i i i
tion. Souueisthfnﬂ:atmgmuindyCatholicasociaﬁon
can really be conceived, destitute of some Ecclesiastical
Assistant.
Semnd,ﬂnsoulgimitssubmmialbeingtothebody,
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Divine ministry, gives to the social organism the vital
nourishment that it dare not forego, and its consistency.
: _Tlurd, the soul, by vivifying the organism, confers on
it its operative powers, what philosophers callits * patural’
being. A body without soul is cold, stiff, motionless—
what we call a ““ corpse.” Well, what does 2 good
Eccl&uastxcal Assistant do for that organism, which his
association is ? He animates it, sets it astir, arouses its
every best energy, directs all its useful activities ; and is,
m a word, its vivifying force. Hence the Holy Father,
speaking to the Ecclesiastical Assistants of the Catholic
Action  youth ’ associations (September 14, 1925), spoke
words profoundly true : “ The Catholic Youth Move-
ment will be what its Assistants make it. These are
words that involve either the highest praise and merit,
or the gravest admonition and responsibility.” And
g:at he said holds good, in due proportion, for al

tholic Action Assistants, since one can say of each
that he is the soul of his association.

2. 'I“‘ht:h mw?, preserves, moves, but does not
suppress the and its organs, nor does it eliminate
specific bodily functions. Thus the priest in Catholic
Action assists and guides and moves the directive organs,
but does not substitute himself for them. Any such
substitution would introduce enormous injuries into the
lzfeof!:hcmociaﬁnn,aswccanargxleﬁomwhathas
been said of the value of lay direction (Chapter VI).

Ha.u:e the Assistant will respect the statutory pre-
rogatives of th: President, and the respective com-
petencies of his members. And even when—not through

~ strained to do what someone else ought o do but, owing
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either to negligence or incapacity, he does not do; even
so he must remember that he is the soul of the association ;
the soul that is always active, never is discouraged, yet
never is visible anywhere | Hence he will at least respect
appearances—his the deed—others win the meed !

3. Finally, young people always stand in greater need
of assistance. Hence, in *youth’ associations, the
intervention of the Assistant will have to go deeper.
But even so, no deeper than inevitable. Here, as in
many another set of circumstances, getting a thing done
is worth more than doing it. 'Thus, by directing the
directors, but not substituting himself for them, the
Assistant ideally prepares co-operators in the apostolate.
And the best of co-operators, since the directors ought
to be precisely such as we have described.?

[. THE DUTY OF THE CLERGY TOWARDS CATHOLIC
ACTION
That it is a duty for the clergy to devote itself to

Catholic Action by exercising the functions we have just
examined can be proved by reasons both intrinsic and
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exn:insic. The former flow from the nature of Catholic
Action and the nature of the Christian Priesthood ; the
latter. consist in the declarations of the Holy See, which
constitute the best of all arguments from authority.

Owing to the Nature of the Christian Priesthood

1. It is possible to entertain an inadequate idea of the
Catholic Priesthood, and so, to argue that when the priest
leaves the altar and the church he must forbid to himself
any occupation which does not directly concern the
worsl-:lip of God. No. The Christian Priest is, most
certainly, a Minister of Worship, but not only that. He
is also an apostle and an educator. The Gospel fully
authorises us to say this.

Christ gave to His Apostles the power of celebrating
the dxvu.le mysteries and of administering the Sacra-
ments—i.e., the power of sanctifying souls. “ The High
Priest,” writes St. Paul (Heb. v. 1), “ is constituted on
behalf of men in all things concerning God, that he may
offer gifts and sacrifices for sin.” But our Lord also gave
to His Apostles the power of preaching and teaching.
Indeed, He gave it the form of a precept - “ Go and
teach.” Christ sent them into all the world, and made
them fishers of men. In a line, He constituted them
masters, evangelists, apostles, teachers, huntsmen of
§ouls; hence, as we saw, in the idea of ‘ apostolate ’ are
included those of activity and of toilful and loving
search (Chapter III).

2. On this, then, is based the character of the Catholic
Priesthood. In the Hebrew religion, and in most of the
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it, thus obtaining favours and blessings for the people.
That was all. He was not, so far, master or educator,
and still less apostle. The task of educating the Hebrew
people was confided by God to the prophets. Among
other peoples it was philosophers who, so far as they
could, played the Moralist. The idea of apostolate, as
Christianity understands it, was unknown among other
religions. Our Lord, on the other hand, made it the
glorious prerogative of His religion and of His priesthood.
His first priests were called by the name of Apostles.
They sanctify themselves in the Cenacle ; they pray in
the Temple ; but they preach in the public places, they
travel over the whole world, they spare themselves no
labour, they brave perils of every sort, they suffer death
for the glory of God and the salvation of souls.

3. The cry of the more recent Pontiffs, to * come out
of the sacristy,’ to ‘ go to the people;’ is simply the
command of Christ—* Go, Teach.” Nor is the Catholic
Action priest away from his proper place when he works
outside the sacred walls of his church for the conquest
of souls. Rathershouldwestythathehpreciselyiu
his proper place. His work is conformable with his
office, and the exercise of a duty of his ministry.

Owing to the Nature of Catholic Action
1. That Catholic Action is obligatory for the clergy is
arguedmtmlyfmmthcnatureoftheiroﬁice,bntfmm
its own nature too. It is a lay apostolate, for the coming
of the Reign of Christ (Chapter V), and a mecessary
in view of that ideal.
Wemwnk,howmlddleprim,whoisChrist’s
. absent himself from an enterprise that has
motbuobjectd:mthcrmaﬁmofhiﬁng? How
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could the servant of Christ not be there, where men are
working for the cause of Christ ? But more than this :
Were the intervention of the priest, in such an enterprise,
not absolutely necessary, his duty of taking part in 1t
would be less urgent. But, even as Catholic Action #
necessary for the complete Christianisation of society,
so is the co-operation of the priest mecessary for the life
and fertility of Catholic Action.

2. His co-operation is supremely necessary for its life
in that without him it hardly can be born. The clergy
is, as a rule, the originator and inspirer of every apostolic
enterprise. As a rule, the inactivity of the clergy brings
along with itself that also of the laity. And this is but
natural. The moment that the faithful, well aware that
it is the priest’s duty to make use of every possible means
of apostolate, sees him leave to one side the conspicuous
means that Catholic Action is—they cannot but persuade
themselves that Catholic Action is either useless of
harmful. Wherefore the priest, in the field of Catholic
Action, must be the commanding officer who takes the
lead. Private soldiers—honourable exceptions to one€
side—do not fling themselves forward to the attack if
the officer stands quietly to one side. The priest, again,
must be that husbandman who, at every hour of the day,
from dawn to dusk, goes out into the public places to
call for labourers in the Lord’s vineyard ; without that
call of his there is a great risk that the majority will
remain standing there “ all the day idle ” (Matt. xx. 6).

3. Further, the | ion of the clergy is necessary
as for the life, so also for the fertility of Catholic Action,
as we said. And its fertility is, as a rule, proportionate
- Our Lord said that His priests are the salt of the earth
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and the light of the world (Matt. v. 13, 14). And what we
have said warrants our adding that they are the salt and
the light also of Catholic Action. Its® salt,’ because they
prevent it from corrupting, from humanising itself, and
give to it the savour of the supernatural. Its ‘ light’
because they illuminate its way with the torch of gospel
truth and of the doctrine of the Holy See. :

4. This is, moreover, the explicit teaching of Pius XI,
who, writing to the Argentine episcopate, said : “ That
the clergy must have their part in this most holy work
(Catholic Action) can be deduced from the fact that it,
though by its very nature a layman’s work, yet cannot,
apart from the assiduous and diligent labour of the clergy,
either begin, or prosper, or produce its proper fruits.”
Again, on January 30, 1932, he sent the following auto-
graph message to the review, The Ecclesiastical Assistant :
“ Catholic Action says to each of its Ecclesiastical
Assistants, in regard of the share entrusted to each—
¢ My lot is in thy hands’ (Ps. xxx. 16).”

We can then sum up our argument as follows : The
clergy has the definite duty of procuring, by every
possible means, the restoration of the Reign of m.
But, if it does not devote itself to Catholic Action, it
hinders the development of a work with which “ the
restoration of the Reign of Christ is indissolubly con-
nected ” (Pius X, Encyclical UHArtm)..Itwolﬂd
then be falling short in one of its essential duties.

Proof from Authority by
r. These intrinsic arguments can be followed
mm,u.,mmmm. M

inmrmﬂnueﬁtofwm
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Pontiffs, who, in these last times, have promoted and
recommended Catholic Action, have also invited the
clergy to give it their help and to regard this as a tru¢
and personal obligation. A few quotations only.

Leo XIII (Encyclical Graves de Communi, January 18,
1901) wrote :

“ It is manifest how hard the clergy ought to exert them-
sclves in all this changing order (Catholic Action). We
Ourselves, and not once only, have thought it right to
that it is opportune in our days to go o the people and work
along with it for salvation.” !

Pius X (Encyclical Fermo Propasito, on Catholic Action)
wrote :

¢ Let the clergy exert itself to improve, within the limits of

justice and charity, the economic condition, too, of the people,

favouring and promoting
Thus the assistance of the clergy in the works
Action has a sublime and religious aim in view ;
ever hamper their spiritual work, but indeed help it forward,
by widening its field and increasing its fruits.”
Benedict XV wrote explicitly :

"Letpriesmholditfaroneoftheirduﬁmthnttheymust
dedicate themselves as much as they can to the theory
and practice of social work, by way both of study and of
acﬁon,andmhelpandm-ope:minevcrywaywithtbose
who are worthily working in our organisations ” (Letter to the
Bishop of Bergamo, March 11, 1920: the same thought 1S
repeated to the Venetian Episcopate, June 14, 1920).
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The same Pontiff wrote to the Bishops of Colombia
(August 1, 1916) :

“ The times in which we live exact (as you very well see) a
clergy that does mot confine itself exclusively to the sacred
ministry : on the contrary, the clergy must teach, tend, heal,
counteract all the means of ion that the enemies of
Catholicism are revealing day by day.”

2. Still more explicit on this point is the reigning
Pontiff. We quote but a few from many sources. In his
first Encyclical, Ubi Arcano, after having praised and
encouraged the further development of all the organisa-
tions and works that go under the name of Catholic
Action, he added :

“ They are necessary, and are set among the chiefest items
of the pastor’s work and of Christian lLife; with them is
indissolubly linked the restoration of the Kingdom of Christ,
and the establishment of that true peace which belongs
uniquely to that Reign. Tell your clergy that We are aware
ofthcirgenermmiabouninthcscmomﬁelds,andtl_nt,
hzvingseenmdwatchedthematﬁrsthmd,vgeappmcm_:
them most highly : teﬂthcmthatwhcnﬂ_:eygweyquthm‘
co-operation, united with you as with and guided by
you as by Christ, then more than ‘
we are with you,’ and bless you.” And
still : myossm Action *

ill more explicitly that c Acti -
by priset. as b definite part of their ministry, and, by the faithful,
as a duty of the Christian Life.”

3- Thedntyof‘m'mMg’C?thohc
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The Cardinal Secretary of State wrote on January 19,
1924, to the Assistant General of the Catholic Women’s
Union of Italy :

« No one can fail to see how much the co-operation of the
clergy and parish priests in particular helps towards Catholic
Action, and how necessary and obligatory it is. They, as

shepherds of souls, are, in their burning zeal and laborious
activities, constantly aware how precious a part of their ministry
consists in help and assistance given to Catholic Action.”

No witness could be more authoritative or expressive.
Catholic Action is a part of the priestly ministry ; it is
the office of the pastor, a pastoral duty, and among the
¢ chiefest” of these. A corollary. The clergy needs t©
study Catholic Action. Here, again, the Holy Father is
explicit: “In view of the multiplicity of the pastoral
ministry, and of the new ministry of Catholic Action, the
pastoral theology of once upon a time is mow no Moré
:W”(SpeechtotheEcclesiaSﬁalAssimzmsofthe
UCFI, July 19, 1928). And in the letter from the
SardmalSecretzry of State, quoted above, we read:

The better Ecclesiastical Assistants know and make
perfect the norms and criteria that must guide them in
the delicate work of assisting the Associations, the more
secure and fertile will be the fruits of their labour.”
This is why the College of the Ecclesiastical Assistants
Gene-nl of the Ttalian Catholic Action founded in 1930
arev:gw,.destimd(aswemdinthepontiﬁalletterof
appmbauofn)“tohelpandguidethcpriatintheﬁeld
of Catholic Action, which, owing to the manifold
necessities of our times, belongs ever more intimately
mmammﬂmﬁemmﬁ
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Accusation of Partisanship

1. There seem to be those who, under pretext of true
religious zeal, put forward the following objection :
“ The priest who devotes imself to Catholic Action is
guilty of partisanship. Like the Apostle of the Gentiles,
he ought to * make himself all to all, to save all * (1 Cor.
ix. 22). His activity should not limit itself to certain
persons, but be prodigal of itself to all in equal measure,
for all have the same rights to it and need of it. But
what happens? By forming and cultivating particular
associations, the priest creates privileged categories, to
which he consecrates special care and favours, offending
thus against the golden principle of Catholic impartiality.
If there have to be exceptional favours, let these be on
behalf of sinners rather than the just, according to
Christ’s example.”

2. Here, again, this argument proves too much and
therefore nothing. For, were the objection well founded,
not only Catholic associations but all associations ought
to be abolished, even those most definitely religious in
character—confraternities, sodalities, congregations, etc.
— which date from the earliest Christian centuries.
Assuredly * too much %

The principle of apostolic impartiality is, no doubt,
excellent, and all priests should adapt their personal
conduct thereto, since they, too, like God, should be no
* respecter of persons > (Acts x. 34). But please don’t

its practi application ! This does not
demand that the priest distribute his activity among all
individuals in 2 1 measure, like a father
who bequeaths i the same amount to each of
his surviving sons. For,apartfmmdxefactthatacemin
number will refuse to play their part, it is clear that not
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all have the same vocation, or moral dispositions, nor an
equal need of spiritual help. The principle of impartiality
merely demands that the priest should put himself at the
service of each and all, according to the needs and claims
of each.

3. Moreover, the priest does not shut the doors of his
associations in anybody’s face—provided he does mnot
lack the needed qualifications. No, he opens them to
all, and invites all to enter. His associations are not
closed circles, cabals of esoterics. No exclusivist pre-
conception controls them ; the excluded are self-excluded.
We have, too, the fact that Catholic organisations are of
value also to mon-members. For example, the good
behaviour of the members of a youth association is the
most effective apostolate in regard of so many young
men who have lost their way and are deaf to any other
voice that calls them. He who educates one single
apostle benefits a whole generation. This might seem
to be an exaggeration ; but no, it is as clear as daylight
and experience confirms it.

4. Ttis also very true that the priest, following Christ’s
example, must go in search of the lost sheep. But the
consequence is no more than this—he must not so absorb
himself in Catholic Action as not to have time or strength
fo;:thislovingandlaborim.lsqmt. Anyway, a zealous
priest will always find time and energy to do the one
and not omit the other.

Ifwareallywanttoappmlmthcmmpleofaurl,wd.
we mymcmberthatithewho,inasense,fomd
the first association within the infant Church. What was
the College of the Apostles, if not a tiny group of chosen

men amidst the vast crowds of disciples? To the
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Lord devoted special and loving care. He revealed to
them many a mystery kept hidden from the rest (Matt.
xiii. 11); He called them ‘ not servants, but friends’
(John xv. 15); He wished them to be His constant
companions and to witness all that He did ; He dedicated
to them special assistance because He meant to prepare
them for a special mission. Similarly, the priest tends
with loving care the members of his associations, because
he wishes to make of them his precious aids in the
Christian apostolate.

Hence no partisanship ! The priest, even when working
in the narrow field of a Catholic association, has before
his eyes the great Christian cause, which knows no
frontiers.

Danger of Dissipation

1. A mistaken zeal might suggest another objection.
« Catholic Action distracts the priest from the duties of
his holy ministry, and easily dissipates his spirit.
Absorbedinroodiffermtjobs—suchas‘asﬁsﬁng'in
Catholic Action demands—outside his natural orbit,
which is the church, in constant occasions of profane
distractions, the priest finds himself in grave danger of
lminghisﬁmtfemmandofptefenhxgwhatisaecdar
to what is spiritual.”

2. Note that in any case dangers, and grave ones,
baetthtpﬂatino&xcrdeparmtsofhisnﬁnistry.
Olghtwethmwabdishthmzsweﬂ? Let us grant
ththathuﬁcAcﬁonmightdismctthepﬁmtfmmthe
other duties of his ministry. But this is easily sur-
mounted. Apmdmtandmhmptiutwﬂlamnge
hismnyandmiomdnﬁﬁinawisegmd!ﬁm,according
mtheirimportameandh'uownmtngth. So no graver
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or more urgent duty must be sacrificed to Catholic
Action.

; Howewfr, there is the more frequent danger of dissipa-
tion. 'I.‘l:tis, too, a good priest can easily eliminate by
harmonising the exigencies of the exterior apostolate
with those of the interior life, which was so well defined
as the ‘soul’ of the apostolate. Here, t00, brilliant
examples are set before our eyes. Our Lord, Master of
all apostolates, spent every hour of His exhausting day
in teaching and doing good, hedged about by the crowd
that did not leave Him quiet for one moment ; but when
evening came He escaped, and “ recollected ™ Himself,
and “ passed the night in prayer " (Luke vi. 12). And
His Apostles, while still at the beginning of their
wearisome toil, chose coadjutors for their material
ministry, thF Deacons, so as not to be distracted from
their preaching and their prayer (Acts v. 14).

3. And we are glad to finish with some wise advice
from Leo XIII (Encyclical Fin dal principio, December 8,
1902, to the Bishops of Italy, on the education of the
clergy). After having once more asserted that the clergy
must go to the people, that great Pontiff added :
&;‘E}tmforgetthagqeninthe midmost of the crowd,

3 nmstprenervemmhtehisdnracterofhﬁnimref
s'm,mplmmim‘.theh:.aaarlcofhishmt:he:sc:hic:ﬂyfnrthe
o (St. Gregory the Great ; Reg. Past.,ii. 7). Any
methndofdulmgwuhthepeople_tothcd:n'imentoftbc

dignity of the priesthood, ;
and ecclesiastical Mm "’b;*"'?'.n";;"m'@“""

CHAPTER VIII
Catholic Action and ¢ Politics ’

WE now need to see of what nature can be the relation-
ship between Catholic Action and * politics,’ by which
word we mean everything that constitutes the public
life of a nation. The topic is of the highest interest,
given the importance of * politics’ in individual and
collective life, and also in reference to religion. Here,
too, the procedure is simple. Catholic Action is 2
participation in the Hierarchic Apostolate. Let us then
see, first, the nature of the relationship between the
hierarchic apostolate and politics,! which means what are
the powers and ‘ right of entry * belonging to the Church
in political matters ? Thmitwillbeemfyscenwhat
the poaiﬁonofCatholicAcﬁonisinmgardbothof
politicsingmemlandofpolitiﬂl parties. For the part
follows the whole ; and Catholic Action, in the political
ﬁcld,too,willpmoecdjmtsofnrastheChu:chdoes,md
no farther. The relation ith
will further indicate whatshouldbethcbehzvimrof
Catholics in the political field.

THE AUTHORITY OF THE CHURCH IN POLITICAL MATTERS
Weh:vedrcadynmntimcdtheindirectpawerofthc
Chmchinmrialaﬁ:imsofarasﬂwyﬁnkdlemives

* Though politica thus ;ﬁmm@ﬂ!mﬂmh;m
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up with the spiritual world. Among such things politics
occupy a foremost place. But all too many refuse to
recognise the indirect power of the Church, and specifically
in matters of politics. It will then be useful to halt for
a moment and examine and confute their alleged reasons.
When this power has once been recognised, it will be
easy to understand the relation of the Church to party
politics as such,

The Separatist Theory of Liberalism
1. Liberalism denies to the Church all authority in
political matters, because it separates, by a clean cut,
POht_lr:sfmmmma.lsandreIigion, and professes a so-called
political amoralism.” According to_this theory, human
deploying itself in the political field, must not

activity, deployn
_submit to the control of any ethical principle whatsoever.

Political laws are neither moral nor immoral, but un-
moral, like those that are deduced, by rigorous logic,
;}xptgjr.l:f to human c}loioe, from the principle of Utility.
is 50, Liberalism concludes, religion itself, which
abmsmltlselfto-bemm.mdgnnrdianofmomls,has
m‘*ﬂ“ﬂ?z nothing to do with politics. Hence it follows
= ﬂmmhmbgmdmmmmmﬁ@t
churches, while the sunlit fields of public life must be
opened wide to politics, freed from the shackles of meta-
mmmm. Hence the Church can
bty allowed to pass laws and utter verdicts in matters
m“d.e-__h“??mrm Were it to do so
s U MO e hsters of i proper

SRS A i 'j.:.ja'
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2. At the back of this separatist theory of the Liberals
and autonomists lies a profound misapprehension, due
to the confounding of separation with distinction. We
readily admit that politics and religion are distinct from
one another, 7.e., they are not one and the selfsame thing,
seeing that each has its own nature and proper end.
Hence the Church and the State, each in the sphere of its
proper attributes, must be considered as sovereign and
independent. But we cannot admit * separation,” which
is a very different thing ; for this does not consist in the
mere lack of identity, but in lack of any unity, physical or
moral, i.e., it involves absolute reciprocal independence,
and the lack of all contact and relationship. On this
Leo XIII said (Encyclical Sapientiae Christianae) :
¢ Church alike and State has each its own sovereignty :
and so, in the administration of what belongs to it,
neither obeys the other. But from this it must not at all
be deduced that they ought to be separate, much less
hostile.”

We easily can, and do, allow that two things can be
distinct, and yet not separate. Body and soul, for
example, are, in man, two distinct elements, of different

scene of purely Ty k
betwemrebgm" it wmm- ] ¥ as
M,hdmnh&zm:dﬂl_as_ﬂm m
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and indeed contrary nature, seeing that the one is spiritual
and the other material. But are they therefore separate ?
Not at all. So truly are they mot that their separation
implies death. So, to prove that religion and politics
are separate, we should have first to show that there is
between them no relationship, no point of contact, 00
possibility of interaction. But this is just what Liberals
will never be able to prove. For religion, especially on
its moral side, has relationships with politics that can
never be suppressed. We mean, of course, ¢ politics *
con.m_dered as such. For there are different sorts of
politics, as we shall show.?

A Fundamental Distinction
_ 1. The very word * politics * is extremely ambiguous;
ms, in fact, many senses. Hence, before proceeding
er, we must accurately define what we mean by it-
The word * politics* (from polis, city, State) means, in
the abstract, the science that teaches how to govern the
people ; while in the concrete it means the act itself of
governing. In a fuller sense we can call * politics* the
whole complex of acts that refer to the public life of 2
nation. In this sense we shall see that politics become
not only a right but a duty. However understood,
politics have a widely extended and complex object,
wh.lchad.m.xtsofvarhusdisﬁncﬁonswmrdingtoﬂle
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have to consider politics only in its relationship with
religion ; and under this aspect there are two distinct
¢ politics.”

There certainly is a politics that has nothing to do
This could be called politics

and above it. But there is also a politics which includes
ethical principles and religious interests ; we might call
it a ¢ chapter of morality,’ a politics that * touches the
altar,” as Pius XI said (Speech to the International
Pilgrimage of Catholic Young Men, September 20, 1925).
And this naturally enters into the competency of the
Church.

». The distinction is of radical importance. Nor was
it drawn arbitrarily or for mere convenience in discussion.
It is firmly based on the reality of things. Nor do you

need sharp eyes to see this.
that in the vast field of politics

sectors exist where purely technical activities deploy
themselves, and questions agitated which, of themselves,
donotmuchmoﬂlprinciplcsorreligiom i
Parliaments can discuss Free Trade and Protection ad
infinitum, * ententes cordiales ” or international alliances,
electoral systems, and even forms of government, without
re&gimhavi:ngtoimposeonlegislators, in the name of
faith or morals, this or that attitude towards them. Such

i have no direct and necessary relation with
ed:k:lruhs.andsomhnnysolvetheminthemy
thﬂseemmhimbutinthepublicintemm. We said
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a technical enterprise, to be regulated according to the
rule of the borough council. BE:I!; the house is to sub-
serve an immoral end, e.g., prostitution, the moralist will
feel hnns_elf rightly called upon to judge whether such an
undertaking be permissible. :

Thus every form of government is licit in itself, vis-4-01
of Morals. But, by misuse, or through other contingent
reasons, a particular form may hinder the attainment
of the common good, which should be the aim of any
and every government, Then the moralist would have
to conclude that it must be condemned. Good in itself,
it becomes bad per accidens.!

3- But alongside of Politico-technical questions, others
arise within the vast field of public life which we can call
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they regard directly the relations between Church and
State, and public worship.

The Legitimate Intervention of the Church

1. Everyone can see that in these questions, that touch
on morals and religion, the Church has both the right
and the duty of intervening. She is mistress, guardian,
and protectress of the Christian law, but also, of natural
law, the expression of God’s creative will. Hence the
Church can intervene not only to point out, when need
be, the path to follow, but to recall men to it when it is
lost, or to protest when men deliberately desert it. This
concerns a definite right and duty of hers, which he alone
can dispute who does not recognise her divine title-
deeds.

As for us, we can assert, without any hidden meaning,
that the Church must never go in for politics as politics,
seeing that they are foreign to her essentially spiritual
end. But even in politics what Horace says is true:
“ There are definite limits, to this side or that of which
the Right cannot exist.” When such frontiers are
violated, the Church has to raise her voice in admonition
or in protest ; else she would betray a definite command-
ment of Christ’s. Pius XI said as to this: “ When
politics lay hands upon the altar, then religion, and the
Church, and the Pope who represents her, not only are
within their rights, but are doing their duty, if they give
guidance and direction ; and Catholics have the right to
demand these and the duty of following them ” (Speech
to the University Students of the Italian Catholic Action,

September 8, 1924). )
2. We can sum up our conclusion in the following

principles :
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_ (a) * Politics * is really distinct from religion, since each has
its different nature and end :

(8) Politics in itself can be considered as truly separate from
religion when it treats of politico-technical questions ; but
when it treats of politico-ethical ones, it must inspire itself
from superior ethical principles and thus cannot consider
itself as independent of religion :

(¢) Politics, at its points of contact with religion and morals,
falls under the legitimate competency of ecclesiastical authority
which is the guardian and mistress of religion and morality

(d) This competency of Ecclesiastical Authority is 0ot
 direct,” because it does not act upon political material 33
such, but only indirect, because it acts upon political material
in so far as it is closely connected with morality and religion.*

The Church and Political Partles

From the principles set forth above we can easily deduce
the relationship between the Church and organisations of
political colour which are usually called ¢ parties.’

1. The Church remains outside and above the purely
political activities and rivalries of parties. The teaching
of the Holy See is consistent and clear. Leo XIII wrote
what leaves no room for doubt (Encyclical Sapientia

! On ‘indirect power,’ see Chapter VL. What has been said of
pohtxesmmhnmtothectnndlmahobeuidw.map@;:f
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allowable, when—without injury to truth or justice—men
fight for the triumph in fact and practice of those ideas or
systems that seem best to conduce to the common good.
But to drag the Church towards one party, and to wish that
she should lend a hand in defeating one’s political adversaries—
this would be a hideous abuse of religion.”

Pius X gave the following warning to the clergy:

“ The priest, raised high above other men for the fulfilment
of the mission that he holds from God, must maintain himself
impartially above all human interests, all rivalries, all classes
of society. . . . By acting thus, he remains superior to all
opposition, he does not appear as a party man, favouritising
the ones, adversary of the others ” (Encyclical Fermo Proposito).

Benedict XV wrote explicitly (Letter Celeberrima to
the Portuguese Episcopate) :

“The Church obviously cannot mix herself up with
factions, nor serve political parties ; hence she must exhort
the faithful to obey duly constituted authority, whatever be
the form of government.”

And Pius XI gave the following instruction (Cardinal
Gasparri, Secretary of State to the Ordinaries of Italy,
October 2, 1922) :

* Neither Bishop nor Parish Priest can be refused the right
to have, as private citizens, their personal opinions and
political preferences, provided these be conformable with the
dictates of right conscience and the interests of religion. But
itisnolmevidmtﬂ:atinsofarasthcymbi&hopsmd parish
priests they must at all points hold themselves aloof from the
strife of parties, high above every purely political rivalry.”

2. Yet the Church can * assume an attitude of rebuke
or blame towards parties, should these come to put
themselves in opposition with the principles of religion
or of Christian morality " (letter quoted above). Itis
clear that the condemnation of the Church does not fall
onthepml]pob'ﬁcdpmgrammeoftheparty,butonhs
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politico-moral programme, concerning which, as we have
explained, the Church has full jurisdiction.* -
3. A party is not rebuked by the Church when its
programme and its activities contain nothing that
“ clashes with the principles of religion and of Christian
morals »’ (Letter from Cardinal Gasparri quoted above)-
Hence in any one country several parties may exist 10
harmony with religion and morals. This occurs when they
are differentiated only in those parts of their programme
which are purely political. Thus two parties may
each inspired by Christian principles, of which one
supports a monarchy, the other a republic ; on¢, pro-
portional election and female suffrage, the other the
opposite ; the one administrational decentralisation, the
other centralisation, and so on. But each would have to
contain nothing, in its politico-moral postulates, that
clashed with Christian doctrine, even considered in ifs
social contents.
4,.lln:ligim:1lemstbeu.-u:datsa::nsrkofpcﬂitiﬂ-l
differentiation, and no party can properly call itself
* Catholic,” even though composed of Catholic citizens
and inspired throughout by Christian principles. For,
as we have said, there are various sectors of the political
field into which religion does not enter at all. Within
these Catholics can take different sides, and group them-
selves according to their views and personal preferences.
= I_tirwdlbnmﬂntl.noxnlmthmmam&nmdﬂ!e
principles of ° Liberalism * and ‘ Socialism. * And Pios XI com-
dernned the ““ Action Francaise,” not, as he himself “ owi
zﬁd¢m“ﬁmmm»nbm
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II. THE POSITION OF CATHOLIC ACTION IN FACE OF
PARTIES AND POLITICS

The competence and action of the Church in the
political field inevitably defines the position of Catholic
Action when confronted by political parties and politics
in general. Here, too, Catholic Action collaborates with
the principal agent and stands at the Church’s side. As
for parties, Catholic Action, too, remains distinct from
and superior to them (“outside and above” them).
None the less, it cannot, any more than the Church can,
disinterest itself wholly from politics. And it concerns
jtself therewith in two ways : (i.) indirectly, by forming
consciences and diffusing the Christian social principles
which are to orientate all manifestations of public life ;
(ii.) directly, when politics touch on morality or religion.

Catholic Action Distinct from Parties
1. That Catholic Action stands outside parties is a
consequence of its end, which is not that of any party
whatsoever. The end proper to a party, or indeed any
political movement, is of the temporal and cul-
minates in the government of the 2 And no
doubt thegovemmcnt,ifitbcexerdsedbysingle—
hearted Catholics, will inspire itself throughout by the
socialprindplesofCh:isthxﬁty,andwiIlthcreforemm
outmbcastrongmansof(hriﬂnrmtomﬁon. Yet
&emdpmpermCatholicActjonis,aswekmw,quite
diﬁ'ermt,:ndisnmcothetthanthﬂtofthe(mumh.
Wehnreeonﬁ'mtaclan-axtdist&:cdonofaims,fmm
which follows a distinction between programmes,
i 'ans,dirccﬁQM,andmsponsibﬂities.

2.CaﬂlolicActionisﬁntberdistinctfrmplrﬁuby
reason of its subject. We have, in fact. seen that its

o
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subject is the laity as a whole, without distinction of age,
sex, social, or civil position, and even of political opinions.
A truly ‘ Catholic ’ Action (cf. Chapter III). But not
such is a political party into which those only enter who
accept the whole of its programme. And in this, a5 We
know, part is left to the free choice of Catholics. Hence
the saying: * Religion unites, politics divide.” And
hence, again, the very name ‘party’ applied t0 such
groups, for they contain only a * part’ of the citizens.
For all these reasons the distinction between Catholic
Action and political parties is no accidental one, but
absolute, derived from the very nature of things. Catholic
Action never was, and never can be, a party, or a party
instrument.

3. But we have already seen that distinction need not
imply separation. Hence we do not say that an abyss
should exist between Catholic Action and parties,
especially when these have a Christian programme, nor
that no reciprocal influence can be permitted. Catholic
Action, in fact, did it consist of nothing but its formative
work and cultural programme, would render the best of
services to parties and to politics in general, as we shall
soon show. And on its side, a party that is Christian in
inspiration can render notable services to the life and
mission, both of the Church and of Catholic Action.
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1. That this distinction is not merely contingent or
accidental can be argued from the fact that all the Popes,
even in quite different political situations, have
imperatively prescribed it.

Leo XIII promoted and blessed ° Christian
Democracy,” which was meant to realise that Christian-
social programme that he had himself proclaimed in
Rerum Novarum. But he always most definitely set
himself against any attempt to turn it into 2 political
movement. In the Encyclical Graves de Communi he
wrote words that won a historical importance :

“ Let it never be permissible to give a political meaning to
Christian Democracy. For, though the word * democracy,’ if
you consider its etymology and the way in which philosophers
apply it, serves to indicate a form of popular government, yet
in our case all political meaning must be set aside, and it must
imply nothing except a beneficent Christian action on behalf

of the people, must not at all
set before themselves 2 for one form of government
rnturtb:nmmhﬂ,htalmmﬁmit.”

2. Pius X renewed the veto of his predecessor :
“mmﬂthhﬂymwm
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from participating in any political action whatsoever %
(Motu proprio on Christian Popular Action, December 18,
1903). Benedict XV further ordered Catholic Action to0
maintain itself “ outside and above all problems of 2
purely material and political order ” (Letter from the
Cardinal Secretary of State to the President of the
Italian Catholic ¢ Popular Union,” January 8, 1919). In
consequence of this letter the Directive Committee of
Italian Catholic Action met and affirmed that “the
mission of Catholic Action turned essentially toW
the preparation of consciences for the work of the
Christian restoration of society, outside and above that
strictly political action which is left to the free initiative
of citizens.” (Note that only the day before, January 18,
1919, the Italian Partito Popolare had appeared.) Pius X1
has q&en and still more explicitly repeated this
prescription :

¢ Catholic Action, precisely because Catholic, neither must
nor can enter into politics politics’ sake, we mean,
political struggle, p!:w)gr po{?'tics » (Speech to the Italian
Catholic Action University Students, September 8, 1924)
“ Catholic Action arises and develops outside and above all
political parties. Tt neither can nor wishes to go in for any
party politics, nor to be itself a political party ” (Speech to the
Men’s Union of Italian Catholic Action, October 30, 1926)-
“ It is certainly of the highest importance for the commor
goodqmrcathoﬁcmon—whichmmbepmmmdbrﬂﬂ
Catholics, being for the utility of all—be not restricted withi?
thenmuwlimit_sofaparty,normiximlfupwithpoﬁﬁﬁf’
mmmelnﬂluuﬁanmshope,‘]m.h 1928). * Catholic

_organisations

vﬁﬁimi}wﬁdemdahweputyriﬂkiu"ﬂ'o
Segura, Primate ot_’_Spnin,ﬁuvmberG, 1929).

 How marvellously unanimous is the voice of the Popes |
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in this much controverted matter | At all times, in all
directions, when speaking to Italians, Lithuanians,
Spaniards, Germans, Argentinians, the Chinese (Message
to the Chinese people, August 1, 1928), it is harmonious
with itself. This proves once more the transcendence of
the Church in regard of all the purely political vicissitudes
of peoples and of nations.

Superior to Parties

1. Catholic Action, by reason of its end, is not only
outside all parties but above them, as the Holy See has
said. For we know that the end proper to Catholic
Action is none other than that of the Church—spiritual
and supernatural ; but the objective of a party is natural,
even though it be, as it ought to be, subordinated and
directed to a superior end.

But another reason for the superiority of Catholic
Action is the beneficent moral influence that it can
exercise both upon public life as a whole and on parties
themselves. Distinct from these, but not separated from
them, it can influence them albeit indirectly by its double
function of forming consciences and divulgating Christian
principles. And since spiritual formation is presupposed
andatthebmofcvctj’goodwotk,suCaﬂmlicAcﬁon
bewmes&e‘almnm:r'ofzﬂcoﬂecﬁveacﬁviﬁesﬂmt
Catholics can deploy whether in the political field or in
any other zone of social life.

&This‘mm:nity’ofﬂzeChurchwasalmdy
aﬁrmedbyBenedictXVinaq)eechwhichhadgrmt
i in view of programmes (to the representatives
of the Diocesan Committees of Italy, April 29, 1920):
"decracﬁviﬁumaytuvebutrecmﬂyzpparcdin
various fields ; yet they are only rivulets coming from
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the royal stream. The rivulets of the Tiber may dwindle;
but the Tiber continues ever its majestic course,
cities and villages.”

!-ind later, when Catholic Action seemed to languish
owing to practically all its vital energies having been
drained off to fertilise other activities, the same Pontiff,
through the mouth of his Secretary of State, spoke these
words of austere admonishment to the Catholics of ‘Ifﬂy
(Cardinal Gasparri, Secretary of State, to the President
of the Popular Party) :

“ Albeit social and political action may, by its very natu®

] ce more showy and noisy results, yet, should
Catholic Action, which must form consciences and creat®
moral values, come to languish, the political and social action
of Catholics themselves would fall fatally short of its aim;
andonmc_i:stzntm-monowtheywou!dhzvetokmeﬂtnm
only the ruin of Catholic Action properly so-called, but also
the exhaustion and dissolution of other organisations that take
their inspiration from the dictates of the Gospel, and summon
to themselves the social and political energies of Catholics.”
And Pius XI, on the same topic, uttered these precise
words :

“ When consciences shall have been Christian-wise formed,
equipped, and instructed, the rest will come of itself; and
whatsoever prob! presents itself will be dealt with by 3
Christian mind, and find a Christian solution ™ (Speech to the
Ttalian Catholic Action Young Men, September 2, 1922)-

m_ﬁwm
Ihthemﬂdbewmngwhoahouldﬂ:mkthat

1 should not exercise any influence
 reality, it can and should, as we have

CATHOLIC ACTION AND ° POLITICS’ 199

the political life of a country. Indirect, above all, by
sowing Christian ideas over a wide field, that should
animate not only individuals and family life, but also
social and political life in all its manifestations. Ulti-
mately, this means the realisation of that programme of
social formation of which we spoke in Chapter II.

2. This educative work enters rigorously into the
Catholic Action programme, for two main reasons:
(a) Because the Christian moral law is one, and embraces
the whole life of man, whether private or public. * Not
only the personal and private acts of men,” wrote Pius XI
(Encyclical Ubi Arcano, December 23, 1922),  but also
their public and collective acts must be conformable to
the eternal laws of God.” And (5) because participation
in the public life of his country is, for every citizen, not
only a right, but a duty of social charity. We develop
this idea below. Clearly Catholic Action, too, must
fulfil this formative work, first among its own members,
and only then must it extend it to the whole population,
with the various means belonging to Christian cultural
propaganda. ; - s

2 VcryclaristhedocmncomesXI on this point
too (Speech to Italian Catholic Action University
Students, September 8, 1924)
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matter too, Christian-wise and Catholic-wise ” (Speech to the
Men’s Union, Italian Catholic Action, October 30, 1926)-

Direct Intervention

I. ‘Catholic Action can enter directly, too, into the
political field, with the aim of obtaining, by means
Pef'mftted by the laws, the application of L
principles and the safeguarding of the rights of Christian
consciences. The Church, we saw, has the right and the
duty of entering even into the political field for obtaining
its spiritual ends. Well then, Catholic Action, its servant
and attendant, will follow her here too, and arrive where
she arrives, aiming always at the same supreme objectives,
the glory of God and the salvation of souls.

2. We provide a brief selection of pontifical utterances,
clear as ever, on this topic.

* Catholic Action is an action ordered not in view of material
and earthly aims, but of spiritual and heavenly ones—it is 0ot
political bm’ religious, and thereby wholly dependent upon
the Church’s authority. But if, by the inevitable inter-
connection of things, it has to descend also into the economic
and social field, and actually touch upon political matters, it
does so uniquely in view of supernatural interests and of the
moral and religious uplifting of both individuals and peoples ”
n(:lf-‘clttﬁyof the Cardinal Secretary of State to the Ordinaries

» 2, I o 1 1 I
spiritanl ando‘:t"be’_ 2, 1922). “ Catholic Action is not only a
Catholic
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views, and by means of disciplined action, towards the
superior interests of souls and of the Church ” (Pius XI to
Cardinal Segura).

Such then are the politics of Catholic Action, no
different from those of the Church, which aims at the
“ superior interests of souls ”; they are those of the
Pater Noster, that tends solely to realise the Christian
aspiration ; the politics that do not divide, but, on the
contrary, must unite * all the Catholic forces, high above
particular views, in a common force of action and
defence.” 1
Religious Action in the Political Field

1. From what we have said so far it would seem that
the * political action,” both of the Church and of Catholic
Action, would better be called * religious action in the
political field,” seeing that their ends are always religious,
and actions are characterised not by their environment,
nor their means, but by their ends.

Pius XI, addressing a vast assembly of Catholic young
men from every nation (September 20, 1925), uttered
these precise and vigorous words :

“ We must safeguard ourselves from a confusion that can
arise when We, the Episcopate, the clergy and the Catholic
laity might appear to be acting politically, when we are in

- reality acting only religiously. ‘We are but acting religiously,

we are but defending religion, when we fight for the liberty
of the Church, for the sanctity of family or school, or the
keepingholyofthedzysoomemmdtoGod. In all these
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cases, or similar ones, we are not going in for politics, but it s
politics that have touched religioi(: and laid hands upon the
altar. It is then Our duty to defend God and His religo®
that He has entrusted to Us ; and it is the duty of the bishops
and the clergy ; and it is your duty, too, my dear young mef,
whatever be the nation you belong to ; your duty—you .
ROP“' so strongly to the glorious title of Collaborators of the
2. From such  politics,’ that form part of the Christis®
law, no good government has anything to fear. Hence
governments should show towards it not only tolerance
but favour, given that it is, at this time or that, both 2
affair of duty and beneficence, since it guards and
promotes the interests not only of the Church and of
souls, but those of civil society itself.
., Catholic Action,” wrote Pius XI (to Cardinal Segurs)
though holding itself, as such, il party politics, wil
z:iopmfonhepum_ic welfare, whether by the diffusion
d realisation of Catholic principles, which are the foundation
;3 guarantee of all civil prosperity, or by a delicately Christia®
Imulrmamm of consciences that shall ensure to the country
- of exemplary citizens, not only for the good of the
urch, but.also anxious for social good not less than for their
own personal or domestic good.” 1

HI. THE CONDUCT OF CATHOLICS IN THE
POLITICAL FIELD
We have examined the attitude of Catholic Action in
regard of politics and political parties. Now we want 10
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know what should be the behaviour of each Catholic
in the political field, whether a member of Catholic
Action or not. We shall see, by the light of the Holy
See’s instructions, how they can and should share in
political life ; how they can fight under a party standard—
provided always that the party corresponds with certain
definite prerequisites; and how they can freely differ
among themselves in matters of pure politics, however
much they must be united on the religious and moral
terrain.

Participation in Political Life

1. Though Catholic Action, as such, cannot go in for
politics in the strict sense, each of its members can.
They, on their private responsibility, can enter the arena
of public life, and even share in political strife, provided
they inspire themselves throughout by the dictates of
Christian morals and in obedience to the Church. Such
is the explicit teaching of the Holy See.

Pius X (Encyclical Fermo Proposito), speaking especially
of militant Catholics, said :

“ The modern ordering of States offers equally to all the
chance of influencing public life; and Catholics, provided
dnyobcythcobﬁgﬁomimpmdbythelawofGadmdthe
ordinances of the Church, can with a perfectly good conscience
pmﬁtbyth'n,amishowthamdvucquaitoothemmdindeed
better than they, in ing in the material and civil well-
being of the people, and acquiring thus that authority and
respect which shall render them capable of defending and
promoting those higher benefits, which are those of the soul.”

2. Pius XI has laid down rules that are even more
complete and precise :

* Catholic Action shall not exciude its members from
wﬁdpﬂiﬂﬂhuydthemifmﬁnuu{wblkﬁfe: it
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will even render them more apt for public office because of its
austere formation to sanctity of life and the fulfilment of
Christian duties. It is, in fact, absolutely bom to provide
society with its best citizens, and the State with its most
scrupulous and expert magistrates ” (Letter to
Bertram). “ No one can forbid the members of

Action to make use, as citizens, of the civil right of voting :
nor will this interrupt the work of Catholic Action as such.”
(Letter to the Lithuanian Episcopate). * Catholic Action
must not be confused with organisations whose primary ai%
is political. . . . This does not mean that individual Catholics
should not interest themselves in the various problems that
regard public life, inspiring the while the whole of their
personal activity by the principles of Catholic doctrine and
the directions of the Church ” (Letter to Cardinal Segura)-

Party Membership

1. Members of Catholic Action can also belong to
parties corresponding to their personal opinions and
political preferences, assuming that these are in perfect
harmt_my with the laws of God and of the Church. This,
too, is the explicit doctrine of Pius XI: * Nothing
prevents individual Catholics from belonging to parties,
provided their programme and activities contain nothing
contrary to the laws of God and the Church ” (i)
* Catholic Action does not enter into political parties.
- . . But nothing prevents Catholics from giving in their
names to these, provided they give secure guarantees of
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respected. (It always regards Ecclesiastical Authority
to pronounce verdict upon parties or rather on the
principles that inspire them.)

2. In order to assist and emphasise the distinction
between Catholic Action and political parties, it is a good
thing, speaking generally, that its directors—who in a
measure represent the interests of religion—should not
hold responsible positions in any political party. Anyhow,
in this matter, too, Catholics cannot do otherwise than
follow the directions of the Hierarchy, which alone is
competent to lay down concrete rules ; though these can
undergo changes according to times and places.

The Duty of Social Charity

1. Now we have to say that Catholics, whether or no
they belong to Catholic Action, can, and in some cases
must, in the measure of what is possible, participate in
public life. Pius XI again said :

« Catholic Action not only does not prevent each man from
joininginpolitiu,butitmadeﬁnitedu for them to do
s0.” And he adds the principal reasons for this: “ We
cannot disinterest ourselves from politics, when * politics *
means the whole complex of common goods, as opposed to
those that are individual and particular. . . . How should we
disinterest ourselves from what is the more important, where
thcgnaterdmyofchaxityexim,andthatfmmwhichmzy
dependtmver?goodsthm(}odgiva——-primanddomesﬁc
goods, and the interests of religion herself 2 (Speech to the
Ttalian Catholic Action Men’s Union, October 30, 1926).

The Catholic citizen must then for two reasons con-
u-ibutehismximmntothelifeofthe‘polis’ofﬂ;e
mdnn-—-byldutyofsodalcharity,mdowingtohisduxy
ot'd&mdingmdpmmodngtheintemdreligion.

2. Above all, owing to his duty of social charity. We
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are, in fact, obliged by duties of charity, both towards
the individual and also the collectivity. And the more
so when we are dealing with a collectivity of which we
are members. We have already said that every member
of the social family, even as he receives from it benefits
that are indispensable to him, so must he render back the
like, so far as his powers and position allow him 0
No member, in an organism, may be purely passive
(cf. Chapter ITI). Hence to disinterest oneself absolutely
from politics, from the * greater * politics that constitut®
the very life of a nation, is at once a form orfegoismﬂ-“"l"f
ingratitude. All the more so since in the field of politics
our own and our neighbour’s highest interests ar¢
concerned. Pius XI said, in other circumstances, that
"theﬁtaln:lo'f1:-olities,uim:u:ii:el:ﬂwernsthf.-iIlteretlt!iC"fﬂ‘“:i‘.qr
as a whole, is, under this aspect, a field for the vastest chanty
of all, the field of political charity, to which none other, we cai
?y,_apnrtifmm;eligiun,canbesnpu-ior”(Speechm .
fcum_x University Students, December 18, 1927). This duty
of political and social charity was also referred to by Leo XIII
in hxaImgngrtaIe_Dei: ““ Generally speaking, total abstinenceé
from political life would be no less blameworthy than to
t!;eﬁm;oﬂimmofwha}emsmforthepubﬁcwdﬁfﬁ;
e n so, since Catholics, precisely because of theil
Wlﬁ, are more than ever obliged to supply integrity and
in the management of affairs.”

The Duty of Defending and Promoting Religious Interests

1. Participation in public life is, for Catholics :
adntymt@lyﬁdﬂyhnt&af:ﬁm. m.
as Pius XI rightly said, “ The interests of religion itself
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not only these, so to say, ‘ ideal ’ relationships, but very
practical ones, mutually influential. Religion offers
inestimable advantages to politics, both because it
provides it with the ethical principles that form the very
foundation of social life, and also because it confers on
these principles a real value, a practical efficiency.
Politics, on its side, exercise a great influence on the
religious and moral life of a country. Just as it can cut
short the liberty of conscience and of cult, so can it
assist the religious mission of the Church.

2. Politics cannot simply ignore religion. An agnostic
policy almost always, by the force of things, becomes an
anti-religious one. We know why : politics and religion,
which have their concrete expression in State and Church,
are distinct, but should not be separate. Pius IX (SyZ. 55)
condemned the Liberal theory of separation between
State and Church. Such separation can, now and again,
be tolerated to avoid worse evils. But toleration does not
imply approval of the principle.

Ingeneml,thmewhomleﬂiepeoplehﬂeadouble
duty in regard of religion : negative, not to injure nor
trouble it; positive, to defend and assist it. Well,
these duties oblige not only those who actually direct a
poﬁcy,but,induepmportion,thoaeciﬁzenswowhoan
exercise a real influence on the swing of public affairs.
And, given the modern disposition of things, all citizens
m;grmerorlmscx:mtmndoso-

3. This is all the truer because, as things are, in many
countries the abstention of Catholics from public life
pﬂmiuitsdcsdniesmfaﬂinmthelnndsofmenwhom
hostile to religion, and therefore are harmful to the
most limpid clarity :
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“ Catholics, by holding aloof, will allow men easily to
arrive into power, whose opinions give no grounds for hoping
that the State will be the better for them. And this
prove injurious to religion too ; for men hostile to the Church
would wield enormous power, those who love her, next to nont.
So it is clear that Catholics have good reason to take part If
political life ; though they must not do so as to sanction what
13 culpable in actual systems, but so as to cause these V¥
systems (so far as possible) to serve the genuine and true
public welfare, and with the aim of making the spinit -l
beneficent influence of the Church to circulate in all the veins
of the body social, like a life-giving blood or sap ” (Immortale
D“Zu; The reigning Pontiff recalled this doctrine of Leo X
in his Letter to the Bishops of Lithuania (June 4, 1928)

Catholics would be playing false to a grave duty were &I
not to interest themselves, so far as they can, in the n_al
affairs of the city, the province, the State itself. . . . Stan
&ns idle, they ofwmlthgsleeave the direction of public affaﬂgmw

AT no
hope oFstvaion o opeios bl foth

The Duty of Union in the Religious and Moral Fields

1. We said that Catholics can differ in politico-technical
questions, such as do not of themselves involve moral
principles nor religious values. Hence Catholics can be
politically divided, and no one has the right to accredit
hlSperscma!Jopinixms,amipersonal:mitudebymeaﬂsOf
theﬂ.!lﬂlmn'yofﬂlereligbndmyaﬂshare; it must
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* We must avoid the erroneous opinion of those who con-
found religion with a party, to the extent of affirming that
their adversaries have ceased to be Catholics. This is to
cause the passions of politics to penetrate most unduly into the
august domain of religion, and to attempt to destroy fraternal
concord, and to open the door to a crowd of deadly disabilities.”
The Pontiff wishes that religion be kept high above political
differences, and that among Catholics should reign concord
of souls even amid a discord of opinions, according to the wish
of the Apostle himself : “ Let all that you do, be done in
charity ” (1 Cor. xvi. 14).1

2. But there is a field in which all Catholics must be
united religiously ; that of politico-moral questions and
the defence of religion. Here all sons of the Church
must feel the duty of solidarity, and form a compact
army. Here all discord is treachery. When the supreme
interests of religion and morals are at stake, party interests
and personal opinions must keep silence. For the salva-
tion of souls all must be sacrificed.

This is the appeal of the Pontiffs to Catholics of all

of Christ and the Church. One or two les
Benedict XV wrote to the Bishops of Colombia (August 1,
1916) :
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not to allow party passions and the futile contests of the
political field to dissipate their forces and to divide their S0
g;tm}ewhcn th_eﬁghtbothacnm.landimminentexactsﬁm
tholics but a single thought, an identical will, one 2 d the
lam“]emty_: And the ruling Pontiff, in his Co
Cathom of December 20, 1925, spoke as follows to the
lics of France: * It is unfitting, dear sons, that 72
ald any longer hold yourselves divided and in conflict for
mle,ff-:ly political reasons’; it ill befits your land ; jt ill befits
. But it befits all and in all, yes, incalculably ¥
g, that all should be united on the religious field, a0d ¢
terrain of the Church and her rights, of Christian marriage; o
theﬁm’lrsof-chwl,ofcmmeduaﬁon,mdmmup,ofﬂ
most sacred and most fundamental liberties.”

It was in this ;

very allocution that the Holy Father
Cﬂuiemned- _ﬂlﬂ programme or school that put politics
befmmhgwn-ﬂndfomedthelattermsubsemfhe

former; and, if you notice, it is precisely the pasicy

that puts politics before religi ;

on that is the fundam
cause that . % .
onth:v _Paml;::d'm&hxndmthcumonofcathohﬁ
3. We need hardly add that all the political duties
i dmd"bhgemlspccklwzythoscwhom
ha:emtoﬁghtM_themnksdfCatholicAcﬁon,sinccthef
,pomthe,,:", N = e hierarchic
o showing themselves in all circumstances

CHAPTER IX
Catholic Action and its Auxiliary Works

_* Besies Catholic Action properly so called, other Institu-
tions, Associations, and Enterprises exist. These, with a
remarkable variety of organisation, tend, some to a more
intensive ascetical culture, others to practice of piety and
religion and especially to the apostolate of prayer, or again to
the exercise of Christian charity in all its extent and applica-
tions. They deploy, in fact, a wide and very efficacious
apostolate individual and social, under organisational forms of
great variety, but appropriate to each several enterprise. But
for this very reason they differ from the organisation proper
to Catholic Action. They are therefore works which cannot
simply be called Catholic Action, though they can and should
be cailed its true and providential au;ihﬂ'ts."
We have already quoted these words, to be read in the
letter from the Cardinal Secretary of State to the President
General of Italian Catholic Action, March 30, 1930.
Speaking to the Marian Congregations on that same day,
the Holy Father said that this letter had been thought
over for 2 long time, and prepared with special prayer.
It clearly and authoritati defines the relations between
CathnliCAc&on.pmperlym-caﬂcd,zndlﬂthcuther
associations and works that the Pope himself calls provi-
dential, precious and suxiliary (cf. Chapters I and II).
We now wish to examine these relationships, following
he;e,mo,themnteinmuctithoftheHoinee. To
do so as adequately as may be, we
differences between Catholic Action and those works,
ra

it
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among which * Religious Associations’ hold 2 primary
rank and must be spoken of specially. Then We
de @ ‘_’VOI.‘d on the relations that Catholic Action should
maintain in regard of certain specified good Works-

I. DIFFERENCES BETWEEN CATHOLIC ACTION AND
RELIGIOUS ASSOCIATIONS

= Among the auxiliary works mentioned by the Holy
ather, those occupy the first place which tend tow:
2 more intensive ascetical culture, pious practices:
especially prayer, and the exercise of charity. They
constitute that admirable ring of sodalities and good Work
that are called * Religious Associations.” These the
form one sort—the most numerous and conspicuo®
s of fwieks snilicy to. Catholic Action. But since
o mmh,bymofiumd,amw
activity, it seems, to some, to form merely a use
duplicate of the others. We shall see that this is not 5
when we have examined the true nature of Religious
Associations.

Religious Associations
!I‘camnlﬂ.inthcsecﬁonouﬁgw’
ShNDEn of the Beateit’ dnd by Soliaes iecw
; .Cmmﬁ?oﬁﬂnlyﬂut(:monl.awsomﬁi
by M_Amm’mmmﬂtmedntmakeplﬂ
of the official Catholic Action. The Codex further
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Christian perfection while remaining in the world, and in
conformity with the rules that the Holy See has issued in

their regard ” (702).
(b) Confraternities, i.e., sodalities erected for the further-

ance of public worship ™ (707)-

(c) Pious Unions, ** associations erected for the exercise of
some work of piety or charity ” (707)-

2. These associations are canonically erected and have
their own organisational form, whose fundamental lines
are traced in the same Codex of Canon Law. Some,
moreover, by apostolic indult, can aggregate others to
themselves “ if they have the same title and the same
end.” The former are called Arch-Sodalities, Arch-

Confraternities, or * Primary Unions and Congregations "

(Can. 720, 721). The act of aggregation communicates
society all the indulgences, privileges
that the Holy See has conccdcd

to the aggregated
and other spiritual graces
or shall directly concede
Butby:hisactofaggregadmd\ew
= wqﬁmnorighﬂmrthewdone .
3. Itiswywmdncmﬂoudﬂfem—ofmd,
of means, of persons—between such associations and
Catholic Action now that we have seen the distinctive
quslitieaandnzmreofeadl.
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of action, a premiss of apostolate ; it is, then, notan end,
but a2 means. 5

2. True again, apostolate is not 2 monopoly of Catholi
Action. The Religious Associations, by forming
Catholics, form by that very fact hard-working aposties
Apostolate is born spontaneously in religious souls, ke
' flowers on the rocky mountains. No one can truly love
| God without wishing everyone to love Him. But that
apostolate is at most an individual one ; an indirect
“mediate” form of social Christianisation. Catholi
Action is a collective apostolate that tends directly © g
Christianisation not only of individuals but of
and society.

3- True, again, that some Religious Associations con
tain in their programme some form of collective apostolaté:
All the same, this never has the essential characteristicS
of Catholic Action, not being a umiversal and ¢
apostolate. 'The pontifical letter quoted above aptly
recalls that Catholic Action receives its mandate 384
direction from the Hierarchy, forming thus 3 grest
regiment of souls, all animate with the desire of partici-
pating in the apostolate of the Church and at her orders-
An apostolate, therefore, vast and multiform as that
the Church (unmiversal) ; an apostolate that develops

at the mandate and at the orders of the Hierarchy

R — -

o n oo e s g e

s Sl g a0, LAy A rerme————
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%
|
i

and II1)
4. Hence Catholic Action calls its soldiers to a * mixed’
~ life—contemplative and active—to action as well 23
Such, indeed, should be the life of the Christian
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others what you yourself have seen “ As it is better to
illuminate than merely to shine, s0 is it better to Shm:
tootherswhatyouhzveseenthanmerdytoseen

(S.T. 2a—2ae, Q. 188, a. 6).

Difference of Means :

1. The end being different, so necessarily are the
means. In any association its proper ‘_organmuonal
form ’ is a primary means for achieving its end. And
herein is a radical difference between Catholic Action
and Religious Associations. The papal Lcttt‘l: alludes to
this when it says that the auxiliary works have ** extremely
varied forms of organisation, each adapted to the enter-
prises peculiar to each, and by that very fact differ from
the organisation proper to Catholic Action. Rel’;gwun
Associations, even when grouped into 2 family,” with
one and thcaelfmmeaimandidc_nncnl-nﬂen, ne
less have not a * unitary’ and h:en:chxc organisation.
Wemw,in&m,dlnmwmmphumt?ﬁg
but intercommunication of spiritual favours. e
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mostjy' use those that conspire to and suffice for their
educative and cultural aims—the Sacraments and Sacs-
mentals, participation in the Liturgy, prayer, sermons,
reunions, retreats, good literature, and so forth. But
Cathiokie Action, setting before itself the direct diffusion
;n::l actualisation of Catholic principles also in the i
aﬁ oy _large,.and.wmhing to further what is good “ I8
o possible directions and measures ” (Pius XI o
I . Work.,exs of the Young Women’s Section of
talian Catholic Action, March 18, 1927), must also us¢
E?ns that are not directly religious, but “ social,” like
assembE hcs!'s' schools, social institutions, congress, and public
S s, public propaganda, defence of public morals,
eqlﬁf;:ﬂi;m with th:dﬁ)ublic authorities, etc. And 1t
numerous adherents so that they may prel
and use all such means within theﬁmitsogexis{isfgﬁ

Difference of Persons
ofl. The di:&'erence.of end determines further a difference
5 Faran, both directors and ordinary members. AS
or the f9mer, we know that Religious Associations ar¢
mmaﬂyghregwdbysomepriest,albei:assistedbylxymeﬂ-
o priest is the true director and has all the responsi-
ty. In_CathohcAction,ontheeontrary,thedireCﬁ“’
ﬂ;gﬁmmn is fulfilled preferably by layfolk, albeit under
zmrydepm@ceonmﬁwﬁty(cf.cmwm-
oy what concerns the members, we know that
they possess ::quahue:)ﬂnt -ﬂyen' .
Sm!:ihdy:llﬂmﬁ_:ﬂ:-ﬁxlmﬁghtindicmksofcmﬁc
Am,,“ e _thﬂuﬁnfbeﬂmpmﬁydwﬁnedmbel
:Pm‘ ual - anstocracy (ef.(:!npu.sm) None the less,
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Speaking generally, an association dedicated to the
apostolate must ask from its adherents a greater spiritual
perfection, while others need not set just that perfection
before them as their aim.

The former, Catholic Action, should be able to pre-
e care only for its maintenance and

suppose it and to hav:
improvement (an apostle should be a perfect Christian) ;

the latter, a Religious Association, needs to form this
perfection in its adherents and cannot presuppose it in
all alike at the moment of their entry ; it can content itself
if there be a good foundation in each, whereon the
spiritual edifice may be built. Hence we conclude that
the recruiting in the associations of Catholic Action
should be stricter than that for Religious Associations.
This, we said, is the general rule ; in practice, many an
exception must be allowed for, since, for a number of
causes, Catholic Action cannot always presuppose in its
members the perfection that should be theirs. And
again, its younger groups have to devote themselves to 2
work that is predominantly formative (cf. Chapter 11).

II. RELATIONS BETWEEN CATHOLIC ACTION AND
RELIGIOUS ASSOCIATIONS

W’ebeginbysayingthatbothhavetheirgoodmson
forexmgandthelrspeaﬁcmiht}'mﬁlm the Church.
Our Lord said: “In My Father’s house are many
mansions ”* (John xiv. 2) but His Father’s house is the
Chumh,inwhich,a’ncemmymdvariedarcthcnecds,
manyandmindmmtbed;e rooms. . . . And the
Churchisweﬂmprmmdinthepermofdmbesuﬁﬁzl

i htthsnlms(Ps.xliv.m)inhcrgoldmdm.

mnwndedwﬂhnrimnm:nmts. And among these,
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some of the loveliest, and most delightful, precisely
because they are so varied, arethemanygDOdWOfks_md
associations to which she, the Universal Mother, gives
birth with her wonderful and imperishable fertility.

Neith Confusi nor O iti ;

1. We now want to examine the relations between
Catholic Action and these associations. Papal documents
make it plain what they are ; and we can sum them Up
thus : No confusion, nor opposition, but mutual
cordial understanding, and mutual co-operation. Above
all, there must be no confusion nor absorption, or evel
mm, if only because their proximate and
spea.tjlc ends are different, as we saw.

This is, besides, the explicit will of the Holy Father,
who.mthcspeechalradyquoted,said:

*“ These good enterprises need not renounce their oW8
specific forms, which, in fact, should all of them survive : nor
is it meant that they must transform themselves into othef
forms of organisation; yet it is not meant that ;
because of that they are official Catholic Action, so to call it.
Our point is simply that all these forms of good can and must
help the central enterprise of Catholic Action ” (Speech to the
Marian Congregations, March 30, 1930).

E Sgﬁuh“"“mhowosiﬁm.mninwtm
- £ mmmmfbemthemmcrshmdd
be opposition between good works, but also and sbove
all m Re!igi‘nﬂ m anid - =

have one and the same ultimate ai mo{mc;od
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that mutual goodwill, heartfelt understanding, mutual
collaboration, that the Pope has expressly en:]omed.

3. In the often-quoted letter to Cardinal Bertram

(November 12, 1928) the Holy Father said :

pecially religious ones, wh cially air

Ec formyztion of youbtl: :x;d th.eﬁil)mgrwor of Christian ;.n o
ir aims a civil ¢ :
Elthtgf:: t.gigon _ . . while it will profit by the ﬁl‘lu:ot thf:ltl
religious and economic Associations can provide, Wi o
to bring them its own aid and fostering, maintaining a m
1 It understanding ;

Eg:rl:t?:: betmme all, with that immense l.(fn\- :l:t.ugl: for the
Church and human society that you can imagine.

Religious Associations are con-
Pontifical Letter of March 30,

These ideas, s0 ﬁu- as
cerned, are repeated in the
1930 :
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the other. This esteem is founded on the nature of things
an: o;:; thih oﬂiéll'!al declarations of the Church.

- Itis the Church herself who gives a special position
tohRehgmus Associations in Canongll,aw, saying that those
Xn 3 become members of them are worthy of praise (684):

the Church calls their work  noble and necessary ”
gl;etter from the Cardinal of State to the
> p. of ]i‘olognn, September 28, 1925); while defining
R s seid providentinl auxiliaries of Catholic
h::mn (see above). And again, the Church herself
= :}e‘cflared that Catholic Action is “ a duty of Christia®

e,” “a work comparable with that of the priest,’ in
actual conditions * necessary ”; that * anything don®
;_’f allowed to be done for or against Catholic Action i8
for or against the inviolable rights of conscience and of
F'e Chmthdl (f!'Om documents already often quoted)-
Camnytholi:: e‘Re:!;n‘xlng Pontiff has often declared that

l fi’ltctm_ n is “ most dear ” to him ; “ dear as the
WA:: his eye ” (Encyclical Ubi Arcano, and often).

Ar hefhas proved this by many an act, even to
;l:mngo an encyclical in its defence (Nom Abbiamo
mtwglmh June 29, 1931). Now how could a Catholic
Wi!mow: what the Pope loves so tenderly—not esteem

he compares with the priesthood, not resolve oft
what he defines as a Christian duty ?

Ca&;\l&um and Collaboration

1. Mutual goodwill makes these since the forme
N 0 o, i’b“th’wz’lmr;l:!mde:
' m’“""’.&“‘?"fv:m'!m?um-m. Mutual
% -': RN T RAEYE m’ ‘ -‘-. "mf

CATHOLIC ACTION AND ITS AUXILIARY WORKS 221

Merely parallel existence may suffice elsewhere, but not
in the case of works tending to one ultimate end. They

must draw near to one another and make contact, know

one another, and intimately understand one another, so
This cordial

as to combine forces when need arises.
understanding is, in fact, the necessary premiss to 2
mutual and efficacious collaboration ; and collaboration
is a duty, for it is to the advantage of each institution
and of the whole, and renders more profitable the course
of each and of all.

2. The letter quoted above tells us also
collaboration should be brought about :

how mutual
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good Catholics they cannot but be forming good apostles,
ie., men well adapted to Catholic Action itself. Not
that Catholic Action must therefore abdicate its 00
method of formation and hand it over to anyone € e
less so, since we saw how Catholic Action must give ©
its members a special formation (cf. Chapter IT). Buti
remains true that you can hardly have too much spiritua!
formation, and members of Catholic Action. may well
find in this or that association a useful complement
educative or ascetic, that suits their special psyd“’l‘:’gi':“i
dispositions and personal religious vocation. For in the
rehgi?us and ascetical life many are the paths, many the
vocations; and each must follow whither the Lord
calls him for his personal sanctification. Hence the
marvellous variety of Orders and Congregations o
gious, within the Church; and a similar variety of
associations and pious works exists for the laity.

2. The latter proceeds to indicate three special forms
of help that Religious Associations should offer to Catholic
Action :

They should (a) pray for it, begging the heavenly
fertilising rain for the furrows that its apostolate has
opened; (b) cause the grandeur, necessity, and
advantages of Catholic Action to be better known;
and, indeed, how love and esteem what you do mof
know ? And alas, there is still all too great a cloud of
ignorance, misapprehensions, and prejudices around
wm,wmhﬁoWM(th
dnem_m); (c) encourage and direct their own

see how regsonable itis ! After all, Religious Associations

 educate their members to the practice of alf the duties
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of the Christian life, and that is precisely what the Holy
See has declared Catholic Action to be—2 Christian duty.
And since the exercise of the apostolate demands no
ordinary spiritual formation, hence, t00, it appears as
reasonable that the associations should be anxious to
offer their best-formed squadrons to Catholic Action.?
And in his speech to the Marian Congregations

quoted, Pius XI also said :

prepared.”

A Few Practical Rules
To be still more practical and concrete, hcrc_ are a few

rules that can be laid down in view of cordial under-

standing and collaboration.

1. Catholic Action must ¥
If for them. Hence

mmemiatiomﬂormbstfmmiuc“ He
it is in no way ﬁghtmﬂfxmd.klip?\ﬂﬁnoc{iqom
should be formedmthm
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2. Since the programmes of the two parties, Whilt
different, have points of contact, it is well that g
directors of Catholic Action and of the associations
should come to an agreement so as to avoid clas.hﬁ or
overlapping. The advantage gained by each Wlu .
suggest that at times duplication can be avoided by
combining forces and promoting simultaneously those
functions or religious manifestations that suit both
equally. Thus Catholic Action is consecrated 0 d.]e
Sacred Heart. Certain associations, e.g., the Apostleship
of Prayer, have a special devotion to it. Anyone can e
that certain functions in its honour, especially in
districts, should be promoted by both together. Similar 1y,
Catholic Action, where it possesses no house specially
appropriated to retreats, could usefully make use of those
!Delol?ging to the most praiseworthy work of retrea®
itseif.

3. Then, since the subjects of the associations and of
Catholic Action are often, especially within one parish,
the same, an understanding can usefully be come to as 10
timetables, so that the audiences of reunions and other
such events be not injured. i

4- Both the Associations and Catholic Action will

Two Errors to Avoid ;

1. Here are two mistakes that could easily be made by
those who do not thoroughly understand the programme
attention to the pursuit of the special aim ‘before himself.

by
- not to invade the field proper to each such i
the end that is proper W each of them.” w:.‘:."":&?.ﬂ

i SRy o o
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of our institutions. The ﬁrSt is to regard t.he. Ass:;nuom
as useless and outpaﬁed,mneeCath?Af:tmn come
into being, especially as it contains in 1fS programme
cermjnac&ﬁﬁswhichbcbngakomthc%
Facts themselves refute this, and also the exp
the Church,aswehavehurd- ;
z.Thesecondisthatofthmewhoafe‘wm
by the flourishing activities of the Associations o e
thinktheysuﬁiccfotaﬂthcneedsofthcnme, :
Catholic Action is therefore 2 uelc::d Wtbc o
This opinion, too, chs._ha mth_&ctt;n
will of the Church. Pius XI wills = Pk
"mthcmmtmbknndmmryyorkquhm'm“" g ore
noble and necessary, and mdef}.& ] tuation of
to-day, most nt ™' (Letter < A in his -
S Ty 3,
the Marian congregations he d s bty wilh
“gheapomtmmdcpw :
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?:fdcso can be called Catholic Action in the wide Sen
difi' hapter I). Here, too, we wish to point out how they
e ﬂil'itﬁD;lmuCathoﬁc;hJ:;ﬁon, yet should be in relation
< we that can
be called “ Chuyrch works.s’ey o
1. After what has been said of the special qualities of
dq:&rhohc Action, it should not be difficult to detect e
: wh‘;dlzm between_ it and other forms of ﬂposmht‘
o vary according to countries, though some ¢
Tte’mohmﬂﬂl. e.g., the Society of St. Vincent de Paul—
oélms l'].- Thus Catholic Action is universal; the
= :0!'; act within a special sphere of apostolate tied down
fo e p:rmucizr objective—Christian culture, charitys
Tess, stage or cinema,  youth’ organisa tions,
working-men’s clubs, etc. TR 3
e Another substantial difference is this: Catholic
bucmnt co: an o!ﬁc:al apostolate, not only subordinate to
sreha sot'dmaot:d with the Hierarchy ; other enterprises
sl = course, since they perform an apostolate,
= cannot do without ecclesiastical approbation ; they
hedepend upon the Church. But they do not act by
dfm"“’,andsohzvenouﬁcialchamter. And no
mbt'snchwm_-ksaremtimfedentedona diocesan
or national b: Bg:tmweluveseenelscwbetc, their
o!mmm m € 1 -‘ ] l. l.
of that of Catholic Action. s
(13 !my h m Am Y
1. None of these works, for the reasons gi i
Catholic Action in the strict sense. But ot
: :ﬁe part of the programme of Catholic Action, they
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speak of institutions and enterprises that devote them-
selves * to the exercise of charity in all its extent and
applications, and indeed exercise 2 wide and most
efficacious individual and social apostolate.”

2. Explicit allusion is made to these apostolic works in
the Encyclical Fermo Proposito of Pius X. After speaking
of the Catholic Action Associations, he adds :

“ This in no way prevents the favouring and promotion of
other works of various kinds and variously organised, but all
equally dmﬁnedmthisorthnparﬁaﬂzrgood.ofsqcl_eqund
of the people, and to the re-flowering of Christian civilisation
under various definite aspects. Asa rule they arise thanks o
the zeal of individual persons and develop within individual
dioceses or even join in federations of wider extent. Now,
provided always that the end they set before themselves be
praiseworthy, and the Christian principles on which they act
be firm, and the means they use be rightemn.thcytoomm

bcpraiaedandmamngcdincveryw:y. And they must be
‘gation ; for, when several

left a certain liberty of organisation

persons come together, it is quite impossible that they should

all model themselves on the same en:mphr,orbemmtnted
r 1.”!.”

under one unique
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“ Even as every Catholic must feel the need and duty of
devoting himself or at least of contributing to this apostolic
work (Catholic Action), so must he feel the need and duty of
co-ordinating himself, so far as possible, with the
organs of action, if he does not want to expose himself t© d‘e
danger of rendering his work sterile, if not actually disturbing
and injurious * (Letter of the Cardinal Secretary of State t0
the P)mdem General of the Italian Catholic Action, Octobef:
1923).

2. We do not wish to repeat what we said elsewhere
(Chapter IV) on the utility of co-ordinating all the Catholic
forces that work in any way for the coming of Christ’s
Kingdom. Enough to say, here, that co-ordination c38
take the form of a true and genuine adhesion to Catholic
Action, when, as in our case, it is a question of works
that pursue a really apostolic objective and can confer 3
real contribution to Catholic Action, and receive from ity
on their side, support and increase.

In the letter of Pius XI to the Argentine Episcopate
there is an explicit allusion to this form of adhesion-
After speaking of the auxiliary works, the Pope adds :

“ We rejoice keenly, along with you, use of
these worthy mstmmfmsal::gmst Cimtholtigﬁcyg:n% will
hg;:pmallt_hemorecailyif,mwthwe,youconneﬂthcm
with Catholic Action, arranging the forms of adhesion oppor-
tunely, so that they, preserving their own objectives and forms
. 3.@mﬂmrfmmufeo.-adhﬂim'nthis: the repre-
~ or at least take part in their reunions, when subjects of
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by way of the co-ordinative organs of Catholic f&ct.wn
(cf. Chapter IV, Unity and Multiplicity). Ecclesiastical
authority must judge of and decide the best form of
co-ordination.

Co-ordinate, not Concentrate
1. In the letter to the Argentine Episcopate We re_ad
that the auxiliary works must so connect themselves with
Catholic Action as not to lose thcé; ﬁ(:wl? omvema:s(:
form of organisation. That is, olic n
co-ordinate, not concentrate. It must make use of the
activities of these various works, for the general ends qf
apostolate, but not absorb them. lt' must respect g:cfr
autonomy, and see that they remain faithful to their
Christian and Christianising aim. ?uch, at least, is the
_ Naturally, it admits of exceptions.
ge:t:r;:nrxcl:ﬁm the chy principle of division of labour
advises that for certain definite mmofthe .pooto!;;te
there should exist particular and specialised works. NO
meinthisworldcﬂldoaﬂthtgool‘!v.mrk.be.ﬂm'
i .« have their limit. This law
individuals, but for institutions.
s goodmmly fmcetltmtmll:lm:n has always proved

3- ; ink thi

ific o7 stolic wmnduﬂﬂ:mkdmmbe
:o‘yandd;ﬂﬁifi‘m“'hwwdfﬂ
jependent on itself. though always leaving to them 3 just
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and necessary autonomy in the technical field. But
where similar works already exist, it will perhaps be Bues
suitable to try to make use of these in the spirit of Christian
solidarity.?

The Works of the Church

1. Finally, we cannot but mention, among Wﬂ_ﬂfs of
apostolate, some that the Church herself has inf
and controls directly, in virtue of the exercise of some
particular function of her apostolic mandate ; for example,
the Work of Catechism, Missionary Works, works for the
Preservation of the Faith, Sacred Music, and so of.

It is obvious that Catholic Action must entertaf,
especially with these, relationships of cordial under
standing and collaboration. This enters precisely 0
its programme. Official collaborator with the Church,
it is but natural that she must collaborate with and
contribute to all the works and enterprises of the Ch
herself. This collaboration will, of course, proceed by
taking into account the attributes that the Church has
entrusted to each of the two parties.

2. We like to conclude by placing as a seal on 0Uf
tractate concerning the relations between Catholic Action
and its sister institutions, the advice of the Apostle that
has special worth for Catholics who labour in the apostolic

T
wrote: In
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field : I implore you . . .; be solicitous to preserve
the unity of sgirit my the bond of peace. Beye tﬁ:ﬁoz
one body and one spirit, even as y¢ have been N
one hope of your calling. One Lord, one F:;o . =
baptism. One Lord and Father of al}, who is above all,
and through all and in us all ” (Eph. 1v. 3-6).
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CHAPTER X

Catholic Action and Social-Economic Works

AMONG the works with which Catholic Action must
keep up good relations are those concerned, under
Christian inspiration, with social economics. By thes
we mean all the organisations, institutions, and enter-
prises, promoted and formed by Catholics, which,
inspired by Christian principles and the instructions ©
the. Holy See, have care for the material well-being of
their associates, subordinating it to the higher well-being
of the spirit. It s thus only that they have an apostolic
aim.

Some of these have a  professional ’ character, and
see¥ to safeguard the professional interests ofa determined
social class; such are syndicates, trade unions, etc. Others
ham:amorede.t’min:lyeconmniccharacter,requiriﬂga
larger use of financial means ; vurt:c:m:n':tiw]rareusuau}r
called economic works, such as co-operatives,
banks, etc. Our comprehensive expression, “ social-
economic,” is meant to include both kinds. Such works

ave features and aims proper to themselves, which
distinguish them not only from Catholic Action properly
so-called, but also from the auxiliary works studied in the
chapter, although social-economic works, 100,
mndmghfwbeuﬁyw%ﬁcm Hence
~ too, clearly defined by ecclesiastical authority. For these
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reasons, and also because of the special importance of
such works, we have thought good to examine them
separately. We shall therefore consider first the ¢ ideal
reasons’ for Catholic social-economic action, and
especially the motives for which Catholics 1 general
and Catholic Action in particular ought to promote and
have care for this sort of work, and the severa% aims w!iuch
are theirs. Then we shall examine the practical relation-
ship which ought to exist between these same works and
Catholic Action.?

1. * IDEAL " REASONS

The Church and the Social Question :
1. First and foremost, it can be asked why Catholic

Action should interest ¥ in these vyorks. _The answer
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the social-economic field, which has become all to0 often
a scene of bitter strife, not always bloodless, between
social classes, for it is there that the inflammatory topi
of Thine and Mine is agitated.

2. This right and this daty have often been solemnly
affirmed by the Holy See. :

Leo XIII (Rerum Novarum), on the working-class
question, wrote :

“ We enter confidently upon this discussion, and in 0uf full

rights, since we are treating of a question that can ﬁnd&:o
solution worth anything without recourse to Religion and ¢4
Church.” The reason for this, alluded to by the same Po
in Graves de Communi, is : *“ The social question 18 squem‘bly
a religious and moral question, to be solved, above all, Y
following out the dictates of religion and of morals.” Benedict
XV wrote (25th Anniversary of the Society of St. Joachim,
March 18, 1919): “ The social question still awails s
solution ; but it must not be solved apart from the Church,
lest it be solved in opposition to the Church.” And Pius X
said (Speech to the Directors of the Catholic Action of Rome,
April 19, 1931): “ Until the social question, and, first and
foremost, the labour problem, shall no more be a mere mats
and economic question—of, as they say, stomach and diges-
tion—but a question concerned with conscience and human
dignity, and so, a supremely moral question, the Church, the
Holy See, the late—owing to the divine mandate that
isthcim—notonlyannotreﬁme,butcannotdispﬂmelﬁfﬂf
from coming to the succour of all, considering this as a definite
and primary duty.” The same Pontiff, in his Letter t0
Cardinal Schuster (April 26, 1931), declared : * The duty
and the right of the Church (and, in due proportion, of Catholic
Action) to betake herself also on to the terrain of work, labour
and social interests, not to ;;mmrfue 'I:chm
known as ‘ syndical,’ or, i d, other name,
which do not concern her—but to ;fmm and safeguard
everywhere the honour of God and the salvation of souls.”

.
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Church and of Catholic Action in the social-ecenorllic;
field is inspired in view of religious and moral ends.
us see this more distinctly.
Aims of Social-Economic Action gt . 2
1. Social-Economic Action, if Christian-wise mspubl "
wishes to realise a level of social justice that is conforma ;
to the principles of the Gospel. No dnubt_th:'. gospe
neither teach nor prescribe any determinate s
system. None the less, it is true that. not every syste
can be called consistent with the principles of justice
and charity contained in the gpspeb. Well, -
aim at precisely this: that economic and "
relationships these very ;;mnncn pl;?s r:rlg .be realised,
that each receive what 18 ; 3
conditions ‘::?Ythose who have less may be continuously
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Our Lord did not command the Apostles only t0
(l:lapuse tahnd preach, but to heal the siclip raise the dj‘;‘d’
$ eanse the lepers, cast out devils, cure the weak, help the
ﬂfpressed (Matt._x. 7-8; Luke xi. 3-g). Heen
ont;m r;t;]f;:nly with a religious mission, but 2 beneficent
"t a.ueﬁat t :hlse then_x.s Catholic Action, when it aspires

: e the conditions of the poor and to promote
social pge émd justice, but a form of that corporal
thChantyan atll hrist enjoined upon His apostles, and, in
- ﬂl,e:} priests and hity ? Economic social action
Cilﬂsﬁm::éi in perfect harmony with the whole of
e 2 tion. Glaflce at the Gospel. Jesus did not
but * went aboto Praiachmg the message of good P
DNE* St vkt doing; goul wad bgakiog ” (Ack - 38)-
s mul. 5 ve pity on the multitude » (Matt. xv. 32)
- tzl d the loaves to satisfy the hungry throngs-
blindfulﬁusee thce l:;;phecy of Isaias (Matt. xi. 1): “ The
s m&ﬂw hwa[k, the deaf hear, the dead are
e Gy Aposﬂl::o;ai ti?:],[ the gospel preached unto them.”
i s 7 interpreters of His thought and
et gyl very begmnm g of their mission took
& for the material needs of the first Christian

; onnmmnyrder, d;’ so much so that they created a
ot e Deacons, to provide for the administration
: eq Ac; dlstpbunon of the patrimony of widows and
rphans ( t:hwc) And St. Paul, in the midst of his
mlabonousm‘i map::e travels, found a way of collecting help
: churches of Judea, harrassed i
Aoy o
" In the light of these suthoritative exx
of Christ has always devoted herself in mufdt
 progressively expressed itself in various concrete forms
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the nature and needs of the

and institutions, adapted to
times, and found always munificent promoters in the

Popes and the Bishops, and ardent practical aid from
the clergy and the laity. Hence Catholic social-economic
activity in favour of the proletariat can call itself the

continuation of a tradition of the Church, never once

broken throughout 2,000 years.
3. Catholic social-economic action aims at obtaining,
along with economic well-being, the moral uplifting of

the people.
Leo XIII, in Graves de Communi, wrote that the

Catholic programme must aim at this: the working
classes, once conditions of life are made less hard for them,

“ must consequently be able freely
religious duties in their homes and at large ; and experience
that they are not brutes but men, not but Christians,
and hence the more easily and enthusiastically turn to what
alone is necessary, that is, the suprems good whereunto we
s AndPilecxhoms(}hmtimoxgmisenm

to satisfy their moral and

are born
causethematerulbmcﬁmofnrgmismwsem“umm
for the cultural, " igi perfection of their
associates, thus the true uplifing of the 2
which consists not only in 2 economic well-being,
mlmanznﬁpa:im&umtbcfanltyrmnyafmmdofm,
andﬂ:eemringtctbﬂnoftheincsﬁmablcadvmpgﬁoﬁhc
zdmxﬂblelightaftheGospel': Cardi?alespam,

ot State, to the German Working-men’s Association)

Mameﬁlibmcﬁtwmemmdm receive the spiritual

benefit. Andso,byuringfurthebo&y.weanivemnre
ilv at healing the soul. And social-economic action

easily
moﬁsthzwnyfntnﬁgimsw&mam.
4. Christian social-economic action has further the
.ﬁndmm:ndmnhinﬂmwmm.
Thisisa'negnite'lim;butfonheChmthmdcury
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Catholic it carries great weight. To-day the working class
has a consciousness of its rights that never will be sup-
pressed, and tends to achieve them especially by way of
organisation. If Catholics leave their legitimate interests
in the lurch, they further leave the road free for economic
systems which, under pretext of material welfare, effect
a tragic massacre of souls.

“ Poor working-men,” wrote Leo, * besides being because
of their condition more than anyone most worthy of chanty
and relief, are particularly exposed to the seductions of the
fraudulent and the swindler. So they must be assisted with
the maximum of generosity, and brought into good associa-
tions, lest they drag out their existence in a brutalised condi-
tion ” (Humanum Genus). Benedict XV wrote to the Bishop
of Bergamo that the eternal salvation of the soul itself was 11
danger upon the economic field. And the reigning Pontiff
has affirmed that ** the discontented masses of Labour, seduced
by the unhealthy propaganda of materialism with its conse-
quence of revolution, cannot be freed from the errors that set
it astray, nor find the peace with their employers that they
long for, save by way of the social principles of the Church,
well understood and diffused among the laity too, who must
be informed with the spirit of Apostolate proper to
Action ” (Letter to the German association quoted above).!

The Call of the Popes

The aims of Catholic social-economic action, thus set
forth by us, correspond to the desire and the express
will of the Holy See. It would take too long to quote all
that is relevant from the encyclicals and allocutions of

1 hngﬂﬂr&t&ih&qbﬂtmmﬂm&nwb&uﬁ&eﬁﬂ
T e e Y
no soares i

et ey

bl
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Leo XIII, the ¢ Working-Man’s Pope.” Let this suffice,
from Rerum Novarum :

“ Most worthy of applause are those many Cathoh%so whto,
understanding the needs of the times, exert every e dr:ak 0
improve in worthy ways the lot of the working-man ; an na‘i
their cause in hand and study how to increase their pcirsoth
and domestic well-being, and to ite cgmt;aé: y hi:
relations between employee and employer.” Pius t:akm o
Encyclical Fermo Proposito, called on Catholics ** to take :
interests of the people supremely to heart, and parttmlart only
those of the working-man and the fum-labomr,fnu hj-r
instilling the principle of religion—the only fount o cons;)in
tion in the pressures of life—into the hearts of all, but seeking
to staunch their tears, to ease their pains, to gmeh,?
economic conditions with wisely regulated p o ;
XV said (Speech to the Representatives of the Diocesan Com“ g
mittees of the Italian Catholic Action, March 3, 1919) S
turn to the adepts of Catholic Acuon,who h?vc a:cegth e
call to become co-operators with Ourselves ; and Wi >

. e al
keen interest exhort them to turn sp.e::ﬂ%‘ mo&:n "s_pet_::

care towards the WDTH‘ES . riests and laymen
Pontiff, in his Quadragessmo, pmmn‘“ . m@ﬁm along
who “ mmof@mmrmmwwn.n
with the Pope, and with speciz "800 ' 6" chief tasks of
He further deda_tre:ih:Pm? of social needs * (Speech to the
talian Catholic Action, March 19,
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and the Church and Catholic Action. We shall under-
stand this the better if we once more point out what the

differences are between Catholic Action and the works
under discussion.

The Differences

1. As to the end. The proper end of Catholic Action
is the advent of the reign of Christ—a religious end
(cf. Chapter II). Social-economic works, on the other
hand, have as proper and direct aim the material well-
being of their associates—an economic aim, however
fully it be subordinate to higher aims of a religious and
moral order, such as the spiritual improvement of the
associates, the realisation of the principles of Christian
justice, and so the advent of the Reign of Christ. But
these higher aims, which for Catholic Action are direct,
for social-economic works are only indirect, f.e., are
sought and realised by way of other specific aims.

2. Hence the object, and their p e of action,
are both different. We know that the objective of Catholic
Action is universal—to restore all things in Christ; to
assist the Hierarchy in every apostolic need. Social-
economic works have but a partial objective, a pro-
gramme limited to what concerns the welfare of their
proper associates and the safeguard of their legitimate
interests.

3. Different, too, is their subject. That of Catholic
Action is universal: all Catholics are called upon to
fight under its banner ; all, whatsoever be their profession
or social condition. But into the social-economic
organisations those alone enter who belong to some
definite category or profession, and who consequently need
to promote or safeguard their own economic interests.
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4. Finally, we discern differences also in their o:gams;—
tional forms. Even should social-economic works be
united in national federations, they do not possess thEt
unitary and hierarchic form which belongs to_Cathq c
Action, and proceeds from the fact that Catholic Action
is subordinated to and co-ordinated with the Hierarchy
(cf. Chapter IV). As a matter of fact, and we cmplza‘sxse
this, social-economic works have a quite pe% re ui):;
ship of dependence in regard to the Hie Hlymc <
us then see how they do stand in regard to the g e lj)::
before secing what their relations are with Catho
Action, for the latter are subordinate to the former.

1. These have been clearly defined by the I_{t:;y fE"eﬂ:e
Leo XIII (Graves de Communi) re?lls to the min :} g
directors of such works that they = owe obedience
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ecf)(r::gz;zsum] authority cannot disinterest itself from social-
ence its b(:: ganisations, but it must cause these too to experi-
inspirati ;leﬁcem Ipﬂ}xence, and lead them to draw their
Church Onwrom Christian principles and the teaching of the
purely emln OZEIW_thc these organisations, in what regards
actions and em:rpl:,li:,gf}s» have sole responsibility for their

2. From these pontifical instructions and others

already referred to s
principles : , we can deduce the followmg

on(ge%:ﬂfﬁf social-economic works do not depend directly
oS lﬂnd therefore act under their own responsibility
®) thcypé"f y economic, technical, and administrative ; but
.o e ando d‘iﬁ’?“ indirectly from the Church, 7.z, in
—— witrl;m matters, which are inevitably and widely
(C)cEeclcmdeaiastigjanm economic ; and therefore

eooadle & Authority can and must protest should the
peincinles of rectors offend in thought or act against the
ey d;':ohgxop and the rules of Christian morals ; and,
i partinsubemch wo:-:]:; they can prohibit Catholics from

Relations with Catholic Action
1. We can now easily understand i ic ”
: the ° hierarchic
:::g:; - to call them, that Catholic Action has with
e dcﬁ::ldc‘ works._ And, indeed, these too are
e my‘;m in pontifical documents. Benedict XV,
memgamnn-mny‘m the sense we have described to
limem or * syndical * organisation that Italian
tlm:t(:zlﬂ:lt)" ,hem- nn:fle(hatcly after the war, declared
st _dsrecmtss"b‘ Catholic Action must none the
s recognise ligatory the high duty of continuing

means of which they most constantly inspire any future
- - : - - L
activity of those organisations.” And on the same

e v
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that within Catholic Action
a social-economic secretariate chould be created,
“ which, assisted by an authoritative and competent
Commission, should devote itself with special care t0
the study and solution of social t
all * economic groups ’ should adhere to this secretariate,
without, however, depending from it” (Letter of the
Cardinal Secretary of State to the President of
Directive Committee of Italian Catholic Action, Septem-
ber 23, 1919). Bl it
2. The reigning Ponti 1
decision of higsm:rgedecasor, and not only 10 regard to
often-quoted letter 10

occasion the Pope arranged

Ttalian Catholic Action. In his

Cardinal Segura he wrote : i
« Associations that inspire their activity from the :ehsé::
and moral programme of Catro‘lfdw, m

and moral part they depend
> must servtb:smum“ > :
the same letter he wrote : . ACoN, P =
from the mmwmmpﬁmm,
mustnotflilmplaceitsowt}fo!:dmg I'lM'
mdpmmoﬁngmﬂmﬂwmwdyh“ ned.
mtthhu:chmdhmﬂM qmdb’gsmdic
Sceah)thcmmwn? u’mc;fhﬁ: Action WiS
rearranged in 1923 CM Mﬂ.ﬁg social-

the w::gmde;




244 A MANUAL OF CATHOLIC ACTION

problems and the practice of their respective professions.
They must in what refers to Catholic Action subordinate
themselves thereto, by collaborating in the Christian apostolate.
But for what refers uniquely to economic problems, the
associations follow their own lines of action, and for these
they alone must be responsible.”

3. From these papal instructions we can conclude:

(a) Social-economic works, having an immediately material
end, do not form part of official Catholic Action.

(b) Since these works aim indirectly at moral objectives and
Christian apostolate, they can be considered as belonging
Catholic Action in the wide sense. :

(¢) Though déstinct from, they are not separate from official
Catholic Action; they are in reality means—sometmes
necessary and most efficacious—of which Catholic Action
must make use for its universal aims of social Christianisa-
tion.

(d) Such works have a relationship of dependence in regard
of Catholic Action only in their religious and moral side ; for
the rest, they are autonomous.

(e) Between them and Catholic Action there must be
mutual goodwill and cordial understanding.

(f) Such relationships of dependence and mutual co-opera-
tion can be much facilitated by the adhesion of the above-
mentioned works to Catholic Action.

4. Ecclesiastical authority is judge of the suitability
and utility of such adhesion. Naturally, the conditions
demanded are that such works be, both as to programme
and method of action, truly inspired by Christan
principles, and apt accordingly to fulfil the end we have
mentioned. Even when they do adhere to Catholic
Action they retain their autonomy in the technical field.
This is why they cannot be considered as works belonging
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Mutual Co-operation

A word on the special relationship created by mutual
co-operation. It is most important. :

x.p;;irst let us see what helps Catholic Act.mn can, an.d
as a matter of fact should, provide for social-economicC
works. The principal ones are as follows :

romotion of such works where they do not exxst
bu(:)wo'IE‘:i pbe useful for the aims of Catholic Action ’thti.;
favour their constitution and development. Eve::ﬁ:ind‘ oo
case, they must be allowed that just autonomy of
sp?:)e.Aasimm, lest in the formation of their pmgru_mqelc;
in the fervour of their work they deviate from the thim;gp
of the faith or the rules of morality. With ject,

Catholic Action can 247 e
(C)Oltfldy, formulate and defend the princt les of Christian

doctrin ich regulate Catholic activity on the social terrain,
and fm::which social-economic works must constantly draw

inthemi-imnfCathdiCAcdon.md.withtlmmmw,
ﬂ;eyshoukl.q:eciﬂly—
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4 A MANUAL OF CATHOLIC ACTION

Christi 1 “ g
Efﬁcactizﬁs‘glﬁﬁ’ the wise  regulations ’ reputed to be so
(¢) Contrib prove broken reeds in the hour of need.”
Catholic A i t-he good issue of the general initiatives of
Catholics C:ilon_, which are set forward for the good of all
to oo-ord{a:a mttlll] t-“he co-operation of all. And in every cas€
Action itselfte hieu- own activities with those of Catholic
charged with :Vmi!i,nby the disposition of the Holy See, is
apostolate any and evg the bft of and dlrectu:lg towards the
Bertram). ery work and association ” (to Cardinal
sht()fx)ldT?v b'rmg, it about that their best-formed associates
and tlmg'c1 éltl}l ]f ir names to the Catholic Action associations ;
3PP1'eciatedab olic Action itself be in every way known and
or collecti y all, as the alma mater of all the associations
Cﬂhoﬁecnve_ activities of Catholics (cf. Chapter VIII, on
¢ Action and Parties). »

An Exhortation of Pius XI
tn:::sisc seal not only on this chapter, but on this entire
o th;we'fed it fitting to transcribe the cordial exhorta-
e t Pius XI addressed to the Catholic clergy and
E ty tt_)wards the end of his Quadragesimo Anno, an
: fl_]g:hml- devoted, as is well known, to the restoration
}socmlHHOfder- according to the rules of the law of the
c.Gosl:vef 3 . A ving joined in congratulating the Episcopate
: 1:: oh-: world upon the work of apostolate which
verywhere is developing so fervently, the august Pontiff
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to allow themselves to be conquered by any difficulty, but to
increase day by day in zeal and vigour. Hard indeed is the
task that we set before them, and well we know that from this
side and that, whether among the higher social classes or the
lower, very many difficulties and obstacles present themselves
for you to overcome ; but do not, for that, lose heart, nor

allow yourselves in any way to be distracted from your resolu-
tion. To face up to a hard fight is the proper work of

Christians ; to sustain grave labours belongs properly to those
who, like good soldiers of Jesus Christ, follow Him the more

closely.”

In this exhortation of the Po

of the resolute words of Paul :
of Jesus Christ ”’ (IT Tim. ii.3). And th
be the very motto of Catholic Action.

CATHOLIC ACTION

pe’s we hear the very echo
« Work like a good soldier
ose words might




